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Male 
 
Erkek/ /
Male 

Ürdünlü/
/Jorda

nian 
 
Ürdünlü/

/Jorda
nian 

Ürdün/
/Jord

an 
 
Ürdün/

/Jord
an 

Arapça/ /
Arabic 

/Fi
qh 

Ortak/ /J
oint 

51 55 
 
 
56 

19 
 
 
20 

Erkek/ /
Male 
 

/F
emale  

Cezayirli/
/Alg

erian 
 
Cezayirli/

/Alg
erian 

Cezayir/
/Al

geria 
 
Cezayir/

/Al
geria 

/English 

Usulü/  
 

Ortak/ /J
oint 

52 57 21 Erkek/ /
Male /Oma

ni 

Umman/
/Om

an 

Arapça/ /
Arabic Usulü/  

 

Tek/ /Sigl
e 

53 58 22 Erkek/ /
Male 

Tunuslu/
/Tunisi

an 

Tunus/
/Tunu

sia 

Arapça/ /
Arabic Usulü/  

 

Tek/ /Sigl
e 

54 59 23 Erkek/ /
Male /Pa

kistani 

Pakistan
/  

Arapça/ /
Arabic Usulü/  

 

Tek/ /Sigl
e 

55 60 24 Erkek/ /
Male /Oma

ni 

Umman/
/Om

an 

Arapça/ /
Arabic Usulü/  

 

Tek/ /Sigl
e 

56 61 25 Erkek/ /
Male 

Cezayirli/
/Alg

erian 

Cezayir/
/Al

geria 

Arapça/ /
Arabic Usulü/  

 

Tek/ /Sigl
e 

57 62 26 /F
emale 

Cezayirli/
/Alg

erian 

Cezayir/
/Al

geria 

Arapça/ /
Arabic Usulü/  

 

Tek/ /Sigl
e 

58 63 
 
 

1 
 
 

Ömer 
Faruk 
Teber/  

Erkek/ /
Male 
 

Türk/ /
Turk 
 

Türkiye/
/ 

 
 

Türkçe/ /
Turkish 

Kelam/ /
Kalaam 

Ortak/ /J
oint 



 
64 

 
2 

 
Mustafa 
Keskin 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ 

59 65 3 Burhaned
 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ 

-
Etkisi 

Türkçe/ /
Turkish 

Kelam/ /
Kalaam 

Tek/ /Sin
gle 

60 66 4 Zübeyir 
Çetin 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ - -makâlât

- 

Türkçe/ /
Turkish 

Kelam/ /
Kalaam 

Tek/ /Sin
gle 

61 67 
 
 
 
68 

5 
 
 
 
6 

 
 

Erkek/ /
Male 
 
Erkek/ /
Male 

/
/Morocca
n 
 

/
/Morocca
n 

Fas/
/Moroc

co 
 
Fas/

/Moroc
co 

Arapça/ /
Arabic 

Kelam/ /
Kalaam 

Ortak/ /J
oint 

62 69 7 Erkek/ /
Male 

Ürdünlü/
/Jorda

nian 

Ürdün/
/Jord

an 

Arapça/ /
Arabic 

Kelam/ /
Kalaam 

Tek/ /Sin
gle 

63 70 8 Erkek/ /
Male 

Türk/ /
Turk 

Ürdün/
/Jord

an 

Arapça/ /
Arabic 

Kelam/ /
Kalaam 

Tek/ /Sin
gle 

64 71 1 Erkek/ /
Male /Iraqi 

Irak/
/Iraq 

Arapça/ /
Arabic 

Mezhepler 
Tarihi/

/Histo
ry of 
Islamic 
Sects 

Tek/ /Sin
gle 

65 72 2 Mehmet 
 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/  

Türkçe/ /
Turkish 

Mezhepler 
Tarihi/

/Histo
ry of 
Islamic 
Sects 

Tek/ /Sin
gle 

66 73 3 Muzaffer 
Tan 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ 

-
Politik Bir Analiz 
 

Türkçe/ /
Turkish 

Mezhepler 
Tarihi/

/Histo
ry of 
Islamic 
Sects 

Tek/ /Sin
gle 

67 74 4 Ayhan 
Çetin 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ Olan Mezhep Hareketleri 

Türkçe/ /
Turkish 

Mezhepler 
Tarihi/

/Histo
ry of 
Islamic 
Sects 

Tek/ /Sin
gle 

68 75 1 Erkek/ /
Male 

Cezayirli/
/Alg

erian 

Cezayir/
/Al

geria 

Arapça/ /
Arabic 

Tasavvuf/
/Sufis

m 

Tek/ /Sin
gle 



69 76 2 
Mete 

/F
emale 

Türk/ /
Turk 

Türkiye/
/ El-Esam (Ö. 237/851) 

Türkçe/ /
Turkish 

Tasavvuf/
/Sufis

m 

Tek/ /Sin
gle 

70 77 
 
 
 
78 

3 
 
 
 
4 

Abdullah 
Taha 
Orhan 
 
Hasan 
Aydemir 

Erkek/ /
Male 
 
 
Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ 

-

 

Türkçe/ /
Turkish 

Tasavvuf/
/Sufis

m 

Ortak/ /J
oint 

71 79 5 Merve 
 

/F
emale 

Türk/ /
Turk 

Türkiye/
/ el- -  

Türkçe/ /
Turkish 

Tasavvuf/
/Sufis

m 

Tek/ /Sin
gle 

72 80 6 Muhamm
ad Shahid 
Habib 

Erkek/ /
Male /Pa

kistani 

Pakistan
/  

Discovering The Independency Of Sufism In Islamic 
Sciences: Third Century Ah In Historical Analysis /English 

Tasavvuf/
/Sufis

m 

Tek/ /Sin
gle 

73 81 1 
Araz 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/  

Türkçe/ /
Turkish 

Arap Dili ve 
Belagati/
/Arabic 
Grammer 

Tek/ /Sin
gle 

74 82 2 Bekir 
 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ 

-  Türkçe/ /
Turkish 

Arap Dili ve 
Belagati/
/Arabic 
Grammer 

Tek/ /Sin
gle 

75 83 3 Ahmet 
Gezek 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ Edebî Tenkidine Etkisi 

Türkçe/ /
Turkish 

Arap Dili ve 
Belagati/
/Arabic 
Grammer 

Tek/ /Sin
gle 

76 84 4 Erkek/ /
Male /Oma

ni 

Umman/
/Om

an 

Arapça/ /
Arabic 

Arap Dili ve 
Belagati/
/Arabic 
Grammer 

Tek/ /Sin
gle 

77 85 5 Erkek/ /
Male 

Suudi 
Arabistanl

/Sa
udi 

Suudi 
Arabista
n/

/S
audia 
Arabia 

Arapça/ /
Arabic 

Arap Dili ve 
Belagati/
/Arabic 
Grammer 

Tek/ /Sin
gle 

78 86 1 Erkek/ /
Male 

/
/Morocca
n 

Fas/
/Moroc

co 

Arapça/ /
Arabic 

Siyer ve 

Tarihi/
 

/Sier and 
Islamic 
History 

Tek/ /Sin
gle 

79 87 2 Adem 
Apak 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ 

 Türkçe/ /
Turkish 

Siyer ve 

Tarihi/
 

/Sier and 

Tek/ /Sin
gle 



Islamic 
History 

80 88 3  Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ 

-Maârif Türkçe/ /
Turkish 

Siyer ve 

Tarihi/
 

/Sier and 
Islamic 
History 

Tek/ /Sin
gle 

81 89 4 Mustafa 
Soycan 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ 

-
 

Türkçe/ /
Turkish 

Siyer ve 

Tarihi/
 

/Sier and 
Islamic 
History 

Tek/ /Sin
gle 

82 90 5 Mahmut 
Kelpetin 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ 

 Türkçe/ /
Turkish 

Siyer ve 

Tarihi/
 

/Sier and 
Islamic 
History 

Tek/ /Sin
gle 

83 91 6 /F
emale 

Cezayirli/
/Alg

erian 

Cezayir/
/Al

geria 

Arapça/ /
Arabic Tarihi/ 

 
/Islamic 
History 

Tek/ /Sin
gle 

84 92 7 Erkek/ /
Male 

Cezayirli/
/Alg

erian 

Cezayir/
/Al

geria 

Arapça/ /
Arabic Tarihi/ 

 
/Islamic 
History 

Tek/ /Sin
gle 

85 93 8 Erkek/ /
Male /Oma

ni 

Umman/
/Om

an 

Arapça/ /
Arabic Tarihi/ 

 
/Islamic 
History 

Tek/ /Sin
gle 

86 94 1 Yusuf 
Deveci 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ 

 Türkçe/ /
Turkish 

Tarih/ /
History 

Tek/ /Sin
gle 

87 95 2 Merve 
Nur 
Karahüse
yin 

/F
emale 

Türk/ /
Turk 

Türkiye/
/  

Türkçe/ /
Turkish 

Tarih/ /
History 

Tek/ /Sin
gle 

88 96 3 Selahattin 
 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/  

Türkçe/ /
Turkish 

Tarih/ /
History 

Tek/ /Sin
gle 

89 97 4 Erkek/ /
Male /Iraqi 

Irak/
/Iraq 

Arapça/ /
Arabic 

Tarih/ /
History 

Tek/ /Sin
gle 

90 98 1 Nergis 
Uzun 

/F
emale 

Türk/ /
Turk 

Türkiye/
/ 

-
 

Türkçe/ /
Turkish Felsefesi/

Tek/ /Sin
gle 



/Isla
mic 
Philosophy 

91 ___ 2 
 

Erkek/ /
Male 

Ürdünlü/
/Jorda

nian 

Ürdün/
/Jord

an 

Arapça/ /
Arabic 

Felsefe/ 
 

/Phliosohy 

Tek/ /Sin
gle 

92 99 3 Erkek/ /
Male /Oma

ni 

Umman/
/Om

an 

Arapça/ /
Arabic 

Felsefe/ 
 

/Phliosohy 

Tek/ /Sin
gle 

93 100 1 Erkek/ /
Male 

Cezayirli/
/Alg

erian 

Türkiye/
/ 

Arapça/ /
Arabic 

Siyaset/
 

/Politics 
 

Tek/ /Sin
gle 

94 101 
 
 
 
102 

1 
 
 
 
2 

Riaz 
Ahmad 
Saeed- 
 
Muhamm
ad Abu 
Bakar 

Erkek/ /
Male 
 
Erkek/ /
Male 

/Pa
kistani 
 

/Pa
kistani 

Pakistan
/  
 
Pakistan
/  

Early Muslims Contribution to the Study of Religion 
(Review of the Selected Scholarly Work of the 3rd 
Century, AH) 

/English 
Dinler 
Tarihi/

 
/History of 
Religion 

Ortak/ /J
oint 

95 103 3 Erkek/ /
Male / /Am

erican 

Amerika 

Devletle
ri/

/U
nited 
States of 
America 

Arapça/ /
Arabic 

Dinler 
Tarihi/

 
/History of 
Religion 

Tek/ /Sin
gle 

96 104 1 Süleyman 
 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ 

-

 

Türkçe/ /
Turkish 

Psikoloji/

/Psycho
logy 

Tek/ /Sin
gle 

97 105 1 Ahmet N. 
Özdal 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/ 

Yönetimler Mi? 

Türkçe/ /
Turkish 

/
/Geogra

phy 

Tek/ /Sin
gle 

98 106 2 Muharre
m Samet 
Bilgin 

Erkek/ /
Male 

Türk/ /
Turk 

Türkiye/
/  

Türkçe/ /
Turkish 

/
/Geogra

phy 

Tek/ /Sin
gle 

 



 

  

 
 

 

 

HİCRİ ÜÇÜNCÜ ASRIN İSLÂMÎ İLİMLERİN GELİŞİMİNDEKİ YERİ ULUSLARARASI SEMPOZYUMU 

INTERNATIONAL SYMPOSIUM OF THE PLACE OF THE THIRD CENTURY OF HIJRI IN THE 

DEVELOPMENT OF THE ISLAMIC SCIENCES 

 اإلسالمية العلوم تطور في الهجري الثالث القرن دور

 المؤتمر الدولي
Program/البرنامج 

  



AÇILIŞ PROGRAMI: BÜYÜK KONFERANS SALONU/الجلسة األفتتاحية/قاعة المؤتمر الكبيرة 

25 Kasım 2022 Cuma, 09.15-10.30 arası 

 10:00-09:15تشرين الثاني يوم الجمعة، الساعة  25

Sunucu/التقديم: Hatice Ece Erçin 

DİL: TÜRKÇE- ARAPÇA / ربية والتركيةاللغة: الع  

 Başlangıç/البداية Bitiş/النهاية Etkinlik İcra Eden Görevi 

1 09.15 09.20 Kur’an-ı Kerim 

Kıraati 

 (آيات عطرة من القرآن الكريم)

Prof. Dr. Abdullah 

Emin Çimen 

 أ.د. عبد هللا أمين شيمن

Kıraat Anabilim 

Dalı Başkanı 

 رئيس  قسم القراءات

2 09.20 09.35 Açılış Konuşması 

 كلمة االفتتاح

Prof. Dr. Hidayet 

Aydar 

 أ. د. هدايت آيدار

 

Sempozyum 

Düzenleme Kurulu 

Başkanı 

رئيس الهيئة المنظمة 

 للمؤتمر

3 09.35 09.45 Selamlama Konuşması 

 كلمة ترحيبية

Prof. Dr. Ramazan 

Muslu 

 أ.د. رمضان موسلو

Fakülte Dekanı 

لهيات بجامعة اإل عميد كلية

 استنبول

4 09.45 09.55 Selamlama Konuşması 

 كلمة ترحيبية

Prof. Dr. Safi Arpaguş 

 صافي آرباكوشأ.د. 

İstanbul Müftüsü 

 مفتي استنبول

5 09.55 10.15 Selamlama Konuşması 

 كلمة ترحيبية

Prof. Dr. Mahmut Ak 

 أ.د. محمود آق

Üniversite Rektörü 

 رئيس الجامعة

 10.15 10.30 Ara/االستراحة 

 

 

 

  



1. OTURUM: BÜYÜK KONFERANS SALONU / قاعة المؤتمر الكبيرةولى الجلسة األ  

25 Kasım 2022 Cuma, 10.30-12.00 arası 

:0012-10:30يوم الجمعة، الساعة  الثانيتشرين  52  

Sunucu/التقديم: Hatice Ece Erçin 

DİL: TÜRKÇE- ARAPÇA / بية والتركيةاللغة: العر  

OTURUM BAŞKANI/رئيس الجلسة: PROF. DR. RAMAZAN MUSLU 

Sıra 

No 

Saat/الساعة İsim-Soy 

isim/ اللقب-االسم  
Tebliğin adı/عنوان البحث Alan/المجال 

Başlangıç/البداية Bitiş/النهاية 

1-1 10.30 10.50 Hidayet Aydar Hicrî Üçüncü Asırda Tefsir Hareketine 

Toplu Bakış 

Tefsir/التفسير 

1-2 10.50 11.10 Ersin Kabakcı Hicrî Üçüncü Asırda Ayetler Arası 

Münasebet Meselesinin İzine Dair Bir 

İnceleme 

Tefsir/التفسير 

1-3 11.10 11.30 Hatice Ece Erçin İmam Şâfiî'nin Kur’ân Yaklaşımında 

Mecaz Düşüncesi 

Tefsir/التفسير 

1-4 11.30 11.50 
 زياد الرواشدة

مقاربة تاريخية في فهم النص القرآني، ابن  ابن قتيبة  

ينََوِريُّ  أنموذجا.  الِدِّ

Tefsir/التفسير 

 

 

11.50 12.00 Soru-Cevap 

12.00 14.30 Yemek ve Cuma Namazı/ الغداء وصالة الجمعة   

 

 

 

 

 



1. OTURUM: KÜÇÜK KONFERANS SALONU / المؤتمر الصغيرةلى قاعة والجلسة األ  

25 Kasım 2022 Cuma, 10.30-12.00 arası 

  :0012-10:30يوم الجمعة، الساعة  الثانيتشرين  52

Sunucu/التقديم: Zübeyir Çetin 

DİL: ARAPÇA /اللغة: العربية 

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. ABDULLAH EMİN ÇİMEN 

Sıra No 
Saat/الساعة 

İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 
Başlangıç/البداية Bitiş/النهاية 

 عبدهللا بن سالم بن حمد الهنائي 10.50 10.30 1-1
القراء العمانيون في القرن الثالث الهجري ودورهم 

 الحضاري " جمع ودراسة
Kıraat/القرائة 

 حسن الجودة فيصل عبد هللا 11.10 10.50 1-2
مدارس اإلقراء في القرن الثالث الهجري،ودورها في 

 انتشار الروايات القرآنيَّة المتواترة
Kıraat/القرائة 

 عبده حسن محمد الفقيه 11.30 11.10 1-3
ِ: أَْضَواٌء،  اْلَوْقُف َوااِلْبتَِداُء فِي اْلقَْرِن الثَّاِلِث اْلِهْجِريِّ

 َوإِْلَماَحاتٌ 
Kıraat/القرائة 

 مهدي دهيم 11.50 11.30 1-4
هـ( 253أقوال محمد بن عيسى األصبهاني المقرئ )ت

 -تأصيل وتمثيل-في علم الوقف واالبتداء 
Kıraat/القرائة 

 

 

11.50 12.00 Soru-Cevap 

12.00 14.30 Yemek ve Cuma Namazı/ الغداء وصالة الجمعة   

 

 

 

 

 



1. OTURUM: DEKANLIK BİNASI ALTKAT SALONU /  تحت مبنى العمادةقاعة ال االولىالجلسة  

25 Kasım 2022 Cuma, 10.30-12.00 arası 

 12.00-10.30يوم الجمعة،  الثانيتشرين  25
Sunucu/التقديم: Necmettin Salih Ekiz 

DİL: TÜRKÇE- ARAPÇA /اللغة: العربية والتركية 

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. MEHMET DALKILIÇ 

Sıra 

No 

Saat/الساعة İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 

Başlangıç/البداية Bitiş/النهاية   

النصيرية في مصادرالشيعة االثنا عشرية األولية  فرست مرعي إسماعيل 10.50 10.30 1-1

 دراسة تحليلية في أوجه التشابه واالختالف
Mezhepler 

Tarihi/تاري    خ المذاهب 

1-2 10.50 11.10 Mehmet Dalkılıç Hicri Üçüncü Asırda Mevâlî 

Arasında Yayılan Mezhepler 

ve İslam Kültürüne Etkisi 

Mezhepler 

Tarihi/تاري    خ المذاهب 

1-3 11.10 11.30 Muzaffer Tan Hicri Üçüncü Asırda İsmailî 

Davet Faaliyetleri: Sosyo-

Politik Bir Analiz 

Mezhepler 

Tarihi/تاري    خ المذاهب 

1-4 11.30 11.50 

 محمود يوسف ماهتاب أغلو

مفهوم الخبر في الكتب التي ألفت بهدف 

 إثبات النبوة في القرن الثالث الهجري

الجاحظ و على بن أبي ربن الطبري 

 أنموذًجا

Kelam/الكالم 

 

 

11.50 12.00 Soru-Cevap/ جوبةسئلة واألاأل  

12.00 14.30 Yemek ve Cuma Namazı/ الغداء وصالة الجمعة   

 



2. OTURUM: BÜYÜK KONFERANS SALONU / ة الثانيةالجلسة  قاعة المؤتمر الكبير  

52  Kasım 2022 Cuma, 14.30-16.30 arası 

 16.30-14.30، الساعة الجمعةتشرين الثاني يوم  25
Sunucu/التقديم: Hatice Ece Erçin 

DİL: TÜRKÇE-İNGİLİZCE-ARAPÇA / واالنجليزية والعربية اللغة: التركية  

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. NECMETTİN GÖKKIR 

Sıra 

No 

Saat/الساعة İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 

Başlangıç/البداية Bitiş/النهاية   

2-5 14.30 14.50 

Hatice Teber 

Hicri III. Asırda Kuzey Afrika’da Tefsir 

Hareketine Bir Örnek: Hûd b. 

Muhakkem El-Huvvarî (ö.280/893) ve 

Tefsiri 

Tefsir/التفسير 

مدراس التفسير في اليمن؛ إسهاماتها الحضارية  هاني محمد الغشيمي 15.10 14.50 2-6

دراسة وصفية  -في القرن الثالث الهجري  

Tefsir/ تفسير ال  

2-7 15.10 15.30 Iffat Batool The contribution of third-century 

Muslim scholars to the 

grammatical investigation of the 

Quran 

Tefsir/ التفسير 

2-8 15.30 15.50 Mahmut Kelpetin İbn Sa’d ve Tarihçiliği İslam 

Tarihi/ تاري    خ

 اإلسالم

 15.50 16.00 Soru-Cevap/ جوبةسئلة واألاأل  

16.00 16.30 Ara/االستراحة 

 



2. OTURUM: KÜÇÜK KONFERANS SALONU /  المؤتمر الصغيرةالجلسة الثانية قاعة  

25 Kasım 2022 Cuma, 14.30-16.00 arası 

 16.00-14.30يوم الجمعة، الساعة  الثانيتشرين  25
Sunucu/التقديم: Zübeyir ÇETİN 

DİL: TÜRKÇE- ARAPÇA /اللغة: العربية والتركية 

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. ÖMER FARUK TEBER 

Sıra 

No 

Saat/الساعة İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 

Başlangıç/البداية Bitiş/النهاية   

2-5 14.30 14.50 Ömer Faruk Teber/ 

Mustafa Keskin/ Ayşe Gül 

Yaka 

Hicri III. Yüzyılda Mütekellimler 

Ekseninde Kelamın Tartışma 

Konularına Metodik Bir Yaklaşım 

Kelam / الكالم 

2-6 14.50 15.10 Burhaneddin Kıyıcı Kitabü’s-Sünne Türü Eserler ve 

Akaid Konularına Etkisi 

Kelam / الكالم 

تلوانعبد اللطيف  15.30 15.10 2-7  

 سعيد بدهان

الترجمة وأثرها في علم الكالم خالل القرن الثالث 

 الهجري

Kelam/الكالم 

2-8 15.30 15.50 

Zübeyir Çetin 

Allah'ın Mahiyeti Meselesi ve 

Rü’yetullah Tartışmaları ile İlişkisi 

-Kaʻbî’nin Kitâbü’l-makâlât’ı 

Işığında Bir İnceleme- 

Kelam/الكالم 

 15.50 16.00 Soru-Cevap/ جوبةسئلة واألاأل  

16.00 16.30 Ara/االستراحة 

 



2. OTURUM: DEKANLIK BİNASI ALTKAT SALONU / تحت مبنى العمادةقاعة ال الثانيةالجلسة   

52  Kasım 2022 Cuma, 14.30-16.00 arası 

16.00-14.30، الجمعةتشرين الثاني يوم  52  

Sunucu/التقديم: Necmettin Salih Ekiz 

DİL: TÜRKÇE- ARAPÇA-İNGİLİZCE / واإلنجليزي اللغة: العربية والتركية  

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. MUSTAFA ERTÜRK 

Sıra No 
Saat/الساعة 

İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 
Başlangıç/البداية Bitiş/النهاية 

2-5 14.30 14.50 Naimatullah Soomoro Two Great Scholars of 3rd Century 

Hijra, Imam Ahmed bin Hanbal and 

Imam Muslim 

Hadis/ 

 الحديث

2-6 14.50 15.10 Yusuf Deveci Hicrî III. Asırda Şehir Tarihçiliği Tarih/ التاري    خ 

2-7 15.10 15.30 Merve Nur Karahüseyin Müslüman Tarihçilerin Dünya Tarihi 

Yazımı: Yâ‘kûbî Örneği 
Tarih/ التاري    خ 

2-8 15.30 15.50 Selahattin Polatoğlu Hicrî Üçüncü Asır Müslümanlarında 

Dünya Tarihi Yazımı ve Temel 

Meseleleri 

Tarih/ التاري    خ 

 

 

15.50 16.00 Soru-Cevap 

16.00 16.30 Ara/االستراحة 

 

 

 

 



3. OTURUM: BÜYÜK KONFERANS SALONU /  قاعة المؤتمر الكبيرة الثالثةالجلسة  

26 Kasım 2022 Cuma, 16.30-18.00 arası 

 18.00-16.30، الساعة الجمعةتشرين الثاني يوم  25
Sunucu/التقديم: Hatice Ece Erçin 

DİL: TÜRKÇE-İNGİLİZCE / واالنجليزية اللغة: التركية  

OTURUM BAŞKANI/ الجلسةس رئي : PROF. DR. AYŞE ZİŞAN FURAT 

Sıra 

No 

Saat/الساعة İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 

Başlangıç/البداية Bitiş/النهاية   

3-9 16.30 16.50 Süleyman Doğanay Tarihte Yazılan İlk Psikoloji 

Kitabı: El-Belhi’nin “Mesalihu’l 

Ebdan ve’l Enfüs (Beden ve Ruh 

Sağlığı)” Adlı Eseri 

Psikoloji/علم النفس 

3-10 16.50 17.10 Ahmet N. Özdal Erken Dönem Coğrafya 

Eserlerinde Yabancı Ülkeler: Bir 

Algının Tezahürü Mü Yoksa 

Örnek Alınası Yönetimler Mi? 

Coğrafya/الجغرافيا 

3-11 17.10 17.30 Muharrem Samet Bilgin Hicri Üçüncü Asırda İslam 

Coğrafyacılığının Ortaya Çıkışı 

Ve İlk Örnekleri 

Coğrafya/الجعرافيا 

3-12 17.30 17.50 Riaz Ahmad Saeed- 

Muhammad Abu Bakar 

Early Muslims Contribution to 

the Study of Religion (Review of 

the Selected Scholarly Work of 

the 3rd Century, AH) 

Dinler Tarihi / 

 مقارنة األديان

 17.50 18.00 Soru-Cevap/ جوبةسئلة واألاأل  

18.00  Birinci Gün Bitti/آخر يوم األول 

 



3. OTURUM: KÜÇÜK KONFERANS SALONU / المؤتمر الصغيرةقاعة الجلسة الثالثة    

26 Kasım 2022 Cuma, 16.30-18.00 arası 

 18.00-16.30، الساعة السبتشرين الثاني يوم ت 26
Sunucu/التقديم: Zübeyir Çetin 

DİL: TÜRKÇE- ARAPÇA /   اللغة: العربية والتركية

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. AYDIN TOPALOĞLU 

Sıra 

No 
Saat/الساعة 

İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/ الالمج  
Başlangıç/البداية Bitiş/النهاية 

3-9 16.30 16.50 Nergis Uzun Hicri Üçüncü Asır (816-913): Felsefe ve İslam 

Düşüncesinden Hareketle Tercüme 

Faaliyetleri 

İslam Felsefesi 

الفلسفة  /

 االسالمية

3-10 16.50 17.10 
 عيسى ربيح أمين أحمد

 

ي في القرن الثالث الهجري؛ أسباب نشأته الفكر الفلسفي اإلسالم

 وموضوعاته وخصائص منهجه وأبرز علمائه

İslam Felsefesi 

الفلسفة  /

 االسالمية

3-11 17.10 17.30 

 عبدهللا بن مبارك السعدي
هـ( ودوره في تنمية الفكر 277ابن جعفر األزكوي )ت. 

 اإلسالمي

İslam Felsefesi 

الفلسفة  /

 االسالمية

3-12 17.30 17.50 

 محمد علي بيود
معالم الفقه السياسي وتطوراته التنظيرية في القرن الثالث 

 هجري

İslam Felsefesi 

الفلسفة  /

 االسالمية

 17.50 18.00 Soru-Cevap/ جوبةسئلة واألاأل  

18.00 Birinci Gün Sonu/آخر يوم األول 

 



3. OTURUM: DEKANLIK BİNASI ALTKAT SALONU / تحت مبنى العمادةقاعة ال ةالثالثالجلسة   

25 Kasım 2022 Cuma, 16.30-18.00 arası 

 18.00-16.30يوم الجمعة،  الثانيتشرين  25
Sunucu/التقديم: Necmettin Salih Ekiz 

DİL: TÜRKÇE- ARAPÇA-İNGİLİZCE / واإلنجليزي اللغة: العربية والتركية  

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. NECDET TOSUN 

Sıra 

No 
Saat/الساعة 

İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 
Başlangıç/البداية Bitiş/النهاية 

لتصوف اإلسالمي في القرن الثالث الهجريا حفاف نبيل 16.50 16.30 3-9  Tasavvuf / 

 التصوف

مذهب المالكي في المغرب في القرن الثالث الهجريدواعي انتشار ال محمد غزالوي 17.10 16.50 3-10  Fıkıh/الفقه 

3-11 17.10 17.30 Abdullah Taha Orhan  

Hasan Aydemir 

Sûfîlerin Havâtır Anlayışında Dönüm 

Noktası: Cüneyd-İ Bağdâdî’nin Fenâ 

Merkezli Havâtır Nazariyesine Bir Giriş 

Tasavvuf / 

 التصوف

3-12 17.30 17.50 Muhammad Shahid Habib Discovering The Independency Of Sufism 

In Islamic Sciences: Third Century Ah In 

Historical Analysis 

Tasavvuf / 

 التصوف

 17.50 18.00 Soru-Cevap/ جوبةسئلة واألاأل  

18.00 Birinci Gün Sonu/آخر يوم األول 

 

 

 



4. OTURUM: : BÜYÜK KONFERANS SALONU / قاعة المؤتمر الكبيرةالجلسة الرابعة   

26 Kasım 2022 Cumartesi, 09.30-11.00 arası 

 11.00-09.30، الساعة السبتيوم  الثانيتشرين  26
Sunucu/التقديم: Hatice Ece Erçin 

DİL: TÜRKÇE/اللغة: والتركية 

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. ABDULHAMİT BİRIŞIK 

Sıra 

No 
Saat/الساعة 

İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 
Başlangıç/البداية Bitiş/النهاية 

4-13 09.30 09.50 Sümeyye Sayğın İmam Buhârî’nin Kur’ân 

Algısı: El-Câmiu‘s-Sahîh 

Merkezli Bir 

Değerlendirme 

Tefsir/التفسير 

4-14 09.50 10.10 Hatice Bektaş Abdürrezzâk B. 

Hemmâm’ın Tefsir’inde 

İsrâiliyyâtın Tedvini 

Tefsir/التفسير 

نشاط األمصار الحديثي في النصف  راما نبيل أبو طربوش 10.30 10.10 4-15

 األول من القرن الثالث الهجري

دراسة من خالل شيوخ اإلمام مسلم 

 هـ(261)

Hadis /الحديث 

4-16 10.30 10.50 
 ليلى معاش

هـ( و 283اإلمام سهل بن محمد التستري)ت

منهجه في التعامل مع القرآن الكريم ' 

 تفسير القرآن العظيم أنموذجا'

Tefsir/التفسير 

 10.50 11.00 Soru-Cevap/ جوبةسئلة واألاأل  

 11.00 11.30 Ara/ االستراحة   

  



4. OTURUM: : KÜÇÜK KONFERANS SALONU / المؤتمر الصغيرةقاعة عة الجلسة الراب  

25 Kasım 2022 Cumartesi, 09.30-11.30 arası 

 11.30-09.30-، الساعة السبتيوم  الثانيتشرين  26
Sunucu/التقديم: Zübeyir Çetin 

DİL: TÜRKÇE-ARAPÇA/ والعربية التركية: اللغة  

OTURUM BAŞKANI/رئيس الجلسة: PROF. DR. SÜLEYMAN KAYA 

Sıra No 
Saat/الساعة 

İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 
Başlangıç/البداية Bitiş/النهاية 

4-13 09.30 09.50 
 محمود أحمد يعقوب رشيد

التكامل المعرفي بين كتب السنن األربعة، 

 والفقه المذهبي في القرن الثالث الهجري

Fıkıh/الفقه 

4-14 09.50 10.10 
 خالد إبراهيم األلوسي

التأصيل والتقعيد لغريب القرآن الكريم في 

القرن الثالث الهجري واثره على المنهجية 

 التفسيرية.

Tefsir/التفسير 

4-15 10.10 10.30 Fatih Yücel Bir Mezhep İmamı Olarak Kasım 

er-Ressî’nin (ö. 246/860) Fıkha 

Dair Görüşleri ve Kâsimiyye 

Mezhebi 

Fıkıh/الفقه 

4-16 10.30 10.50 Mustafa Serdar Özcan- 

 

Muhammet Ali Çağlar 

Hicri Üçüncü Asırda Hanefi 

Temel Kaynaklarının 

Oluşumunda İmam 

Muhammed’in Ravilerinin Rolü: 

Ebû Hafs El-Kebîr Ve Ebû 

Süleyman El-Cûzcânî Örneği 

Fıkıh/الفقه 

 10.50 11.00 Soru-Cevap/ جوبةئلة واألساأل  

 11.00 11.30 Ara/االستراحة 

 



4. OTURUM: DEKANLIK BİNASI ALTKAT SALONU / تحت مبنى العمادة قاعةال الرابعةالجلسة    

26 Kasım 2022 Cumartesi, 09.30-11.00 arası 

00.11-.3009، الساعة السبتتشرين الثاني يوم  62  

Sunucu/التقديم: Necmettin Salih Ekiz 

DİL: ARAPÇA- / اللغة: العربية 

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. ADNAN DEMİRCAN 

Sıra 

No 
Saat/الساعة 

İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 
Başlangıç/البداية Bitiş/النهاية 

4-13 09.30 09.50 Adem Apak Siyerin Öncüleri: İbn Hişâm (ö.218/833) Siyer /ة  السير

4-14 09.50 10.10 Adil Şen İbn Kuteybe ve Eseri Kitâbu’l-Maârif Siyer /ة  السير

4-15 10.10 10.30 Mustafa Soycan Belâzürî’nin “Ensâbu’l-Eşrâf” İsimli Eserinin 

Siyer Kısmında Tefsir Rivayetlerini Kullanma 

Yöntemi 

Siyer /ة  السير

4-16 10.30 10.50 
 شوكت االتروشي

م(، ومنهجه 892هـ/279أحمد بن يحيى الَبالذُري )ت: 

 التاريخي في كتابه فتوح البلدان

Tarih/ 

 التاري    خ

 

 

10.50 11.00 Soru-Cevap/ جوبةسئلة واألاأل  

11.00 11.30 Ara/االستراحة 

 

 

 

 

 



 

 

 

5. OTURUM: BÜYÜK KONFERANS SALONU /  قاعة المؤتمر الكبيرة الخامسةالجلسة  

26 Kasım 2022 Cumartesi, 11.30-13.00 arası 

 13.00-11.30يوم الجمعة، الساعة  الثانيتشرين  26
Sunucu/التقديم: Hatice Ece Erçin 

DİL: TÜRKÇE- ARAPÇA-İNGİLİZCE / واإلنجليزي اللغة: العربية والتركية  

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. NECMETTİN KIZILKAYA 

Sıra 

No 

Saat/الساعة İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 

Başlangıç/البداية Bitiş/النهاية   

5-17 11.30 11.50 Sajila Kausar- 

Mr.Tariq Mahmood Sheikh 

The Place of Third Century in the 

development of Islamic Law 

Fıkıh/الفقه 

5-18 11.50 12.10 Tuğba Gül Nazzâm’ın İtirazlarının Hanefi İcmâ 

Teorisine Etkisi 
Fıkıh/الفقه 

5-19 12.10 12.30 

Ayşegül Mete 

Horasan İlim Havzasının Öncü 

Şahsiyetlerinden Hâtim El-Esam 

(Ö. 237/851) 

Tasavvuf/ال

 تصوف

 صهيب الشخانبة 12.50 12.30 5-20

 محمود عناد الفالح

الميزة النسبية لطبقات المجتهدين عند الحنفية في القرن 

 الثالث الهجري
Fıkıh/الفقه 

 12.50 13.00 Soru-Cevap/ جوبةسئلة واألاأل  

13.00 14.30                                                                              Yemek/الغداء 



 

 

 

5. OTURUM: KÜÇÜK KONFERANS SALONU /ة  الجلسة الخامسة قاعة المؤتمر الصغير

26 Kasım 2022 Cumartesi, 11.30-13.00 arası 

13.00-11.30، الساعة السبتتشرين الثاني يوم  62  

Sunucu/التقديم: Zübeyir Çetin 

DİL: ARAPÇA / اللغة: العربية 

OTURUM BAŞKANI/رئيس الجلسة: PROF. DR. ABDULLAH EL-ACMİ/ أ. د. عبد هللا العجم     

Sıra No 
Saat/الساعة 

İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 
Başlangıç/البداية Bitiş/النهاية 

5-17 11.30 11.50 
 يمينة بن صغير حضري

اإلسهام الفكري للعلماء الرستمين بتيهرت خالل القرن 

جري؛ بكر بن حماد التيهرتي أنموذجاالثالث اله  

İslam Tarihi / 

 التاري    خ اإلسالم  

5-18 11.50 12.10 
 الشيخ لكحل

الكتابات التاريخية في الغرب اإلسالمي خالل القرن 

 هـ(294الثالث الهجري، كتابات ابن الصغير نموذجا )

İslam Tarihi / 

 التاري    خ اإلسالم  

5-19 12.10 12.30 
 بن حمود القنوبية عائشة بنت مبروك

( في كتابه الجامع 3المنهج الفقهي عند ابن جعفر )ق

 أبواب العبادات أنموذجا
Fıkıh/الفقه 

5-20 12.30 12.50 
 عبيد بن العبد بن حمود الوهيبي

هـ( ودوره السياسي في 226اإلمام عبدالملك بن حميد)ت

 سلطنة عمان

İslam Tarihi / 

 التاري    خ اإلسالم  

 

 

12.50 13.00 Soru-Cevap 

13.00 14.30 Yemek/الغداء 

 



5. OTURUM: DEKANLIK BİNASI ALTKAT SALONU /  تحت مبنى العمادةقاعة ال الخامسةالجلسة  

26 Kasım 2022 Cumartesi, 11.30-13.00 arası 

 13.00-11.30، الساعة السبتتشرين الثاني يوم  26
Sunucu/التقديم: Necmettin Salih Ekiz 

DİL: TÜRKÇE- ARAPÇA /اللغة: العربية والتركية 

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. KERİM BULADI 

Sıra 

No 

Saat/الساعة İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 

Başlangıç/البداية Bitiş/النهاية   

الفكر العقدي اإلسالمي بين مدرستي   عيسى ربيح أمين أحمد 11.50 11.30 5-17

العقل والنقل خالل القرن الثالث 

 الهجري

  أسباب نشأته وخصائصه ومناهجه

Akaid/العقيدة 

5-18 11.50 12.10 

 عمر مونة

 ليلى سليماني

معالم االتصال المعرفي بين أعالم 

المدرسة المالكية في القرن الثالث 

الهجري، وتجلياتها في تأسيس 

 الكيالمذهب الم

Fıkıh/الفقه 

5-19 12.10 12.30 Recep Koyuncu Müberred’in Muktezab 

Adlı Eserinde Kıraat 

Mülahazaları 

Kıraat/القرائة 

مالمح التأليف في القراءات في القرن  حمود محمد حمود ردمان 12.50 12.30 5-20

 الثالث الهجري

Kıraat/القرائة 

 12.50 13.00 Soru-Cevap/ جوبةاألسئلة واأل  

13.00 14.30 Yemek/الغداء 



 

 

6. OTURUM: BÜYÜK KONFERANS SALONU / قاعة المؤتمر الكبيرة االولىالجلسة   

26 Kasım 2022 Cumartesi, 14.30-16.00 arası 

 16.00-14.30، الساعة السبتيوم  الثانيتشرين  26
Sunucu/التقديم: Hatice Ece Erçin 

DİL: ARAPÇA- / اللغة: العربية 

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. MUHAMMED ŞEREFEYN/ فير  الأ.د. محمد  شر  

Sıra No 
Saat/الساعة 

İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 
Başlangıç/البداية Bitiş/النهاية 

6-21 14.30 14.50 
 خليفة العربي رزيق

إسهامات نقاد القرن الثالث الهجري في بناء 

 التكامل المنهجي في النقد الحديثي.

Hadis/الحديث 

 و الثالث الهجري القرن في المحدثين رحالت حسن عامر 15.10 14.50 6-22

 والمروي الراوي على تأثيرها

Hadis/الحديث 

6-23 15.10 15.30 
 يحيى زكريا علي معابده

أثر شيوخ المحدثين في طريقة تصنيف كتب 

الحديث وشروطها في القرن الثالث الهجري 

 الكتب الستة نموذجا

Hadis/الحديث 

 حاتم السيابي 15.50 15.30 6-24

 دارين الجابرية
 اإلمام أبو غانم الخراساني وخصائص مدونته

Hadis/الحديث 

 15.50 16.00 Soru-Cevap 

16.00 16.30 Ara/االستراحة 

 



 

 

 

 

6. OTURUM: KÜÇÜK KONFERANS SALONU / المؤتمر الصغيرةقاعة  ادسةسالالجلسة    

25 Kasım 2022 Cumartesi, 14.30-16.00 arası 

 16.30-14.30، الساعة السبتيوم  الثانيتشرين  26
Sunucu/التقديم: Zübeyir Çetin 

DİL: TÜRKÇE- ARAPÇA / للغة: العربية والتركيةا  

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. ALİ BULUT 

Sıra 

No 
Saat/الساعة 

İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 
Başlangıç/البداية Bitiş/النهاية 

6-21 14.30 14.50 Bekir Yıldırım Kitabü’l-Bedi‘i Ve Belâgat İlmindeki Yeri Arap 

Dili/النحو 

6-22 14.50 15.10 Ahmet Gezek Asmaî’de “Fuhûle” Kavramı ve Bu Kavramın 

Arap Edebî Tenkidine Etkisi 
Arap 

Dili/النحو 

6-23 15.10 15.30 
 سيف المسكري

دور علماء القرن الثالث في تأسيس المصطلحات النحوية؛  "الفراء 

 هـ( أنموذًجا"207)ت

Arap 

Dili/النحو 

6-24 15.30 16.10 İsmail Araz Şifahi Gelenekten Tahrirî Geleneğe: Hicri III. 

Asırda Klasik Arap Şiir Eleştirisinin Teşekkülü 
Arap 

Dili/النحو 

16.10 16.30 Soru-Cevap/ جوبةسئلة واألاأل   

16.30 Son/النهاية  



 

6. OTURUM: DEKANLIK BİNASI ALTKAT SALONU /  تحت مبنى العمادةقاعة ال السادسةالجلسة  

26 Kasım 2022 Cumartesi, 14.30-16.30 arası 

 16.30-14.30، الساعة السبتتشرين الثاني يوم  26
Sunucu/التقديم: Necmettin Salih Ekiz 

DİL: ARAPÇA / اللغة: العربية 

OTURUM BAŞKANI/ الجلسةرئيس  : DOÇ. DR. İBRAHİM EL-ĞUMMARİ 

Sıra 

No 

Saat/الساعة İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 

Başlangıç/البداية Bitiş/النهاية   

6-21 14.30 14.50 
اري  إبراهيم الغمَّ

( في كتابه 3القواعد األصولية عند ابن جعفر )ق

 الجامع

Fıkıh Usulü / 

 اصول الفقه

6-22 14.50 15.10 
 حمادي ذويب

تطور التأليف في علم أصول الفقه خالل القرن 

 الثالث للهجرة وإشكالياته

Fıkıh Usulü 

 اصول الفقه /

6-23 15.10 15.30 
 الهاشمي الهدى نور

 الثالث القرن في وتدوينه اإلسالمي الفقه تطوير

 نموذجاً  الدولية والعالقات السير فقه للهجرة؛

Fıkıh Usulü 

 اصول الفقه /

6-24 15.30 15.50 
 العامري محمد بن بدر

 تنمية في ودوره( هـ225ت) غيالن بن هاشم

 اإلسالمي الفكر

Fıkıh Usulü / 

 اصول الفقه

 15.50 16.00 Soru-Cevap/ جوبةسئلة واألاأل  

16.00 16.30 Ara/االستراحة 

 

 

 



7. OTURUM: BÜYÜK KONFERANS SALONU / ةقاعة المؤتمر الك السابعةالجلسة   بير  

26 Kasım 2022 Cumartesi, 16.30-18.00 arası 

18.00-16.30، الساعة السبتتشرين الثاني يوم  62  

Sunucu/التقديم: Hatice Ece Erçin 

DİL: TÜRKÇE /اللغة: التركية 

OTURUM BAŞKANI/ الجلسةرئيس  : PROF. DR. BEKİR KUZUDİŞLİ 

Sıra No 
Saat/الساعة 

İsim-Soy isim/ لقبال-االسم  Tebliğin adı/عنوان البحث Alan/المجال 
Başlangıç/البداية Bitiş/النهاية 

7-25 16.30 16.50 Mehmet Ali Aytekin 

 

Fıkıh Usûlünde Haber Teorisinin 

Oluşumunda İsâ b. Ebân’ın Etkisi 
Fıkıh/الفقه 

7-26 16.50 17.10 Hidayet Zertürk İbnu’l-Münzir Ve Sünneti Fıkhi 

Meselelerde Kullanma Metodu 
Fıkıh/ الفقه 

7-27 17.10 17.30 Ramazan Doğanay Hicrî III. Asır Hadis Usûlü 

Çalışmalarının Arap Dilinin Gelişimine 

Katkısı: -Garîbu’l-Hadîs ve Kitâbu’l-

Emsâller Örneği- 

Hadis/الحديث 

7-28 17.30 17.50 Bahadır Opus Hicrî Üçüncü Asırda Mürsel 

Kavramının Kullanılması: Tirmizî’nin 

El-ʿilelü’l-Kebîr’i Özelinde 

Hadis/الحديث 

 

 

17.50 18.00 Soru-Cevap/ جوبةسئلة واأل األ   

18.00 Son/النهاية 

 

 

 



 

 

7. OTURUM: DEKANLIK BİNASI ALTKAT SALONU /  تحت مبنى العمادةقاعة ال السابعةالجلسة  

26 Kasım 2022 Cumartesi, 16.30-18.00 arası 

 18.00-16.30، الساعة السبتتشرين الثاني يوم  26
Sunucu/التقديم: Necmettin Salih Ekiz 

DİL: ARAPÇA-TÜRKÇE /   والتركية اللغة: العربية

OTURUM BAŞKANI/ الجلسةرئيس  : DOÇ. DR. İSA RABİH/عيىس ربيح 

Sıra 

No 

Saat/الساعة İsim-Soy isim/ اللقب-االسم  Tebliğin adı/عنوان البحث Alan/المجال 

Başlangıç/البداية Bitiş/النهاية   

7-25 16.30 16.50 Yunus Araz Ahmed b. Hanbel’in İcmâ’ Anlayışı Fıkıh Usulü / 

 اصول الفقه

7-26 16.50 17.10 
 إسهامات أصبغ بن الفرج في التأسيس لنظرية االلتزام عبد الحق جبار

Fıkıh Usulü 

 ل الفقهاصو  /

7-27 17.10 17.30 
 حسين عقيلة

 القرن في الشرعية العلوم تنمية في وأثره الفقه

 في تاريخية فكرية مقاربة. .الهجري الثالث

 والموسوعية المعرفي التكامل ضوء

Fıkıh Usulü 

 اصول الفقه /

 17.30 18.00 Soru-Cevap/ جوبةسئلة واألاأل  

18.00 Son/النهاية 
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PRESENTATION 

As well as the first two centuries, the third century of the Hijrah, which we deal within the 
framework of our Islamic Sciences Through Centuries project, is an extremely important century 
in terms of the formation and shaping of Islamic sciences. This century is a century in which Islamic 
sciences diverged within themselves and each became more prominent. The linguistic tafsirs have 
come to the fore in this century. Approaches that we can call ahkâm interpretations, ishari-sufi 
interpretations, rivayah and dirayah interpretation became more visible in this century. 
Interpretations made with sectarian understanding have become more manifest in this century. The 
most important hadith books, especially Sahihs of Bukhari and Muslim, were written in this 
century. The practicing sects began to become schools, and the Hanbali and Zahiriyya sects 
emerged as schools in this century, along with the Hanafi, Maliki and Shafii sects. With the 
expansion of the Islamic geography, there have been expansions and new developments in the field 
of science. There were also very important developments in fields such as natural sciences and 
translation activities. Ahmad b. Hanbal, being in the first place, and other scholars were persecuted 
because they had different ideas from their views on the Khalq al-  or the understanding of 
the Mutezile sect, which was influential in the administration at that time; these events, which we 
call mihna events, have become more common in this century. Founding names in some branches 
of science such as Q ât, Tafsir, Hadith qh, Kalâm, Aqaid, Tasawwuf, Arabic Language and 
Rhetoric, Siyar, Islamic History, History of Religions, History of Islamic Sects lived in this century, 
and the founding texts were written in this age; In some others, new original names have emerged 
and new original works have been created. As in the first two centuries of the Hijri, some events 
that took place in this century, some works that were written, some scholars who lived, some sects 
formed, some claims made had an impact on the following centuries. In fact, it can easily be said 
that the source of some of the conflicts that are taking place today is this century and that they are 
related to some events. 

We organized such an event with the belief that it would be beneficial to examine what 
happened in this century, which is of great importance in many ways - as we did in the previous 
two centuries - with an academic and scientific style. 114 abstracts prepared by 120 scholars from 
17 countries were sent to our event. However, some of them were not accepted because they were 
not related to the century we determined, and some of them were found to be insufficient 
academically. Our organizing committee sent 108 abstracts from 14 countries, including Turkey, 
to the members of the Science and Advisory Board for classification, evaluation and scoring. Some 
members of our Science and Advisory Board have reviewed and scored the summaries of the 
papers related to their fields and sent them to us. Accordingly, 98 paper summaries of 106 
academicians and researchers were considered appropriate and accepted. 

9 of these 98 paper summaries were written by two authors jointly and 89 by a single person. 
2 of the joint papers is from Turkey and 7 of them are from abroad. 

48 of these summaries were prepared by Turkish and 58 by foreign academicians. Of the 98 
abstracts, 48 were sent from Turkey and 50 from abroad. 44 of them were prepared in Turkish, 48 
in Arabic and 6 in English. 106 academicians and researchers will attend the symposium. 48 of 
them are Turkish and 58 of them are foreign nationals. Of the foreign nationals, 13 are Algerian, 6 
Moroccan, 3 Yemeni, 6 Jordanian, 3 Iraqi, 11 Pakistani and 9 Oman. One person each from Saudi 
Arabia, Sudan, the United States of America, Tunisia, Kuwait, Indonesia and Brunei sent papers 
to the symposium. 



48 of the 51 academicians and researchers participating from Turkey are working at various 
universities or receiving undergraduate/postgraduate education. 7 of them are from Istanbul 

m Marmara 
University, 3 of them are from Sakarya University and 3 of them are from Akdeniz University. 2 
of the paper presenter are from Necmettin Erbakan University, 2 of them are from Ankara 
University, 2 of them are from Hitit University, 2 of them are 

 One academician each from 
Gaziantep Islamic Science and Technology University,  University, Sirnak 
University, Istanbul Fatih Sultan Mehmet Universi

participated. Thus, academicians from 27 different universities of our country will participate in 
our symposium. 1 educator from the Directorate of Religious Affairs Konya High Religious 
Specialization Center and 2 from the secondary education institutions of the Ministry of National 
Education; In addition, 2 freelance researchers are participating. 51 of the 55 paper holders from 
abroad are academicians from 29 different universities. 1 person from the Jordanian High Judiciary, 
1 person from the Egyptian Ministry of Education, 1 person from a Pakistani Women's Rights 
institution and 1 person as a freelance researcher. 

Out of 106 academicians participating in our symposium, 15 are professors, 17 are associate 
professors, 38 are doctoral faculty members, 28 are doctors, research assistants and doctoral 
students. 2 of them are graduate students, 5 of them are graduate students and 1 of them are 
undergraduate students. Thus, excluding 15 professors, 91 people are in the positions of associate 
professor and lower. Around 25 of them are still students, of which 1 is an undergraduate student. 
This shows that our symposium is an event that provides great opportunities for young 
academicians. 

Twenty of the 106 people who sent papers to our symposium are women and the remaining 
86 are men. 

Of the 98 tables sent to our symposium, 18 are related to Tafsir, 6 to  and 11 to Hadith. 
Most of the paper were related to the field of Fiqh, the number of which is 22. 6 papers came from 
the field of Kalam, 4 from the History of Sects, 5 from Sufism, 5 from the Arabic Language and 8 
from the Sirah-Islamic History. 4 papers are on General History, 3 on Islamic Philosophy, 1 on 
Politics, 2 on History of Religions, 1 on Psychology and 2 on Geography. 

Thus, participation in our symposium from all levels and from all fields of Islamic sciences 
has been ensured. 

Each academician will explain an event that took place in the third century AH, a scholar 
who lived, a work that was written, a sect that was formed, a fatwa that was issued and what kind 
of effects they had in the process until today, and what kind of role and function they had on what 
happened in the later periods. He will present it to us with a scientific understanding and approach. 

We also shared the papers received for the symposium and the work we did with our Science 
and Advisory Board, based on their evaluation and scoring. We would like to thank all our Science 
and Advisory Board members who supported us at this point. 



We would like to thank the esteemed members of our Symposium Organizing Committee, 
who have served with great effort in the previous stages of our symposium, our partners with whom 
we will conduct the symposium together are el-Ma'hedu'l-Ali al-Islami in India/Hydarabat, 
Kulliyetu Usûli'd in Morocco/Titvan, the authorities of Religion and Muhteberu'l-Ulûmi'l-
Islâmiyye, who are also in Morocco, and the Dean of the Faculty of Theology of Istanbul University 
for allocating their halls to our symposium. Also thanks to IKSAD, who supported our work from 
outside, and special thanks to Kaldygul Adilbekova who helped us all the time. 

We hope that the symposium will be beneficial and contribute to the world of Islamic 
sciences. 

 

18 August 2022 

Prof. Hidayet AYDAR 

On behalf of the Organizing Committee 

(Chairman of the Board) 
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(A PANORAMIC VIEW OF THE THIRD CENTURY TAFSIR MOVEMENT)

Hidayet AYDAR

Prof. Dr. Istanbul University, Theology Faculty, Department of Tafsir
hidayet@istanbul.edu.tr

orcid.org//0000-0002-7563-5073

Özet

ra el-Beyhakî (ö. 458/1066) 

- -

Fadl Ahmed el-Basrî (ö. 240/854), Ebû Abdu -Kayravânî (ö. 

getiril -Ferra (ö. 207/822), el- -Evsat (ö. 215/830, Ebû 

- -Nazzâm (ö. 221/835), Ebû 

Osmân Amr el-

27

-27) olmak üzere Said b. Mansûr 

-

-

/896) tefsiri oldukça önemli bir eserdir. Bayezid-i Bistâmî (ö. 261/875) de 

Ebubekir el-
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-

isimlerdir. Bakî b. Mahled (ö. 276/890), Hûd b. Muhakkem el-Huvvârî (ö. 280/894) gibi alimler 

-

-

-Askerî (ö. 261/871) ve Ebû Abdillah el-Kufî el-Hiberî 

-

-Buhârî (ö. 256/870), Müslim (ö. 261/875), et-Tirmizî (ö. 279/892) gibi 

- sahabe 

nakletmeleri de bu dönemde tefsirdeki önemli bir gel

Abstract

This study deals with the tafsir movement in the third century of Hijri. Although the third 

century of Hijri was a continuation of the second century in terms of the science of tafsir, there 

were still some new developments. First of all, the comments of Imam al-Shafi'i (d. 204/820), 

interpretations would later be published in book form by al-Bayhaqi (d. 458/1066). In this 

century, other than Imam Shafi'i, there were other scholars who attempted to write 

- -Fadl 

Ahmad al- -

survived to the present day will be produced in the following centuries, these developments 

cre

the previous century, attracted more attention in this century, and more important 

lexicographical exegesis was produced. Among them are al-Farra (d. 207/822), al-Ahfash al-

- -

- i mmad 'Abdullah b. 

3



Muslim Ibn Qutayba (d. 276/889) and similar scholars. In fact, thanks to these scholars, we can 

even say that in the third century of the Hijri century, lexical exegesis gained enough importance 

to constitute a new feature and a new development in the science of tafsir. In this century, the 

tradition of narrative exegesis that began with Muqatil b. Suayman (d. 150/767) continued, and 

-

-

was the understanding of writing al- previous century, 

but significant developments were recorded in this century. Sahl b. 'Abdullah al-Tustari's (d. 

-

is also a very important figure of the century in terms of commentary. The understanding of 

-Asam (d. 200/816) and Qasim al-

(d. 246/860) are

-

this 

- -Asam, 

- i , mentioned above, acted in accordance with the Mutazilite understanding. 

Hasan al-

al- -

-

-

261/875), and al-

-

230/845), and Ibn Hisham (d. 218/833), and Ibn Sa'd (d. 230/845), who were famous scholars

and analyzed panoramically in this study.
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( THOUGHT IN IMAM SHAFII S THE APPROACH OF THE QUR AN)

PhD Student, Istanbul University, Faculty of Theology, Department of Tafsir 
haticeeceercin@ogr.iu.edu.tr

orcid.org/0000-0001-7532-7567
Özet

-

müstakil eser Yahyâ b. Ziyâd el-Ferrâ (ö. 

207/ alimlerinden 

Câhiz (ö. 255/869) bu konuda tefsir r. Erken dönemlerde telif 

edilen dilsel tefsirlerde mecaz,

(ö. 728/1328) 

ni tenkit e selef alimler

, hil selef alimlerinin mecaz konusunda 

,

mecaz

itikâdî bir boyut ,

r. Ne var ki selef alimleri içerisinde önemli bir figür 
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(ö. 458/1066) hem 

- er-Risale de incelenmesi 

n tespit edilmesi 

suretiyle

Abstract

The existence of in the Qur'an has been discussed by some scholars. In the third century 

Hijri, detached works that draw attention to the s in the Qur'an were written, Yahyâ b. 

Ziyâd al-Farra (d. 207/822), besides linguists such as, 

Câhiz (d. 255/869), a Mu'tazila scholar, was one of the tafsir writers on this subject. In linguistic 

interpretations that were written in the early periods, was evaluated within the scope of 

meani and in this context, the existence of s in the Qur'an was accepted. However, in the 

next period, Ibn Taymiyya (d. 728/1328) criticized the idea of 

Qur'an and stated that the predecessor scholars also agreed. In fact, Ibn Taymiyya mentioned 

that the predecessor scholars, including Imam Shafii (d. 204/820), did not comment on ,

so they had a negative attitude about it. On the one hand, Ibn Taymiyya stated that no one from 

the predecessor spoke of , and therefore the idea of in the Qur'an was an innovation 

that emerged after the fourth century A.H., on the other hand, he stated that there were negative 

opinions about in the third century A.H. Accordingly, is the sibling of the lie, since 

it is not truth and can be denied. Accepting that such an expression exists in the Qur'an is 

equivalent to attributing a lie to Allah. Therefore, it is not possible to accept the idea that there 

is a in the Qur'an. In addition, it is not permissible to use the attribute of mutecevviz 

6



(speaking ) about Allah. Ibn Taymiyya, who dealt with the within the framework 

of the creed issues that relate to the attributes of Allah, evaluated the in a theological 

framework, independent of his approach to the style of declaration. Because, in his lifetime, the 

Batiniyya sect used the in a very broad sense, completely isolating it from wording. In

this regard, Ibn Taymiyya's rejection of the idea of by basing it on the Salaf scholars 

seems to be the most appropriate solution to the existing Batiniyya approaches. Thus, Ibn 

Taymiyya, who dealt with in a theological dimension, attributed a similar view on 

to Salaf scholars, including Imam Shafii. However, it is not clear whether Imam Shafii, who is 

an important figure among the predecessors, used the expression directly or expressed it 

with different concepts, whether he considered it as a style of statement or whether he adopted 

a theological approach in his thinking about he subject has not been studied separately.

It is aimed in this study is to investigate whether Imam Shafii's thought, which is clearly 

expressed by Ibn Taymiyya and also included in the literature, has a negative opinion about 

, through Imam Shafii's works. Although it was not written directly by Imam Shafii, 

besides the work Ahkam al-Qur'an, which Beyhaqi (d. 458/1066) brought together the opinions 

and analyzes of Imam Shafii from the books of both Imam Shafii and his students, he also called 

ar-Risala. The aim of the study is to determine Imam Shafii's approach to by examining 

the work. In this context, in our study, the answer to the question of whether Imam Shafii 

interpreted the verses containing s in a literal or figurative sense will be investigated. In 

addition, our research, on the one hand, discusses the possibility of generalizing the idea that 

the predecessor scholars rejected in the Qur'an, on the other hand, it aims to determine 

whether the approach to was taken up in the theological framework in the early period 

by examining what kind of meaning was attributed to the in the case of Imam Shafii.
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simlerinden birisi olmakla 

birlikte

-

Abstract

- -Mubarrad (d. 286/900), who was accepted as the second authority of the Basra 

ading scholars in the field of Arabic 

language and literature in the third century Hijri. So much so that most of his nearly sixty works 

are related to the Arabic language and literature. al- -lugha, al-Muqtedab, al- -

ve et- ve'l- can be counted among those who have reached the present day 

from these works. On the other hand, al-Mubarrad, besides being a linguist, is one of the leading 

tic 

in the third century Hijri gained a systematic identity with the writing 

of many studies in this direction. Because in the sources it is reported that he wrote many works 

that can be considered within the scope of philologic - ,

- ve - , - - ve 

- -mejîd. These works are also among 

the first examples of philologica

have reached the present day. This work is in a narrow framework in terms of both content and 

subject. On the other part although these works have not reached the present day, in the later 

period it is seen that al-

9



literature. In this connection, a doctorate study named u Abi'l- -Mubarrad fi't-

opinions attributed to al-

-Mubarrad was created. However, if we 

leave this study, which has been made as a classification, aside; in the studies carried out, al-

literature were neglected. Apart from the related doctoral thesis, we can state that we have not 

come across any research on al-

both in the Arab world and in Turkiye. Whereas al-Mubarrad was one of the pioneers of 

this direction. The prominent of these is his s

- , frequently refers to his teacher al-Mubarrad and gives a lot of 

place to his views. Therefore, in this research, al-Mubarrad's views will be determined based 

Thus, besides being a linguist, it will be revealed that he is one of the pioneers 

written in the third century Hijri. At this point, to see the influence of al-M

both his student and his closest follower in terms of history. As a result, due to his works, views, 

and having a significant impact on the t -Mubarrad is one of the 

language and literature.
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Abstract 

According to Ibn Abi Ajibe, Tustari is a qutb among the maqams, and as in Ibn al-Jawzi' s 

description at the beginning of the 280s, he is an exceptional intellectual, and he is a great

scholar who lived in the third century hijri.  Tustari, who was influenced by his uncle Sawwar 

and Junayd al-Baghdadi; taught the leading mystics of the period, such as Hallaj, and Ibn Salim, 

the founder of the Salimiye sect.  In the following periods, many scholars such as Sahalabi, 

Gazzali, Razi, Qurtubi, Abu Hayyan, Ibn Taymiyyah, al-Zahabi included his words and views 

in their various books and drew attention to his importance in the field of sufism and tafsir.

Tustari's work named Tafsîru'l- among the first examples of the type of tafsir defined 

as ishari (indirect) tafsir.  However, in our opinion, since elements such as intuition, inspiration 

and discovery are emphasized more in the concept of ishari tafsir, it does not fully express the 

meaning about the source and nature of such tafsir. The concept of itibari (nominal) tafsir, 

which is more inclusive and more understandable, seems more consistent than ishari tafsir. The 

concept of itibar, with its very definition, means "to search and examine something with deep 

thought".  In this respect, the concepts of taking a lesson and taking advice can be considered 

synonymous.  In this respect, according to some scholars, itibar is the qiyas (comparison) itself, 

while for others, itibar includes a more general meaning than qiyas. In any case, according to 
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our opinion, the basic condition sought for reputation is not the kind unity between two things; 

it is the similarity of two things or the necessary object lesson being taken from it.  Itibar cannot 

be separated from the concept of example in terms of both root and meaning. According to this, 

itibari tafsir, in the most general sense, is based on "the activity of applying the concepts of 

sufism to the Qur'an".  In fact, the concept of tafsir used here is metaphorical.  Because such an 

orientation aims to stay in touch with the Qur'an rather than tafsir, to keep the message of 

revelation alive within the framework of sufism paradigm, to act under the guidance of the 

divine word in the purification of the soul and the purification of the heart.  After pointing out 

that these determinations are not tafsir, stated that there are provisions of the type of vacd 

(ecstasy) that sufis obtain while reading the Qur'an.  According to Ibn Taymiyyah, what is said 

in the form of ishari tafsir is nothing but itibar, qiyas and annexation. Shatibi describes this 

situation as Qur'anic itibars.  Since this is a sensitive method, it may have risky and misleading 

aspects for those who have not yet acquired this notion.  For this reason, sufis have especially 

emphasized that it is a branch of science that should not be dealt with by those who do not reach 

a certain spiritual and moral rank.  In the itibari tafsir, the apparent meaning is accepted as 

correct, and the final word is not said on it.  With this feature, it is completely separated from 

batini thought. While the axioms of itibari tafsir are sufistic concepts, the notion of sufism 

constitutes the skeleton of this activity. In this context, many mystics, from Iranian Tustari to 

Indonesian Salih Darat, describe the Pharaoh as exquisite; they explained the word house as a 

heart and slaughtering a cow as killing the soul. This is not a shared discovery and inspiration 

or a coincidence; indicates the existence of a common qiyas and itibar. This approach, on which 

sufis built all their thoughts, cannot be explained only by the transmissions they made from 

each other.  Many sufis, especially Tustari, have successfully reflected the paradigm of Sufism 

to their reading of the Qur'an, thus establishing a closer contact with revelation.  From this point 

of view, when we look at Tustari's commentary, it will be seen that basically "heart, soul, nafs, 

limbs " and their dimensions related to science and work form the main frame of the work.

Accordingly, itibari tafsir cannot be considered independent of deep thought and concentration.
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Tefsîru Abdürrezzâk b. Hemmâm

âiliyyât konusuna dair muhtelif teliflere de tali 

Musannef

Abstract

Isrâiliyyât narrations of Jewish and Christian origin have been included in the science of Hadith 

and Tafsir since the time of the Hz. Prophet. These narrations came into existence in the science 

of Tafsir for various reasons, such as the Companions asking questions to some people from 

the People of the Book, people who converted while they were Jews or Christians, and cultural 

interaction between the People of the Book and Muslims. Isrâiliyyat was transmitted orally 

during the Companions period and in this period Abu Hureyre (d. 58/678), Abdullah b. Abbas 

(d. 68/687-688), Amr b. al-As (d. 43/664) Scholars gained fame for transmitting from the 

People of the Book. The transmission of Israiliyyat increased in number during the Tabi'in 

period and became an outstanding feature of the tafsir of the Tabi'in period. In addition, in this 

period, the science of Tafsir began to be copyrighted in individual works. Within the framework

of this compilation activity, the narrations of isrâiliyyat were also recorded in writing. As a 

matter of fact, the first interpreter to interpret the Qur'an from Surah al-Fatiha to Surah an-Nas 

in his Tafsir, frequently applied the knowledge of the 

People of the Book in the explanation of the verses. Abdürrezzâk b. Hemmâm (d. 211/826-827) 

is also accepted as a part of the early period Tafsir tafsir activities and he wrote a narration 

commentary. The author, adhering to the tendencies of the period in which he lived, included 

isrâiliyyat narrations in his Tafsir like his predecessors. The interpreter deserves independent 
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study in this aspect. In this respect, our main purpose in the study is; In the period when the 

narrations of Isrâiliyyât were transferred from oral to written, Abdürrezzâk b. Hemmâm It is to 

determine the role of and to determine how the interpreter uses these narrations in his Tafsir 

through examples. For this reason, in the study, a concise definition of the concept of isrâiliyyât 

will be made and Abdürrezzâk b. Hemmâm's life and commentary will be introduced in general 

terms. Afterwards, the narrations in Tafsir will be examined through examples and the attitude 

of the commentator on these narrations will be tried to be determined. In the study, Abdürrezzâk 

b. Hemmâm's Tafsir, does he convey the isrâiliyyât narrations with or without a bill, pointing 

to its source? Does he make any evaluations about the narrations after the transmission of 

Israiliyyat? Which verses or subjects does he refer to when explaining these narrations? Does 

he narrate all the israiliyyat narrations on the relevant subject or does he choose between the 

narrations? By seeking answers to questions such as Abdürrezzâk b. Hemmâm's understanding 

of isrâiliyyat will be evaluated with the inductive method through examples. The text analysis 

method will be used in the study. The main source of the study is the author's Tafsîru 

Abdürrezzâk b. Hemmâm There will be a 3-volume Tafsir published under the name of. In 

addition, various copyrights on the subject of Isrâiliyyât will be referenced as secondary 

sources. In academic studies, Abdürrezzâk b. Hemmâm's traditionalist identity is brought to the 

fore and studies are carried out in a Hadith work named Musannaf. Although the number of 

studies made specifically for the author's Tafsir is few in number, his work is generally in the 

nature of promotion. Unlike these studies, we will focus on the isrâiliyyat narrations in the 

author's Tafsir as a more limited subject. In this study, the written transmission of the isrâiliyât 

within the framework of the tedwin activities in general, and the written transmission of 

Abdürrezzâk b. Hemmâm's We aim to contribute to the literature by describing the 

understanding of isrâiliyyat in the context of the historical process.
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-Sâffât surelerinin tefsirini içeren Tefsîru Yahya b. Sellam

incelenecektir. Es
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yit eden 
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tefsir usulüne dair takdim- is el- -

Abstract

- - -

activities, is a branch of science about which an important literature is formed. This

hat take into account the 

-

reflected in the tafsir activities of the explanations that care about the relationship among the 

verses in the tafsir, after the completion of the Qur'an and especially its mushafization process. 

of Relati

the history of the readings that take into account the sequential relationship among the verses 

dates back to at least the second century A.H. In the aforementioned article, examples are given 

- can be thought that readings that take into 

aforementioned study, made specifically for Tafsîru Muqâtil, revealed this fact and made it 

meaningful to search for the issue of relationship among the verses in the relevant literature in 

the early periods. Based on this background, this paper is based on the hypothesis that there are 
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Abstract

Mu - 870) is a great muhaddith who lived in the third 

century Hijri and is known for his work al- -Sa , which is accepted as the most reliable 

by the Islami -nahr, Khorasan, Hijaz, Damascus, Iraq, 

teach hadith. These regions are not only home to the valuable scholars of the period, but also 

the centers where various intellectual movements were born and developed. Among the 

important issues discussed in this period in the Islamic geography under the Abbasid 

administration are the matters such as the relationship between faith and deeds and khalq al-

Mu'tazila as a state policy. 

of the Rafizis, Havâric, Murjie and Zaydiyya. In the Mihna process, which started in the period 
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232/847), many scholars, especially Ahl-i Hadith scholars, stated that the Qur'an is the word of 

Allah, not created. Bu

he clearly expressed his views on this subject. It is seen that another important issue on the 

agenda about the Qur'an in the third century of Hijri is the issue of the preservation of the 

Qur'an. Because, some claims have been brought to the agenda by some of the Rafizis that the 

Qur'an was not preserved as it was revealed and that the Companions were hiding something 

from it. and argued that the Qur'an, as it 

was revealed to the Prophet, was fully preserved between the two covers. It is possible to find 

period in al- -Sa , which he prepared to bring together the authentic hadiths and to 

draw conclusions from these authentic hadiths. He states that he always prioritized the Qur'an 

in his scholarly life. This approach of his that prioritizes the Qur'an is clearly seen in his Sa .

In the work, there are four important parts about the Qur'an: Bed'ü'l-Vahy, Tafsîru'l-Kur'an, 

Fezâilu'l-Kur'ân and al- - Kitab ve's-Sunna. In addition, many verses of the Qur'an, 

especially the chapter titles, are included in the work. For this reason, it is possible to see his 

vision of the Qur'an in al- -Sa .

to faith, and understanding of tafsir have been dealt with independently in our literature, For 

this reason, in thi

al- al-

-Sa . It is seen that his perception of the Qur'an has not been examined independently. 

Sa will be discussed in general 

terms, then the perception of the Qur'an will be determined by considering the narrations about 

the Qur'an in al- -Sa and the chapters and titles in the work.
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-

Abstract

The tafsir movement, which is based on the explanation of the divine message and is considered 

the most important element in the history of Islamic thought, started with the first revelation of 

the Qur'an, the Qur'an itself and at the same time the Sunnah of the Prophet. This movement, 

which is based on the understanding and interpretation of the Word of God by its interlocutors, 

has been continued by the first three generations of Islam, the Companions, the Tabiûn and 

Atba al-Tabiin, who are called al-Salaf al-Salih, and set an example for the next generations. 

As a part of the universality of the Quran, the movement of tafsir and tawil has developed both 

quantitatively and exclusively with various features, without slowing down since the early 

periods, and has survived to the present day. In every period of Islamic history, believers who 

are responsible for understanding and explaining the divine will have written and recorded 

numerous works of tafsir, large and small, in order to interpret the verses of the Quran. Like 

many factors that accelerated the tafsir movement, the spread of Islam to various geographies 

and encountering different cultures and nations affected the interpretation of the Quran in many 

ways. In North Africa, scholars wrote works in Islamic sciences such as tafsir, hadith, and fiqh. 

In this region, Hud b. Muhakkam al-Huwwarî, a Kharijite/Ibadite exegete of Berber origin, 

inherited the knowledge that came up to him and wrote Tafsîr Kitab Allah a-Aziz, which is an 

important work in the field of tafsir. This work, which belongs to Huwârî, which can be 

considered as the first exegesis example of North African Islamic thought after Yahyâ b. Sallam 

in Tahart in the region of Qayrawan, is the oldest example of Ibâdite tafsir that has survived 

completely, written in accordance with the sectarian tafsir method. Based on the existing 
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manuscript collections of this tafsir work, contemporary commentators, who are members of 

the same sect, can trace it back to the eleventh century. The information that different Ibadi 

tribes also have various copies of this tafsir indicates that this work has been fully edited today. 

In this paper, we will give information about the geographical and socio-political environment 

of the region, as well as the historical personality and scientific background of Huwwarî, who 

was born in Jabal Awras in the Hawwâra region in the northeast of Algeria in North Africa. In 

scholars he influenced with his inherited knowledge will be presented. This work, which also 

includes the first views of the Kharijites, who were the subject of many events from the battle 

of Siffin to Nahrawan and the martyrdom of Ali b. Abi Talib, on theological issues, is one of 

the first examples of the effects of political and legal-social differences and subjective or 

objective perspectives on historical events on the understanding of tafsir.
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Abstract

recorded within the body of hadith books. The complete interpretation of the Qur'an, in the 

century of Hijri II. It was separated from the hadith books and separately written. With the tafsir 

becoming independent, encountering with different cultures and civilizations, and the religion 

of Islam getting out of the borders of the Arabian Peninsula, has started to 

began to be the source of tafsir. At the beginning of the century of H.III., these activities began 

to show themselves intensely in tafsir. Especially the al-

branches of science, have been effective in this field and have made an effort to make tafsir 

more systematic. At the beginning of the century of Hijri III. Yahya b. Sallam (d. 200/815) who 

was born in Kufe, excelled in tafsir in this field due to his authority in the fields of tafsir, fiqh, 

hadith and language. After studying science in Basra, Yahya b. Sallam, who is considered one 

of the scholars to whom the first Qur'anic commentary was attributed in North Africa and 

Andalusia. Yahya b. Sallam who not only conveyed the legacy of tafsir narrations that he 

30



between these narrations. Where he could not find any evidence of preference, he acted on his 

own opinion. The author is considered one of the first with the method of criticizing and 

preferring the narrations, and in this respect, He sets an example for later commentators such 

as Muhammad b. Cerîr et-Taberî (d. 310/923). It is seen that this work, which is an encyclopedic 

tafsir in its own period, also makes use of the verses and interpreting the verses by following 

b. Sellam's 

experience in different branches of science helped him to follow this method. It should be 

considered quite natural that Yahya b. Sallam was the first interpreter to talk about the sciences 

that the al- most concrete evidences showing that 

he is of the opinion that different disciplines should be the source of tafsir. After using the al-

- as a source, he made the science of fiqh a source in tafsir by making 

judgments from the verses. In addition, following the path of the Qur'an commentators before 

him, including linguistic and al-Na w analysis in the interpretation of the verses and making 

- -

Na w science as the main source in tafsir. The tafsir has also distinguished itself in terms of 

specifying the wajh al- - -

- a and pointing out the meaning formed according to different aspects.

-

as-sunna without entering into discussion on the issues of creed. Also, he also evaluated the 

science of history as a source of tafsir by narrating the events in the time of the Prophet and 

mentioning the israeli information about the ancient tribes in tafsir. As a result, Yahya b. Sellam 

Although generally followed the narration-based tafsir method of his predecessors, he also 

offered new methods to his successors. Century of Hijri III., He pioneered the use of different 

disciplines as a source in tafsir. Thus, the author accelerated the tafsir activities in his period, 

enriched the field, and paved the way for tafsir to become more systematic.
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Abstract:

The study begins with a famous saying by one of the scholars of Sunni Sufism in the 3rd 

century Hijri, Imam Sahl bin Muhammad al-Testari (200 Ah_283 Ah): "There is no verse in 

the Qur'an except that has four meanings, apparent, inner, one and informed, the apparent is the 

recitation, the inner is the understood, and the limit is the permissible and forbidden, and the 

informed is that the heart is supervising what is meant by god almighty." This statement 

summarizes the methodological foundations on which Al-Arif Bi-Allah Al-Tistri based in 

looking at the Holy Quran and dealing with its verses. What is Imam Al-Tistri's approach in 

dealing with the Holy Quran? What is the real meaning of the apprent, the interior, the limit 

and the informed? How disciplined is his interpretation of the authenticity of the first generation 

and the first imams in dealing with the Holy Quran? How much does the Muslim generation 

today need the spirituality of the approach to eliminate the cognitive disconnection between 

them and the Qur'an? To answer the main problem and the various problems it has produced, 

the study dealt with the book "Interpretation of the Great Qur'an", which is classified as the 

indicative Sufi interpretation attributed to the Al-Tistri. This is a collection of explanatory 

statements by some of the interpretation of the  Qur'an, most of which were originally answers 

to the questions of his students and his followers. The study adopted the inductive approach in 

tracking most of the interpretations and interpretations of the book, and It is also the inferring 

approach to the methodological parameters of The Al-Tistri in dealing with the Qur'an. The 

study included an introduction, a preliminary research, two basic researches, and a conclusion 

that included the findings and recommendations. In the preliminary research, the researcher 

addressed: First: the translation of Imam Al-Tisteri and included his lineage, birth, upbringing, 

personality features and intellectual and religious orientation, And its opposition to readers who 

are not as keen to cleanse the heart and behavior as they are about improving the voice and 

singing the Qur'an. Second: The definition of the interpretive work mentioned, including the 

statement of the copies inquisted and printed, the importance of the book, and the way in which 

it is written. The two main topics The first topic dealt with: A- The genesis and development of 

sufi interpretation and the role of the Al-Tistri in establishing this direction in interpretation. B-

33



Sufi paths in the interpretation of the Holy Quran and the effect of the advisory course in the 

management of the Holy Quran In the second topic, the researcher addressed: A- The 

methodological foundations of the Imam in dealing with the Holy Quran through the 

introduction of his interpretation. While explaining the impact of these foundations on making 

reading the Qur'an a reading for live reception and direct communication, not just for reward or 

blessing. - The need for interpretation today to the methodology of the first centuries in dealing 

with the Holy Quran, which is the desire of the treatment of the cognitive and behavioral 

disconnection between the nation and the Book of God Almighty. The study concluded:  Imam 

Al-Tistrian adopted an authentic approach in his treatment of the verses of the Holy Qur'an, 

based on knowledge of God and good receiving from him. This is because of his inspiration 

from the sufi spiritual spring that reached its peak at the end of the 3rd century AH, and for his 

great jurisprudence with the purposes of the Holy Quran and its relationship to the reform of 

man spirit, thought and behavior. proving the scientific and practical value of the statements of 

Al-Tistri related to the interpretation, which were shown by the interest of scholars, not just 

sufis who were praising Al-Tistri, But other scholars have different doctrines and intellectual 

orientations, such as al-Qartabi in his interpretation, and he mentioned some of the words of 

Al-Tistri in interpreting verses that were not mentioned in the interpretation of the great Qur'an 

that collect his sayings. The need to use the proper consultative interpretation in the 

methodology of managing the Holy Quran, in order to link the nation to thought, spirit and 

behavior in the Holy Quran.
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Abstract

The nations of the Islamic world have eventually witnessed scientific cross-fertilization, in 

various sciences and arts, by traveling from one country to another and by delegations from one 

region to another since the early eras, in order to sit and listen to councils of knowledge, 

research, and referendum, and to seek knowledge from its people. Undoubtedly, Islamic 

sciences are general and the legitimacy of them in particular, had a great impact on these 

trips.As scholars graduated, they contributed what they gained, and the sciences dictated to 

them by their hearts, both by studying and by indoctrination, by oral and dictation, or by writing 

and authorship. Accordingly, among the most important of these Islamic sciences was the 

in rank, and the most honorable in rank. It serves the Book of God Almighty, preserves it from 

distortion and alteration, and the entry of what is not in it. Similarly, it preserves the meaning 

intended by each verse of it. It is, one of the first sciences, which befell the countries of the 

Islamic West and won great luck as well as growing interest. The latter was known, in its early 

stages, distinguished scholars, who spent their lives in the service of the Book of God Almighty, 

by setting those methods and directions in the science of interpretation to facilitate the path, and 

to facilitate it for scholars and researchers according to their specialties. Accordingly, the third 

century AH is not empty from the elite that have strongly participated in the interpretation of 

the words of God Almighty.  This era knew an important role of the development of Islamic 

sciences, during which the scientific movement witnessed an expansion of knowledge. It 

generally encompassed various countries of the Islamic world, including its Western countries 

in particular, specifically with the era of the Abbasid state, which then established institutions 

in several fields including the educational field. Consequently, this century was characterized 

by the emergence of  religious sciences, among which is the science of interpretation that has 

known extensive scientific productions, which is reflected in the number of prominent 

commentators, as well as the large number of their exegetical books.Indisputably, the one who 

stands on the heritage of these people, and the anecdotes contained in the contents of their 

compilations in this period are the tip of the iceberg. Building on this, the approach of its authors 

is multiple and different that distinguish them from each other, which is reflected in the origins, 
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and the rules on which these people built their interpretations of the Book of God Almighty and 

so. It has become one of the major sources and important references on which everyone who 

the night and the ends of the day relies on. Hereafter, I decided to contribute to expose the 

methods and trends of interpretation among scholars of the Islamic West during the third 

century AH, and my decision was made to choose this part of the Islamic world, so the problem 

would come as follows: -What are the most important contributions made by the scholars of the 

Islamic West in the science of interpretation at the third century AH? What are the methods and 

directions that these figures used in their explanatory works? What are the images and 

characteristics of these compositions? To answer this problem, I will adopt the historical 

method, the descriptive analytical method, and the comparative method to make a table of 

contents based on the following: Introduction: It displays the significance of the topic, its

objectives..., Defining the two concepts: Approach and direction in interpretation. The first 

topic: Interpretation methods in the Islamic West during the third century AH. The second topic: 

Interpretation trends in the Islamic West during the third century AH. Conclusion: It includes 

the most important results and recommendations that the research will reach. 
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Abstract

When we talk about the Quran, we are talking about the holiness of the book which spread 

over fourteen and a half centuries. It is the mental miracle of the Islamic nation and the various 

the general, the specific, the similar, the Meccan, the Madani, and over all the science of 

interpretation; All of these sciences combined to know what God Almighty wants from His 

words (the Noble Quran). Interest in the sciences of the Quran in general and the science of 

interpretationin particular, especially in North Africa, began at a very early age, with the Islamic 

conquest of this area at the end of the last quarter of the first century of Hidjra. Many scholars 

have been interested in the interpretation of the Noble Quran throughout the ages and cities. 

Many people also emerged in the third century, led by Sheikh Hood bin Mukam al-Hawari al-

Aurasi, from the scholars of the sixth class, which extends from (250 AH to 300 AH); Hood 

bin Muhakam bin Houd al-Hawari (died in the second half of the ninth century A.D and he is 

one of the Algerian Berber scholars who became famous throughout North Africa; He is one of 

the working scholars who focused on the Book of God Almighty in recitation, reflection, 

teaching and interpretation. The interpretation of Sheikh Hood bin Muhkam al-Hawari al-

Aurasi was published in its first edition in 1410 AH / 1990 AD by Dar Al-Gharb Al-Islami -

Beirut, Lebanon in four parts; Which was adopted by the investigator, Sheikh Belhaj bin Said 

Sharifi, the Ibadi Berber from the city of Ghardaia. This  research aims to introduce a Berber 

rned it and acted upon it; 

becausethe holly book moved them from the realm of negative thinking to the realm of positive 

thinking and action. Islam reached Europe in the north, and the country of Andalusia is the best 

witness to this, and to the north of the African desert in the south. The Negro Islamic emirates 

wherecities were established such as the city of Timbuktu and Gao . In our research, we will 

adopt a descriptive and analytical approach together to cite what was mentioned in the 

interpretation of Sheikh Hood bin Muhakem Al-Hawari Al-Aurasi Amazigh and marked with: 

(interpretation of the Holy Quran), so we ask God for facilitation. We will also try to discuss 

the critical method chosen by Sheikh Hood bin Muhakem Al-Hawari in his book (Interpretation

39



of the Aziz Book of God). It is of great importance to know the precursors that preceded the 

emergence of Islamic sciences and their development until the era of codification and what 

followed in the Islamic Maghreb in general; In the Middle Maghreb (Algeria), especially in the 

third century A.H, where the scientific product was abundant and fruitful; After it was properly 

formed in the first and second centuries A.H.
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Abstract

This study examines some efforts of the early generations of Quranic commentators who have 

the virtues of al-ma'tsur-style commentary, namely Ishaq bin Rahawaih, a close friend of Imam 

Ahmad bin Hanbal. . In order to revive literacy from primary sources, because it has been 

proven with certainty that he has a several works of commentaries as indicated by Al-Hafiz Ibn 

Hajar as well as there are many hadits with reliable exegetical narratives about their 

interpretation. There is a high scientific value in this research to enrich Islamic libraries by 

examining prominent works of interpretation that are critically persistent in campaigning that 

return to the main source of interpretation. Because they contain very valuable effects, avoid 

various takwil and erroneous interpretations. Undoubtedly, the scholars of the early generation 

were the ones most committed to sticking  this issue, not to fill in an inappropriate interpretation, 

or present an interpretation of the Qur'an mixed with various opinions and rational arguments. 

, but based on original references and primary sources. To analyze this problem, the researcher 

uses an integrative and holistic approach by studying various references related to the Quranic 

interpretation and Ulumul Qur'an based on the works of Imam Ishaq. After collecting the 

necessary data, the researcher compiled the methodology and analyzed it by making the 

memoirs of Imam Ishaq, then investigating, extracting, and providing the necessary 

explanations. To achieve the research objectives, a descriptive-analytical approach was used in 

defining the concept of realizing the manuscript treasures and methodological stages with 

reasonable argumentation, accurate, and  precise data. Among the most important findings of 

this research is realizing the scientific treasures of narrative and text-producing by reviving high 

culture in developing a progressive civilization. Then criticize these narrations in all parts of 

problem by presenting the subject matter, and comparing them with other narrations, so that the 

results of the comparative analysis become clear, and have an impact on the critical studies of 

other narrations. After deep study, the researcher concludes that there are several important 
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points. First, Imam Ishaq is considered to be one of the most eminent interpreting Imams. He 

has a prominent in spreading Salafist Da'wah free from personal intrigue, infiltration of 

inaccurate influences based on the best methods, because it is transmitted from a trustworthy 

imam who is described as an honest and righteous person. Second, Imam Ishaq's commentary 

is transmitted by credible scholars. The book was circulated from Ibn Hajar al-Asqalani and 

Jalal al-Din al-

exegetical narrative of Ishaq bin Rahweya and his narrations is very strong. Al-Bukhari and 

Muslim, who bear witness to the virtues of personality.. Al-Bukhari narrated more than thirty-

three narrations of commentary on the authority of Ishac, and Muslim has narrated sixty-six 

narrations from him. Fourth, the narrative interpretation is free from deviant interpretations, the 

largest one is from israiliyyat. The explanatory narratives that the researchers found did not 

deviate from tafsir bi al-ma'tsur interpretation method so that they did not deviate from the 

Qur'an and Sunnah, as well as the statements of all companions, who provided scientific 

evidence and their interpretations were valid. Fifth, from the point of view of the commentary 

school, Imam Ishaq's narration of interpretation is ambiguous, and is considered an extension 

of Ibn Abbas's interpretation method because he stepped in the language exegesis. However, 

the method developed contains linguistic elements, as the beginning of developmental of a basic 

linguistic interpretation of the Qur'an. In fact, it was revealed that there were quite varied 

developments in the method of Quranic interpretation, starting from the smallest circle elements 

gradually to having strong mastery of the linguistic elements.
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Abstract

Over the centuries, Muslims h

iences, 

wide production in the field of sciences, the political and sectarian influence was present in 

some of those scientific contributions, which had an impact on what was written in that period, 

and contributed to the formation of scientific perceptions according to the perception of each 

sect, and through the follow-up to the interpretive school. At that stage, three trends were 

observed in the interpretati

opinion, and the esoteric interpretation. There are reasons for choosing this topic: the most 

important of which is an overview of the educational situation in Yemen and the founding roots

of the people of influence and opinion; Reviewing the efforts made by Yemeni commentators 

at that stage; Explaining the differences between the commentators, their influence on other 

schools, and how those who came after them were affected - whether from the Yemeni school 

or other schools -; And to highlight the impact of these interpretations on the people of the trace 

- the interpretation of the maxim - represented in the interpretation of Imam Abdul Razzaq Al-

Sanani, and the interpretation of the opinion represented in the interpretation of Imam Al-Hadi, 

or on other groups such as the Jaafari. Hence, this research paper came in the context of 

monitoring the most important features of the interpretive school - in the various doctrinal 

trends - in that period, through an introduction and three sections: Its beginning is from the 

introduction, in which we will talk about the educational system at that stage, the role of 

scholars, the movement of Quranic sciences at that stage, and the foundational roots of some 

sciences in Yemen. Then the talk in the first section will be about interpretations in Yemen 

between effect and affect, and under this section will be talking about interpretation with the 

maxim represented in the interpretation of the interpreter Abdul Razzaq bin Hammam Al-

as Zaydiyya and Al-Batiniyya; The second topic is about the characteristics of the interpretive 

school in that period, and the impact of those features on the science of interpretation later on, 

conclusion. The approach that will be followed in this research paper is the descriptive and 

inductive approach, by following the literature of interpretation and its sciences - whether 
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printed or manuscript - in that period, and extrapolating historical books, especially those that 

dealt with the flags of that century in interpretation and the scienc

the rules of research writing for the conference.
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Abstract
This study deals with an approach to the methodology of Ibn Qutayba (d. 276 AH/889 AD) in 

his books -Qur'an) and (Mushkil al-Qur'an) We begin by explaining the strangeness 

omprehensive and 

sufficient book for the problem, praise be to God. And Ibn Qutayba in his two books had a 

systematic approach in dealing with the scientific material, not only transferring and narrating, 

but rather weighting the sayings, and clarifying the weak and the preferred ones with their 

response. Quranic meanings outside the framework of the Holy Quran; He was familiar with 

the weighting of meanings in linguistic dictionaries, and dictionaries of pre-Islamic poetry, in 

addition to his approach betw

meanings in every place according to its contextual, figurative, syntactic or other linguistic 

connotations, thu

or an independent issue, in addition to his knowledge of understanding the meanings of the 

exchange and alternation of letters and their impact on the meanings of the linguistic systems 

in the noble verses. In this research, we will try to show a different matter for the traditions of 

writing in this field, as Ibn Qutayba did not have a single methodology in dealing with linguistic 

investigations in his two books -Qur'an) and (Mushkil al-Qur'an), but rather singled 

out an analytical and semantic approach for each book separately. He has two different 

methodologies in dealing with the interpretation and interpretation of vocabulary, and each 

methodology is appropriate to the type of field he is researching, and is consistent with the 

is in the stranger or the problem, Ibn Qutayba has dealt with these methodologies and applied 

them in his two books with the utmost accuracy and literalism. We will try to highlight two 

different scientific methodologies of Imam Ibn Qutayba (d. 276 AH / 889 AD). In this study, 

we will refer to the uniqueness of Ibn Qutayba with two different methodologies from each 

other in some aspects. Each of them was followed in a separate book in both his books (Mushkil 

al-Qur'an), and its interpretation -Qur'an). There are many studies that talked about 
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books. Looking at the significance of the readings and the exchange of letters in the first place. 

Although Ibn Qutayba refers from time to time to the original purpose of his writing of these 

two books in a short and concise manner, away from mentioning the chains of transmission or 

narrating the evidence, with his inclusion of clear-cut knowledge leaks in the two books, and 

he does not hesitate to judge the doctrinal sayings in the balance of knowledge, and he is not 

satisfied with the transmission, but rather By editing controversial issues based on the origins 

of the science of meanings and Quranic significance. In this study, we will briefly clarify all 

these issues.
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Abstract
Praise be to God, Lord of the Worlds, and prayers and peace be upon the Messenger as a mercy 

importance to Muslims, the first generation hastened to pay attention to its words and verses 

and peace be upon him, from which his wording was confused or whose meaning was 

ambiguous to them. It was mentioned in that matter many of them, what was mentioned about 

their confusion about the injustice that came in Surat Al-

of the word injustice specified in this verse, which may constitute for them the fact that injustice 

includes ev

peace be upon him, assigned it to them with polytheism, so he removed the forms mentioned 

to him. With this wording, it is decided for us that the beginnings of this science were with the 

beginning of the revelation of the revelation, and those whom we send down were the people 

of eloquence and eloquence, which indicates the divergence of understandings to remove these 

forms, which is a kind of strange pronunciation, and the Companions inherited this statement 

from the Messenger of God, may God bless him and grant him peace. As a result of the 

in this science, but it was limited to narrations. It became the basis of construction for Manja 

from the centuries, and the fact of completion came at the hands of eminent scholars who carried 

his banner to the Manja after them with books immortalized by the history of this science. The 

research came to reveal this science and its rooting and the stage in which it sat and the control 

of its rules as it is a codified science to be a base in its launch and writing As for the importance 

of the research, it comes from the rooting and rooting of this science as an origin to which it is 

one of the interfaces of interpretation The type of study is an inductive study of the stages that 

have passed through the rooting of science, its tradition, the method of authorship in it, a 

description of the approach followed and its reports The results are that the strangeness of the 

peace, and the generation of the Companions, and it expanded until it sat down to its foundations 

and the knowledge of it was established. In the most correct ways of correct interpretation. 

Which cannot be abandoned in the interpretation, and the research may consist of an 

introduction, which includes the importance of the topic, the reasons for its selection, the 

approach followed in it, previous studies, four sections, and the conclusion of the first topic, in 
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which I spoke by defining the terms of the title. The second topic: I mentioned the stages of 

The fourth topic showed the problem of adopting a strange Qur'an in the methodological 

principles of interpretation. The conclusion showed the most important results and 

recommendations.
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Abstract

The Quran, being the divine word of God, has attained extreme reverence and devotion 

throughout history. The Prophet Muhammad (SAW) connected his followers to their Divine 

book by applying multiple methods. Being the first Mentor, he availed every single chance to 

We have also revealed the zikr (reminder) to you, so that you may clearly explain to men what 

was revealed to them, so that perhaps they may examine themselve

followers to learn, comprehend and convey the Quranic teachings. To ensure Quranic learning 

and scholarship for his followers, he diligently inculcated in them the zeal and zest to learn the

Quran.  After the demise of the Prophet (SAW), it has been a center of academic interest in 

Muslim societies. The prophetic teachings concerning the understanding of the Quran 

stimulated early generations to devote their time and energies to their Holy Book. Determined 

efforts were put in this regard by the male and female companions of the Prophet (S). The 

significant figures among the companions took the lead to disseminate the quranic learning. 

Foundations of the great schools of Tafseer were laid in various regions including Makkah and 

Madinah. In the age of successors, more developments can be witnessed in the field of Quranic 

studies. Due to the spread of Islam in various territories, the need to convey the correct message 

of the Quran increased. The Oral exegetical traditions were transferred into written 

compilations in the second century. Muslim intellectuals produced a passel of valuable and 

cherished works in this century. They studied the Quran with multiple approaches and styles. 

Moreover, development in various trends in quranic studies is quite evident in exegetical 

literature. The third Islamic century is of grave significance in the historical investigation of 

Quranic studies. This century exposed some exegetical advances in the field that shaped the 

upcoming works.  More significantly, the field of Quranic studies gained its advancements due 

to many semantic works in this period. Many works concerning linguistic characteristics of the 

Quran such as Majaz al- -
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al-Quran by Al- -Quran by al-Akhfash appeared in this century.  

The present paper shall endeavor to present a thorough study of the genre of Tafseer in the third 

Islamic century. It shall shed light on the significant works in the field of exegesis. Moreover, 

the author shall investigate the specific methodologies and trends in these exegetical works. 

The worth mentioning point is that it shall focus on the factors that led to grammatical and 

linguistic studies more than any other dimension of quranic studies. Special attention shall be 

given to the work of the greatest classical figure of this century, Ibn e Jarir al Tabar whose work 

is the best instance of a grammatical explanation of the Quran. 
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Abstract

The science of qiraat, which is defined as the different ways an, 

started with the phenomenon of seven letters , which played an important role in the 

emergence of different qiraats during the Prophet s era. This process, which started with the 

issue of the seven letters, went through various stages in the context of the systematization of 

the science of Qiraat until Ibn Mujahid and the period after him. It is especially important to 

determine th

which has an important place in the process until Ibn Mujahid. In this process, the role of 

linguistic studies in the determination and interpretation of qiraat differences is beyond 

explanation. The second and third centuries of Hijri are important because they are the period 

in which the sciences that play an important role in understanding the Qur an were edited. In 

these studies, which first started in Basra and then in Kufa, the Qur an and qiraat were generally 

used to determine the rules of Arabic. The scholars who put forward these works have provided 

explanations and interpret an with their specialized knowledge 
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of lexicon and grammar in order to answer some of the questions raised. One of the prominent 

names among these Qur an-centered linguistic studies is al-Mubarred, a member of the Basra 

linguistic school, who contributed to the field with his works and the important names he 

trained. al-Mubarred al- - -

b. 'Abd al-Abd al- -

opinion. Mubarred, the authority of the Basra school after Sibawayh, put forward original views 

on Arabic language and literature. His Muqtazab is one of the most important works in terms 

Mubarred, who distinguished himself as a scholarly 

personality with his eloquence, wit and witty leb, one of the leading 

figures of the language leb was one of the leading scholars of 

Kufa in terms of knowledge. In Baghdad, there were many linguistic scholars who learned from 

both al- leb. In addition, the Baghdad linguists who learned from these two 

scholars also became the representatives of the Baghdad linguistic school, which combined the 

views of the Basra and Kufa linguistic schools. It is reported that the first work on eloquence 

was written by Mubarred. His work al-Kamil is considered one of the four fundamental works 

of classical Arabic literature. On the other hand, this work is also a pioneering work in the use 

and popularization of some grammatical terms. Muktezab, which is one of the most important 

works in the field of Arabic grammar, is also a prominent work in terms of being a book that 

explains grammar in an understandable language. The original source of the work is al-

-

a more comprehensible style and original terms than al-

subjects. In determining whether a linguistic rule or a pattern is correct or incorrect, al-

Mubarred used qiyas as the arbiter, but he never put it ahead of . He took the common 

usage as a basis in both sema and qiyas, and criticized shâz qiraats that were contrary to this 

and did not comply with the rules of grammar. He used around 500 verses, including some 

quotations from al-

in qiraat as well as detailed analyses. The fact that some of his evaluations are related to qiraat 

differences makes Mubarred and his precious work Muqtazab valuable. In this study, we will 

examine the opinions on qiraat in al-Mubarred's Muqtezab and make determinations in terms 

of the place of these evaluations in the historical process.
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Abstract

Oman is one of the leading countries in the Islamic world in providing Islamic civilization with 

scholars and literature as well as architectural construction. Among the scholars who had a clear 

and distinguished presence of Omani readers in the third century AH. Who are the Omani 
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readers in the third century AH? And what are their most important efforts in readings? And 

where do we find it? And what distinguished? And what can be said about her The research 

aims to highlight the Omani readers in the third century AH, and to show their most important 

efforts in that era, and to mention examples of them with their money and what they owe The 

researcher will follow the following approaches: the inductive approach by extrapolating the 

translations of private readers and the general translations, especially the translations of Omani 

scholars, and the comparative approach by comparing what was written in the books of the 

translations of general readers and the translations of Omani scholars with a statement of 

differences, and the analytical approach by analyzing what was written about Omani readers 

and analyzing what they wrote They are by themselves The research consists of: the 

introduction, in which the importance of the research, its objectives, the methods used .... etc., 

and the first topic that will include introducing the Omani readers in the third century AH, and 

the second topic, which contained the efforts of the Omani readers in the third century AH in 

readings and others, and the third topic in it A study and criticism of the efforts of Omani readers 

in the third century AH, and finally the conclusion, which contained the most important results, 

the most prominent of which were The presence of Omani scholars and great reciters in Oman 

and abroad. Those who are inside Oman do not speak about them, so they understand from it 

and to it. As for the readers outside Oman, they are those whose lineage goes back to Oman, 

the origin of their fathers from it. And most of the Omani readers in the third century are from 

the class of scholars who delved into other sciences, including readings such as Al-Mubarrad 

and Ibn Mahboub, and some of them are scholars in some art such as hadith, and at the head of 

these are Nasr bin Ali Al-Jahdami Al-Saghir. The Arabic language and its arts, and this is what 

qualified them to produce a qualitative, specialized and accurate
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Abstract

Learning Quranic readings began in distinguished schools, which appeared in the countries to 

which the venerable companion UthmanibnAffan - may Allah be pleased with him - was sent 

as a companion, and a glorious reader, namely: Mecca, Medina, Basra, Damascus (Levant), 

Kufa, and Kufa had the largest share in the novel, because of the abundance of Imams of readers 

in them There were also reading schools in Yemen, Egypt, Baghdad, Andalusia, Afriqiya, and 

asabhan, but they were not famous, and they will be indicated in the preface to this research

The third century Hijri is the defining stage in the history of Quranic novels, especially; it is the 

stage of choosing narrators from the imams, which later resulted in receiving the twenty novels 

of the Quranic readings: this is what the imams transmitted from the ten reciters to their 

narrating students from the choices in reading, the other transmits them from the first, and can 

be called metaphorically: schools of reading In the third century Hijri, these schools and their 

narrators from the imams contributed to the transmission of Quranic narratives, which were 

frequently transmitted and spread in countries, and each country was famous for one of the 

Quranic narratives, which later contributed to the preservation of the Quranic text as revealed, 

and this, by the grace of Allah Almighty, created the reasons for memorizing his book verbally 

and transcribing The collaboration of the written with the read in the choices of the narrators 

and their sheikhs from the imams represented the readers ' emergence of novels into existence, 

preserved and transmitted, and their retirement later, and the research will point to the most 

important below in this century. The researcher found his way in this conference to highlight 

these schools, how they preserved the Qur'anic narratives, and the reason for their spread, and 

how the narrators about the imams who became famous such as (workshops about nafee), (Hafs 

about Asim), and other narrators about the imams who represented the most important event in 

the third century Hijri The research will focus on the most prominent schools that appeared in 

the third century Hijri, the most prominent sheikhs and students, and the efforts of these schools 

in preserving the Quranic narratives, whose appearance represented the most important event 

in it This research will also highlight the curricula of each school in teaching the origins of 

Quranic novels, their relationship to the countries in which they originated, and the 

compatibility of the origins of novels with the languages of their environments All this will be 

discussed according to an analytical and descriptive curriculum; it tracks the progress of each 
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school and its men, and shows the curriculum of each school and its efforts separately The 

research consists of a preface, five chapters, and a conclusion: the preface will talk about the 

definition of the terms of Iqraa, schools, frequent Quranic novels, narrators carrying those 

novels, from the statement of the origin of those schools, when the narrators appeared, and how 

the famous ones were chosen from among the general narrators, and the first research on the 

school of Iqraa in Makkah: its men and its efforts, the second research: the school of Iqraa in 

Madinah: its men and its efforts, the third Research the fourth is the school of reading in 

Damascus (al-Sham): its men and its efforts, and the fifth is the school of reading in Kufa: its 

men and its efforts The research will end with a conclusion in which the most important results 

of the research and the recommendations that can be worked out I hope that the research will 

reveal the most important event in the third century Hijri by the schools of reading, which is 

the contribution to the emergence of Quranic novels, their distinction from public.
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Abstract

The third century AH is considered as one of the first centuries that had a great deal of interest 

in the sciences of Quranic readings, and it is an extension of the first two centuries, the age of 

incorporation and consolidation. The importance of the third century AH lies in the fact that 

two of the ten reciters died in it, and it is the stage of selecting narrators from the imams. In this 

century, t

witnessed a bright reading and scientific movement, and its scholars presented a rich scientific 

production in the science of reading. Besides, science and knowledge in this century have been 

grown, diversified, and expanded. The science of the stopping (Waqf) and the starting (Ebtd'a) 

great interest in book authorship that reached to twenty-six books, and the scholars of the third 

century paid considerable attention to this science through consolidation, setting out its rules 

and controls, and making their statements clearer. So, their sayings become the basis of this 

science; narrating, quoting, and a citation, and it is still a reference for researchers and scholars.

The (Kitab al-Tamm), or (The Waqf al-Tamm) by Imam Yaqoub al-Hadrami is the third book 

and justifying the waqf. The book (The Waqf and Beginning in the Allah Book) by Ibn Saadan 

is the oldest of the works that we have reached that combined drawing

the end of the words, as well as the Waqf and Ebtd'a. Morover, Abi Hatem Jasstani's book is 

the most important book of the century; most fellow researchers recognized him as an essential 

reference, and his remarks took the lead in the books of the fellow researchers. It is worth noting 

that many of the Waqf and Beginning works in the third century AH are considered to be lost 

today, but much of their material and texts were transmitted by the later imams of the Waqf, 

and they remained scattered in the books. This research came to shed revealing lights on the 

role of this century in the science of the stopping (Waqf) and the starting (Ebtd'a), and provides 

clear hints to its concepts and issues; terms, choices, and explanations. The importance of this 

research lies in the fact that the third century was one of the pioneering centuries in the science 

of Waqf and beginnings. Because of the large number of authoring in it, and the progress of its 

authors, and what their sayings represent from a wealth of scientific material, and because some 

of them are alone with many opinions and expressions. This research aims to demonstrate the 

efforts of the scholars of the third century in the science of Waqf and beginnings, highlighting 
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the impact of their Waqf on those after them, revealing the terminology of Waqf among imams, 

and presenting examples of imams standing in this century. To achieve these goals, the research 

occurred in five sections: The first: stopping (Waqf) and starting (Ebtd'a) in the third century: 

its compilations and terminology, and the second: the Waqf of Imam Yaqub: his method, and 

value, impact, and fourth: the standing of Imam Abi Hatim in theWaqfandEbtd'a between 

approval and disagreement, and the fifth: examples of the imams standing of the third century: 

a balancing study. Finally, a conclusion that summarizes the most important results of the 

research.
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Abstract

The science of endowment and starting is one of the topics that the r

must know and reflect on its rules. By it the intent of speech is known, the meaning becomes 

clear from the eloquent tongue, and it is easier for the listener to understand the verses and 

rulings that are recited to him, and by it the places on which it is permissible for the keen reader 

to stand are known. There is no doubt that the scholars of performance and recitation have 

contributed to the science of endowment and initiation - narration, composition, elucidation and 

teaching, and among them is the scholar Muhammad bin Issa Al-Asbahani Al-Maqri - may God 

have mercy on him - who was called the skilled reciter, and he was a master in grammar. One 

of the reasons for choosing this topic is that it highlights the efforts of an imam from among the 

imams of reading and Arabic. Imam Al-Asbahani is considered one of the authors, but his 

classification is missing The sources that state it,  This research came to raise two important 

questions, what is the scientific status of Imam Muhammad bin Issa Al-Asbahani? What are his 

sayings and choices in the endowment and the beginning....and what is his approach in all of 

that? In this research, the researcher followed the historical method: by mentioning a brief 

translation of Imam Muhammad bin Issa Al-Asbahani and conveying the words of scholars 

about his life and his scientific position, and the representative descriptive approach: by 

standing on his sayings and choices in the endowment and the beginning through authentic 

books with representation and statement. I have tried to preface the rationale for the study by 

talking about the science of waqf and the beginning - its definition - its origin - its importance.

Then the research was divided into four comprehensive investigations, the first of which was 

devoted - which is the first topic, about Imam Muhammad bin Issa Al-Asbahani and his position 

in the science of endowment, initiation, recitation and recitation. From his sayings in the 

endowment and the beginning, and finally the conclusion that contains the most important 
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results, including: the scientific value of his narrations and chains of transmission as they were 

included in the art books. In many of these narrations, the name of the compiler was associated 

with the great imams of this sci -Madani, Abu Hatim, Nasir, and others.
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Abstract

Praise be to Allah, Lord of the Worlds, and prayers and peace be upon the most honorable 

messengers, our Master Mohammed and all his family and companions: The third century AH 

is considered one of the important centuries in the history of Islamic sciences, in which the 

features of authorship began to mature in various Islamic sciences, and scholars of the third 

century AH had useful books on Qira'at and its various sciences such as script, controlling, 

counting the verses, guiding Qira'at, Tajweed, stopping and starting. The purpose of this 

research is to deal with the books that were written in the frequent and abnormal Qira'at in this 

century as a census, a study to highlight their features, verify their whereabouts, describe the 

most prominent issues that they dealt with, and what is new that they added to the books of the 

second century AH, to clarify through this the features of the science of Qira'at in the third 

century AH, and consisting of a general idea of the status of Quranic Qira'at in this century, and 

highlights the role of the third century AH in the development of Quranic Qira'at., and this 

research investigates the issue of priority in codification in the science of Qira'at, and whether 

it belonged to the third century AH, or was it before that? With the correct mention of this 

issue.This research also deals with the most prominent features that distinguished the books of 

the third century AH from the books of the second century, and how scholars of the third century 

AH were able to take systematic steps in the advancement of authorship in this century in the 

atter, the researcher was determined to participate in the 

international conference on the role of the third century AH in the development of Islamic 

sciences, organized by the Faculty of Theology at Istanbul University, with a research entitled: 

the most important are: collecting the books in the frequent and abnormal Qira'at in the third 

century AH, then describing them, mentioning the most prominent issues it dealt with, and 

comparing them with the books of the second century AH in this field., The choice of this topic 

had several reasons, most notably: identifying the share of the third century AH of books in the 

ific additions in this field, especially since this issue 

has not been studied and researched, and highlighting the status of the science of Qira'at in the 

third century AH and its relation to other sciences. The researcher followed the analytical 

method based on induction and tracking, by collecting information related to this topic and 
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analyzing it to find out the efforts of the scholars of the third century AH in the field of 

This research consisted of: an introduction: the researcher 

explained the importance of the topic, the reasons for choosing it, the followed approach, the 

previous studies, the research plan, and a preface: in which he mentioned the definition of 

Qira'at linguistically and idiomatically,and three topics, the first topic talked about the issue of 

priority in codification in the science of Qira'at, and the second topic counted the works in 

frequent and abnormal Qira'at in the third century AH, and mentioned their description, and 

their impact on the science of Qira'at, and the third topic was devoted to mentioning the most 

prominent features of authorship in Qira'at in the third century AH. What distinguishes these 

books from previous books? And what are the most prominent issues that I dealt with, and were 

Qira'at such as guidance, Tajweed, script, and commas, and then the conclusion: in which he 

mentioned the most prominent results and recommendations of this research
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destekleyen senedi ve metni problemli bir hadisin Ali b. Medînî

meselesinde ehl-i sünnet
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yer ve

Abstract

about the numerous theological issues, the most famous of which is the issue of khalq al-

and which officially corresponded to the years 218-234 (833-849 AH), determined the agenda 

was created or not, 

leading scholars from Baghdad, Egypt, Basra, and different centers of Islamic disciplines, 

not, which accepted and supported by the 

political authority from the time of the Abbasid caliph al-

scholars who responded were released and escaped punishment, the scholars who did not 

respond and resisted were exposed to various pressures and persecutions. Among the hadith 

- -

came to the agenda with his closeness to the political authority as well as his response in the 

75



five-

(848- sed 

-

for his stance on the issue of khalq al-

- -

- n some issues which he could not reconcile with his 

scientific personality and his political attitude, and he clearly showed his stance on the troubles 

of the politics- -

y the hadith scholars of his time were determined, and it was aimed to make a judgment 

about the reasons for these attitudes and the historical reality of these reasons. Among the 

aforementioned reasons, the narration, which states that a hadith with a pro

-

forward as evidence by Ahl as-Sunnah regarding 

which states that Allah will be seen in the hereafter like the full moon in a clear night on the 

14th day, seem unfounded. Studying the effects of the issue of khalq al- -

and narrator identity, his place in jar

-

anbal-

-

khalq al- - h he also suffered from, a 

reason for 

judge his scientific competence and capacity for narration due to his attitude towards the issue 

- -

scholars? The aforementioned questions have examined the scientific existence of the famous 

j -

-
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an

Mukaddime

ve 

- -

rivayetlerin de Ehl-

de yer ver
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Özetle, hadis tarihinin en erken mukaddime örneklerinden birini kaleme alan 
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-i hadîs âlimlerinin sünneti savunma 

Abstract

the -

his work named Sunan, which he classified, against opposition groups and understandings. In 

this way, to examine an important century of the history of 

is aimed to reveal the effects of scientific and intellectual movements on the mu

period. Because no work can be evaluated independently of the intellectual, political and 

cultural developments of the time period it belongs to. 3rd/9th century represents an important 

time period in favor of the Ahl al-

preserving the narration material and transferring it to the next generations, they have turned to 

classification activities in order to defend the theses of the formation they belong to and to direct 
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some criticisms against the circles that adopt different approaches than themselves. In this 

addiths (

his work with a Muqaddimah and criticized some opposition groups with the narration selection 

-chapter) he preferred. As a member of the Ahl al-

prioritizes the narration material in principle, defends the understanding of religion shaped by 

the first generations, and considers it necessary to struggle with the groups and understandings 

that he thinks are outside this framework. For t

muqaddimah tradition in the history of 

261/875), on the one hand fortified the mentality of the Ahl al-

ilah and the 

It is significant that he primarily deals with the subject of prophecy in 

the Muqaddimah. Here, it is mentioned that the Prophet Muhammad (pbuh) was the addressee 

of divine favors and blessings as well as his superior moral qualities; h

moral characteristics), superior qualities, virtues and miracles are covered. Considering such 

that tended to deny prophecy in the third century, and that the author made a series of criticisms 

about them through the relevant narration material. After talking about the necessity of 

the

things that are not in the book and the sunnah. In fact, it is clear that with the narration material 

different orientations on these issues 

are targeted. In addition, in the Muqaddimah

the virtue of knowledge (

e

narrations mentioned here also have a content that criticizes the members of Ahl al-

stions about events 

In 

t muqaddimah examples in the history of 
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method; he bases his criticisms on the selection of narrations in the Muqaddimah, which he 

wrote to his Sunan. This attitude is undoubtedly a manifestation of the activities of Ahl al-

scholars to defend the sunnah and to take a proactive action against the increasing danger of 

.
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Abstract

The Qur'an, which was revealed in Arabic, has an i'jazî structure. The excellent use of Arabic 

is also seen in the hadiths, which are the interpretation of the Qur'an and its application to life. 

The most prosperous of the Arabs, The Prophet was distinguished from other virtuous people 

by virtue of his command of the dialects of Arabic and the ability to javâmi al-kalim. As a 

matter of fact, The Prophet's command of the Arabic language is also seen in his speech with 

the wufûd who came to his presence. Because he used some expressions belonging to their 

dialects while speaking with some wufûd that came to Madina. The effect of the Prophet's 

language being fluent and his command of the Arabic language can be seen in the hadiths. 

Although this feature was generally manifested as javâmi al-kalim or precedent, it sometimes 

led to the emergence of a genre called gharîb al-hadîth in later times. This feature seen in hadiths 
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can sometimes prevent the understanding of hadiths. Because, not using some words 

pronounced by the Prophet, not knowing the meaning of some words mentioned in the hadiths, 

due to the fact that some people were not well-versed in the Arabic language or learned Arabic 

later, which led to the emergence of a large literature in this field. This species, the first 

examples of which were seen in an early period, can actually be accepted as the first examples 

of the mu'cem type. This sub-discipline of hadith methodology is called gharîb al-hadîth.

Likewise, in the emergence of Kitâb al-amsâls and among their sources, The hadiths of the 

Prophet have an important influence. In the Hijri 3rd century, many studies were written 

especially in the field of gharîb al-hadîth. Among them, Ibn al-A'râbî, Amr b. Abu Amr al-

Shaybani, Abdulmalik b. Habîb el-Ilbîrî, Muhammad b. Habib en-Nahvî, Ebû Ca'fer 

Muhamma w -Harbi, 

-

Ibrahim there are works of scholars such as on garîb al-hadith. The most famous and the first 

one that comes to mind is Qasim b. Sellam's work. These works have tried to explain the words 

that are forgotten in the hadiths due to little use over time or whose meaning is not remembered 

at first glance. In addition to these important functions, Garîb al-hadîth books have another 

feature. He also contributed to the Arabic language by explaining the words in the hadiths of 

the Prophet, the most exalted of the Arabs. At a time when even mu'cems on the Arabic 

language were just beginning to be written, the first examples of this genre emerged, in the 3rd 

Hijri century. With the century, the literature of gharîb al-hadîth reached its peak. In the 

aforementioned century, many works were written in the field of gharîb al-hadith. Some of the 

above authors have also copyrighted amsâl lâm Kitâb al-

Am âl can be mentioned in this regard. When such works are examined, it is seen that there are 

a significant amount of hadiths at the same time as the verses. Until today, gHarîb al-hadîth and 

Kitâb al-amsâls have been examined in terms of the method they generally follow and their 

sources, but the contribution of garîb al-hadith works in the hadith method to the development 

of the Arabic language and the effects of the works written on the Arabic language have not 

been examined. In fact, it is essential to read hadith-centered Arabic language studies such as 

garîb al-hadith from a different perspective. Because these studies pioneered mu'cem studies in 

the Arabic language and accelerated such studies. In this study, it is aimed to read the existing 

literature in a different way. General information will be given about the works of gharîb al-

hadîth and Kitâb al-amsâls, which were written in the hijri third century, and then their 
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contribution to the development of the Arabic language and its effect on mu'cems will be 

analyzed. It is limited to the works of the type of gharîb al-hadîth and Kitâb al-amsâls, which 

were copyrighted in the hijri third century.
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Abstract

Whether a hadith is authentic or not is revealed after examining the text and the text that created 

it within the framework of certain rules. Muhaddithûn divided hadiths into mutawatir and ahad 

categories in terms of reaching us, and into sound, hasan and weak categories in terms of 

soundness. While weak hadiths are generally defined as "hadiths that do not meet the conditions 

of soundness", one of the most important reasons for the weakness in the hadith is the 

disconnection in the hadith. Such hadiths are divided into muallaq, munqati', mu'dal, mursal, 

mudelles and mursel-i kh Mursel hadith is the most discussed hadith type compared to other 

inqita' types. The debates on the Mursal hadith can be handled under two headings in terms of 

its definition and whether it is a proof or not. The basis of the discussions about the definition 

of the mursal hadith is based on how mutakaddim and mutaahhir hadith scholars fill the content 

of this concept. A number of definitions of the Mursal hadith have been made. It can be said

-

the subject of mursal is difficult and that only scholars who deepen in the science of hadith can 

reach a conclusion, he brings the word to the definition of mursal hadith. This definition is as 

follows: "The hadiths are narrated by the muhaddith with continual proofs until the subject, in 

which the subject says, 'The M
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later briefly formulated as "the narrations of the subject directly from the Messenger of Allah 

(pbuh)" and this definition first comes to mind when the mursal hadith is mentioned. In this 

def

that it is different from mursal also supports this. The definition of Khatib is as follows: "It is 

the narration of a narrator from a person whom he is not contemporary with or has not 

are included in the concept of mursal. In this respect, the definition in question is broad in terms 

Hüseyin el-Muallim's (d. 150/767) al-

sed 

-

-

(d. 198/814) mursel, which was used by scholars such as, became widespread in the third 

century. The use of the hadiths of the third century hijri is of great importance in determining 

the concepts of hadith. Because the science of hadith lived its golden age in this century, many 

works were given in the field of hadith. Along with making great contributions to the science 

of hadith with the works given, and the use of this century was largely decisive in the formation 

of some concepts that would later become terms.

be tried -

meaning that he attributed to the concept of mursel will be tried to be determined within the 

framework of their use in al- -
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Abstract

Abu Abdullah, Ahmed ibn Hanbal (d. 241 AH) is a renowned scholar of Muslim world. He was 

the great scholar of Hadith at that time. Ibn Hanbal went about collecting all the Ahadith and 

in his later life, he compiled 30,000 Ahadith in his book known as "Musnad Ahmad". It was 

named because he arranged his compilation by the narrators rather than by subject; so that he 

first brought the Ahadith narrated by four Khulafa', then by the rest of 'Ashara al Mubashshara' 

those who followed them. Ibn Hanbal's knowledge of texts and narrators was prodigious. 

Ahmed ibn Hanbal was highly esteemed for his outstanding erudition in the science of hadith. 

The compilation of 'Musnad' by Ahmed is truly an achievement of his profound knowledge. He 

was also a theologian and an eminent jurisprudent, the founder of one of the four sunni schools 

of Islamic Jurisprudence. He led the life of pious recluse, but, notwithstanding all these 

qualities, the reason for the distinction, reputation and affection with which he was received by 

the Ummah lay in his fearless championship of the true content of the faith against the most 

powerful rulers of his time. And this achievement of Ahmed ibn Hanbal shall ever keep him 

endeared to the faithful. All the contemporaries of Ahmed ibn Hanbal who had witnessed the 

calamity of the dispute when it ran highest, had handsomely acknowledged his unrivalled 

achievement. He obtained so high reputation for sanctity that when he died in 241 AH the whole 

of Baghdad came out to pay homage to the departed teacher. The city had never witnessed such 

a surging crowd. His funeral was attended  according to the annalists, by a train of 800,000 men 

and 60,00 women. Imam Muslim was the great grandson of Qushayr bin Ka'b of the Qushayr 

tribe. He was born at Nishapur (Khurasan) of Arab origin. Imam Muslim was brought up in 

highly educated family. His father was keenly interested in training and education of his 

children and not only did he send his children to teachers but also tutored them himself. There 

are as many as 220 known scholars from whom he learnt and obtained his Ahadith. His master 

piece "Saheeh Muslim" is well known in all over the world. Imam Muslim's 'Sahih' differs from 

others collections of Hadith in that the books are not subdivided into chapters. It is not difficult 
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to trace in the order of the traditions in Muslim's Saheeh a close connection with corresponding 

ideas of fiqh. The second difference between Muslim and the other collections consists in the 

fact that he pays peculiar attention to 'isnads' to such an extent that the tradition in his work is 

often followed by several different isnads which serve as an introduction to either the same or 

to slightly different 'matn'. In my paper light will be thrown on life and works of these two great 

scholars of Islamic World.
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Abstract

In the name of God the most Merciful, the most Compassionate Praise be to God, Lord of the 

Worlds, and prayer and peace be upon the good of all creation As for the aftermath The Sunnah 

of the Prophet has a great and high status, as it is the second source of Islamic legislation, that 

inspired  source and the home statement, from which people take the matters of their religion 

and the mostimportant friendliness, and build on it their relationship with their Lord and their 

dealings among themselves. Allah the Almighty has rebuked men totransmit this revelation and 

spread it to the people, and the  scholars raced to memorize the Sunnah of their Prophet in the 

books of Hadith and the codes of jurisprudence. One of the blogs that preserved the Prophet's 

heritage - on its owner the best prayer and peace - is the blog of Abu Ghanem Al-Khorasani, 

which collected hadiths of the Prophet (peace and blessings of Allaah be upon him) and traces 

of the  companions and  followers after him,  and on which many practical rulings and 

jurisprudential fatwas were built from the first centuries of Islam to the present day. Search 

Problem The blog of Abu Ghanem Al-Khorasani is a source of jurisprudence and hadith  at the 

same time, it is one of the advanced modern and jurisprudential sources in the history of Islamic 

codification, and it has contained a lot of investigations and important issues in the sciences of 

Sharia, and it has also preserved for us a lot of sayings and opinions of the owners of the three 

centuries companions, followers and their followers, and despite this great importance, it needs 

to highlight it and its author, and show its value to future generations Reasons for choosing a 

search Imam Abba Ghanem is one of the flags of the second century and the beginning of the  

third century AH, an era of prosperity of the novel - which calls for research and attention for 

the flags of this historical period. Lack of interest by researchers in the study of the blog of Abu 

Ghanem al-Khorasani A statement of the scientific methodology followed by Abu Ghanem 

Al-Khorasani in the blogging of his famous blog. The scientific status of the blog is one of the 

first books that combined jurisprudence and hadith, and is the second source of hadith in 

Ibadism Research Objectives This research aims to Introduction to Imam Abu Ghanem Al-

Khorasani. Highlighting the role of Abu Ghanem al-Khorasani and his jurisprudential and 

modern code. Highlighting Dr. RAbi Ghanem Al-Khorasani in the service and codification of 

Sharia sciences Search contents: structure Introduction First Section: Imam Abu Ghanem Al-
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Khorasani(His Life and Effects Second Section: Characteristics of the Code of Abu Ghanem 

Al-Khorasani (Cognitive and Methodological).
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Abstract

This research paper seeks to highlight the most important features of the scientific contributions 

of the critics of the third century AH in building the methodological integration in the Hadith 

criticism, whereas the critical approach of the scholars of hadith began to be built with the 

beginning of the Hadith narrating, and its pillars were completed in the third century almost, 

with the critics of that phase, and the authors of the six books, such as the Imam Ahmad (240 

AH), Ibn al- -Tirmidhi (275 AH), Abu Dawood (275 

AH), Abu Hatim al- -Razi (270 AH) and other notable critics in 

the third century AH,  and the peak of the hump of this systematic integration  represents by 

The criticism of the two Imams Al-Bukhari (256 AH) and Muslim (261 AH) in their Sahihs, 

and we also aim to explain the manifestations of this methodological integration that was 

completed in this century through the technical expressions of critics in correcting and 

invalidating hadiths or in the field of criticizing the narrators and clarifying their conditions, 

which gave birth to a terminological system that should To study according to an integrative 

approach that has no partiality or shortcomings, and this is by answering the problematic of the 

following questions: What are the most important features of the contributions of third century 

critics in building methodological integration in hadith criticism? What are the most important 

manifestations of this critical approach? What is the nature of the term arising from this 

knowledge environment? In order to answer these problems, this paper was divided into three 

main axes with an introduction and a conclusion, the first axis: the concept of (methodological 

integration) and (hadith criticism). The second: the manifestations of methodological 

integration among critics of the third century through the dualism of (Sanad and Matn), dualism 

(Jurisprudence and Hadith), and dualism (internal and external criticism). The third: the 

specificity of the critical term in the third century, according to an analytical approach required 

by the nature of the research.
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Abstract

The present article deals with issues related to the Sciences of Hadith in third century of Hijrah. 

It aims at highlighting the opinions of Imam Ya

scholars in this century, in order to reveal the impact of his opinions on scholars of following 

century.

descriptive approach to discuss his opinions, classifying them according to the main topic of 

Sciences of Hadith and revealing their impact on this subject in later generation. The article 

will show the eminence of this scholar. The article contains an introduction that presents the 

important of the article, its aims and methodologies used to accomplish these aims;A preamble 

that gives brief account of Imam Ya

Sciences of Haditt, i.e. -Hadith and -Hadith; Two main chapters, 

the first gives an account of the views of Imam Ya -Hadith, and 

the second deals with his views in -Hadith; And a conclusion that presents the 

most important results of the research and its recommendations.
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Abstract

The third century AH is considered one of the most important scientific eras in which the 

Sunnah of the Prophet received a great deal of attention, especially in the field of classifying 

the noble hadith The narration of the noble hadith has stabilized and flourished in the second 

century AH, and the authors have achieved multiple scientific goals in transcribing the hadith 

in books, and new scientific purposes have emerged that require that the hadith be classified in 

other ways that did not exist before.This is within selective conditions related to narrations, as 

well as according to various considerations that meet various scientific needs, for example: 

some of them are due to the various jurisprudential needs, and some of them refer to conditions 

related to the degree of hadith and the extent of its acceptance among scholars, including what 

was intended to be short, and some of them are Concerning the intent of creating a 

comprehensive book on the principles of religion,Among the most famous books that critics 

agreed on their scientific importance is what is known as the Six Books, as these books were

selection of their narratives, It can be said that these six books are still among the most important 

hadith works that have collected and arranged the noble hadith of the Prophet. Even the 

advanced scholars wrote specialized books on it, the most important of which are the book: 

"shurutal'ayimatalkhamsati" by Al- -

Maqdisi, in addition to the book (Hadu Al-Sari) by Ibn Hajar. In detail, there were several 

factors that contributed to the emergence of these six books and the way they were classified, 

and they are, in any case, a product of the development of classification in the previous 

centuries.The research here discusses one of the factors that affected the method of classifying 

these six books, which is related to the impact of the scholars of hadith on the method of the 

classifiers, and how this affected the selection of students in the method of classifying the six

books and their conditions in the third century AH, and linking this to the scientific need at the 

time. Deduce this in light of the historical arrangement of the classification and the extent to 

which the authors of the six books benefited among themselves, especially with regard to the 

missed scientific purposes in an effort to remedy them, given that this is one of the aspects of 

being influenced by those who preceded them. This research deals with the study of the impact 

of the modern sheikhs on the method of classifying the authors of the six books and their 

conditions in the third century AH, The six books are a model as the most important books that 
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questions: What is the impact of the scholars of hadiths on the method of classifying hadith 

books and their conditions in the third century AH? How were the authors of the six books 

affected among themselves in the purposes, conditions and method of classification? What does 

this have to do with the conditions of the Muhaddiths in the six books? By answering the 

research questions, the researcher seeks to achieve the following methodological objectives:

Clarifying the effect of the sheikhs on the conditions, purposes, and method of classifying the 

six books by deriving scientific indicators in this regard.Clarifying the scientific importance of 

the scientific observations of the professors of the authors of the six books in denoting the 

taxonomic purposes and their relationship to the scientific need,and explaining the impact of 

this on the development of curricula for classification of hadiths in the third century AH.
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Abstract

Given the religious importance of the sayings and actions of the Messenger of God, may 

prayers and peace be upon him, from the beginning, the companions of the Messenger of God, 

may God bless him and grant him peace, were not satisfied with memorizing them orally only, 

but also written by many companions such as Abdullah bin Amr bin Al-Aas, Ali bin Abi Talib, 

and Jabir bin Abdullah. Samra bin Jundab, and Saad bin Ubadah, may God be pleased with 

them, and their hadith sheets are present and recorded in the approved books. Knowing that all 

this effort was not sponsored by the state and the scholars continued to perform these services 

on their own level. For the first time, official sponsorship became available during the era of 

Omar bin Abdul Aziz, may God have mercy on him, when he issued an official order to collect 

hadiths for fear of losing knowledge. Historical facts indicate that the writing and codification 

of hadith occurred at the end of the first century and the beginning of the second century, and 

this process continued until the end of the second century AH. In this first period of editing and 

transcribing the hadith, two types of compilation and classification emerged: The first type is 

the one in which the authentic chain of transmission is not adhered to, but the hadith that reached 

the narrator is recorded. The second type is the one in which the obligation of authenticity is 

adhered to, but there was no obligation to record the transmitted hadith. In this era, since the 

transmitted hadith was always an argument for the jurists, or there was no need to separate the 

transmitter from the transmitted one. Later, when Imam al-

transmitted hadith, this idea gained strength among the common hadiths as well, and as a result 

they felt the need to categorize such books that distinguish between the transmitted hadith and 

the traces. In this way, the development stage of the hadith began at the beginning of the third 

century AH, where the transmitted hadiths were separated from the rest of the hadiths such as 

the mursal and the maqtu`. Therefore, the n

hadiths and are fully committed to correctness remains in extracting the transmitted hadiths and 

writing and collecting antiquities in books for martyrdom only. All the scattered and scattered 
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hadiths, they wrote down groups that contain only authentic hadiths, and they wrote down after 

explaining the reasons for the reasons for the hadiths and writing the history of the hadith 

narrators. In order to purify and revise hadiths, they set criteria for criticism of hadiths. Among 

the most prominent of these books were the Sahih Mosque of Imam Muhammad bin Ismail al-

Bukhari and the Sahih Mosque of Imam Muslim. In this article a critical research study will be 

presented in the context of al-Sahiheen while discussing this evolutionary stage of text 

purification. Basic research questions: 1- What are the criteria for the revision text in books 

written before the two Sahihs? 2- What is the approach of Imam al-Bukhari and Muslim in the 

field of revision and revision of hadith texts? 3- What are the effects of Imam al-Bukhari and 

Imam Muslim on what came after them in the field of reviewing the texts of the hadiths of the 

Prophet? research aims: 1- Knowing the criteria for revising texts in books written before the 

two Sahihs. 2- To highlight the approach of the two imams Al-Bukhari and Muslim in the field 

of analyzing and studying the texts of the hadiths of the Prophet. 3- Understand and highlight 

the impact of the two imams Al-Bukhari and Muslim in the field of studying and criticizing the 

texts of the Noble Hadith.

102



(
IMPACT ON NARRATORS AND NARRATIONS)

Amir HASSAN

amir.hassan@iiu.edu.pk

Abstract

The journey in search of hadith (Rihlah) was one of the requirements of the method of the hadith 
scholars and their approach to attain knowledge, and it was very rare for a hadith scholar to not 
to go out for search of hadith. They used to advice their fellow men to set out to meet hadith 
scholars in person and collect hadith directly from them, as it had the benefits that are not 
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achieved when there are mediators, and also have a great impact on the chains of hadiths and 
the multiplication of their ways, also it had an impact on knowing the hadith narrators in an 
accurate manner, therefore the scope of the journeys in search of hadith expanded in the third
century of hijrah at large scale.The trips multiplied in this century by the travelers of knowledge, 
and ourney in
search of hadith or the The third century of hijrah 
had witnessed travelers like: Imam Ahmad bin Hanbal (d.241h), Imam Bukhari (d.256h), Imam 

Rahwaih (d.238h), Ahmad bin Saleh Al Misri (d.248h), Abu Muhammad Al Darmi (d.255h), 
Ahmad bin Furat Al Razi (d.258h), Ahmad bin Mansoor Al Ramadi (d.265h), Ibn e Qutaibah 

(d.281h), Musa bin Haroon Al Bazzar (d.294h) and many other hadith scholars those who travel 
in search of hadith. These trips had great impact on narrators and narrations in terms of hadith 

that it had impact on narrators in the aspect of companionship of hadith teacher and from the 
aspect of narrations it had impact like: higher chain, conceptual narration, hadith collection and 
its compilation. Biographical literature in t of scholars 
and narrators trips in search of 
collected and presented after thorough critical investigation. So this research will be 
quantitative in its nature. This work will also be an addition to the sub topics of 
as it is not yet studied and addressed at academic level. It will also open new avenues for 
researchers and academics for further study, like area or region wise study of journeys of 
scholars.
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Abstract

Isa bin. Abân was born in the city of the Fesâ which is on the border of the Fars region which 

was located southeast of Shiraz. He passed away in 221 hijri/836 A.D in Basra. Isa bin. Abân 

serviced as a qadi for more than ten years in Basra that was one of the leading centers of the 

Islamic sciences. During the early periods of his career, he preferred to take part in the group 

of the ahl al hadith as he studied hadith science.  It is said that he strictly disagreed with ahl al 

ray in these years. Having met with Muhammad b. Hassan as-Shaybanî who was one of the 

disciples of  Abu Hanifa, he directed all his questions and concern regarding hadith science to 

as-Shaybanî. When as-Shayb

Isa bin. Abân preferred to get closer to the ahl al ray tradition and he contributed to form a 

systematic hadith methodology of the ahl al ray tradition. As it is seen in the documents of

referenced scholars who were the pupiles of Imam Muhammad. The following period of his 

life showed that his perspectives and comments regarding some of the significant issues such 

as hadith-

the khabar al-wâhids, played a significant role in the Hanafi tradition. However, it is known 

that even Isa bin. Abân followed the fundamental rules and interpretations of Hanafi tradition 

have also criticized some dogmatic ideas of his party. Thus unsurprisingly, he was also 

criticized by other scholars, some of them were in his party but some were out of his party too.

There are many works, and documents attributed to him even they could not survive to the 
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work al-Fusul fi al-

concepts were expressed in detail. It is understood that he classified khabar in three different 

catagories as khabar i.e report that its accuracy is accurate, khabar that it is an absolutely false 

report, and possibly true or possibly false khabar. According to Isa bin. Abân, the khabars 

named mutawatir that requires confirmation of a community in the light of the clear evidence 

can be given example for the first category, while reports given by fake prophets like 

Museyleme and others can be shown as a notable example of the second category. Lastly, the 

khabars that did not reach the point of tevatûr yet and are named "âhâd" should be considered 

in the third category mentioned above. It is seen that the three-categorized system of khabar 

issue was not only adopted by the Hanafi scholars but also followed some of the opponents of 

was generally evaluated within this framework of Isa bin. Abân and the epistemological value 

of khabar was discussed in the sense of these approaches. All these mean that Isa bin. Abân 

influenced many other scholars following him, on issues regarding the formation and 

development of the khabar theory. In this workshop, the influences of Isa bin. Abân, regarded 

as one of the most significant scholars of the third century after Hijri, and the sizes of his 

influences on other scholars studying the methodology.
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Abstract

Mutazili Ibrahim en-Nazzam (d. 231/845), known for his criticism of the opinions and theories 

of his time and his oppositional personality, influenced many people from Basra and Baghdad, 

especially his student Jahiz. In addition to the formation of a movement (Nazzamiyya) in his 

name, the fact that even his opponents such as Ibn Hazm and Dâvûd az-Zâhirî were influenced 

by him shows the magnitude of Nazzam's influence in the history of Islamic thought. About 

all religions would have been 

destroyed; if it were not for the Mutazila, all sects would have been destroyed; and without 

were written by Mutazili and Sunni scholars as a rejection to him is a result and indicator of 

this effect. The fact that scholars took his criticisms seriously and tried to respond to him 

enabled Nazzam to indirectly influence the shaping of many theories. He is frequently referred 

to in the Hanafi fiqh books on the subjects of qiyas and ijma. Ijma, which functions both to 

support the rulings derived from the Qur'an and the Sunnah and to provide certainty for the 

judgments reached by ijtihad on issues that these two main sources do not directly address, is 

ranked third in the ranking of dignity among the sources of fiqh, but is considered to be the first 

in the ranking of strength. In this respect, there are also those who oppose the use of ijma, which 

is an important instrument in the methodology literature, as evidence. When it comes to those 
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who criticize the acceptance of ijma as evidence, the first name that comes to mind is 

undoubtedly "Nazzam the Mutazilite". His view can simply be expressed as opposing the use 

of ijma as evidence. However, his criticisms of ijma and the reasons on which he is based can 

be gathered in a few points as it is included in the Hanafi books. In fact, he is often mentioned 

with others, such as Kashani, the majority of the Rafizis, the Kharijites, and the Mutazila in

general. In addition to the statements in Hanafi books that Nazzam claims that ijma is not 

absolute proof; it is mentioned that ijma objections are that there is evidence only about deeds, 

or that it is not evidence except in non-essential cases (ala amr al-daruriyyin), or that it can only 

be based on solid evidence. In this case, it can be said that the boundaries of these claims are 

not clear and they present a transitive view. However, if these claims are examined from 

Mutazili sources and their contexts in different works are analyzed, it will be possible to reveal 

Nazzam's criticisms and to understand the effect he has had on Hanafi literature. In this study, 

the theory of ijma, which is one of the cornerstones of Islamic jurisprudence, and his 

contribution to the Hanafi ijma theory, are examined in the context of the answers given to these 

objections. Since there is no work he wrote in this field or it has not reached our day, in the 

determination of Nazzam's views, the references made to him by the Hanafi scholars al-Cassas, 

al-Sarakhsî, al-Samarkandi, and the commentators of al-Bazdawi will be based; these will be 

compared with Mutazili sources such as the al-Mutamad of Abu'l-Huseyin al-Basri, and the 

contribution of the author to the Hanafi ijma theory will thus be tried to be revealed.
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Abstract

The third century of Hijrah represents an extremely important period in terms of the formation 

process of Islamic sciences and the attainment of the identity of a systematic school of fiqh 

sects. From the point of view of the Zaydiyya sect, this century has an identity that affects the 

ar-Rassi (d. 246/860), Ahmad b. Isa (d. 247/861) and Yahyâ b. Husain (d. 298/911), the scholars 

of the sect, who were in a leading position both in politics and in sciences such as kalam, hadith 

and fiqh, emerged. Kasim er-Ressi, who was accepted as the star of the Ahl al-Bayt by Zaydi 

sources in the first period, was presented as the Plato of Muslims by orientalists in modern 

studies. The main reason why today's studies on him are mostly about the history of sects and 

theology, is that the most of Rassi's works are about Kalam: His works named Delil al-Kebîr, 

Kitâb ar- -Radd 'ale al-Mücbira, Kitabu Te'vil al- -

Kursi, Kitâb a'n- -Ressi is an important 

name in the science of fiqh and Islamic legal theory as well as in the science of kalam. 

According to Abu Talib Nâtik-Bilhak (d. 424/1033), one of the important jurists of the Zaydiyya 

sect, Ressi was a scholar who came to the fore with his ability in fiqh issues. In order to see his 

ijtihad method, his skill in furû-i fiqh, his mastery in using hadiths and knowing the 

disagreements of scholars, Masâilü Ca'fer b. Muhammad and Abdullah b. Hasan should be 

examined. Rassi's epistles named Kitabü'n-Nâsih ve'l-Mensuh, Kitabu't-Tahara, Kitabu Salati'l-

Yevmi ve'l-Leyle and Kitabu'l-Menasik are important works on fiqh that have survived to the 

present day. In addition, Muayyad- -Rassi and Yahya 

b. Husain's views on fiqh in his work named et- -Rassi's fiqh views are also 
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determinative in later fiqh books such as Tahrîr, al-Câmi'u'l-Kâfî, al-Intisâr and al-Azhar. In 

time, the emergence of a jurisprudence sect named Qasimiyya in Zaydiyya, referring to his 

name, is also important in terms of revealing his position. Although Rassi's fiqh views have 

been referred to in some doctoral theses in our country, no independent study has been found 

that deals with his views on fiqh and procedure. However, considering both his works on fiqh 

that have survived to the present day and the early works in which his views are compiled, it is 

-Rassi's fiqh views deserve a dissertation of phD. In this study, after 

briefly mentioning the political developments in the last quarter of the second century and third 

century of heigra, in order to shed light on the environment in which Rassi grew up, a holistic 

information about his life and works has been given, and his main views on fiqh method and 

fiqh have been discussed with their main lines. With this study, it has been tried to reveal both 

the position of Rassi, who is an important scholar living in the third century of Hijrah, in the 

sect and his jurisprudence point of view in general.
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Abstract

Undoubtedly, Imam Abu Hanifa has the biggest place in the independent formation process of 

fiqh. Abu Hanifa and other imams who came after him transformed the belief-deed system 

drawn by the Prophet Muhammad for Muslims into a doctrine based on specific and consistent 

principles. In this context, the establishment of the first madhab, the Hanafi madhab, begins in 

the second hijri century. However, the corpus written by Abu Yusuf and Muhammad, who are 

the main sources of the madhab and the ashab of Abu Hanifa, and the importance of the jurists 

who lived in the third century in the transmission of this corpus cannot be overlooked. As a 

matter of fact, the transfer of these works to the next generations without any problems and in 

a stable manner was realized by the narrators living in this century. At this point, the third Hijri 

century is of great importance in terms of transferring the basic sources of the Hanafi madhab, 

especially al-Asl, which is a masterpiece both for the madhab and in terms of fiqh, to the next 

generations and to different geographies. Especially in the narration of Imam Muhammad's al-

Asl, which we can count as the basic source of the madhab, some narrators come to the fore. 

Abu Suleyman al-J (d.200/816?) and Abu af al-Ka (d.217/832) are among the 

narrators who are at the forefront in terms of the number of narrations coming from them in the 

main sources. When the Hanafi furu literature is examined, the narrations attributed to these 

two narrators offer the opportunity to identify alliances, conflicts or independent views between 

them. Since the transmissions from other narrators are so low that it prevents to reach holistic 

results, two aforementioned narrators were put at the center of the study. While the conflicts of 

these two narrators are mentioned comparatively in the basic sources, the names of the other 

narrators are generally not mentioned or are mentioned very little Considering these issues, 

when revealing the text of al-Asl, specifically to the narrations of Abu Sulayman al-J and 

Abu af al-Ka , what kind of differences are caused by the narrators, which issues became 

stronger with the alliance of the narrators, and the narrators differed from the opinion of the 

imams. It is important to show concrete results about whether he has independent views and if 

there are where these views fit within the sect, in order to portray the process of transferring al-

Asl to the next generations. In order to reach these conclusions, Hanafi furu literature, especially 

Serakhsî, Samarqandî, , Ibn Mazah, 

and , Ibn Nujaym and , will be the primary sources of this study. Current 
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studies on al-Asl and the two narrators mentioned and works that provide bibliographic 

information about the narrators are also among the sources that the study will refer to

Determining the reasons for the conflicts between Abu Sulayman al-J and Abu af al-

Ka and revealing the effects of these conflicts on the formation of the basic sources of the 

madhab are among the possible results that the study aims to achieve. In addition, it is also 

aimed to shed light on issues such as the numerical determination of the issues that are agreed, 

disagreed, or in which independent opinions are expressed, determining the different issues 

around which the relations of two narrators with each other are gathered, and what the existence 

of disagreements on the basic sources in the early third century, means for the madhab. This is 

one of the expected results in this study
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Abstract

The nature, position and methods of determination of the sunnah, accepted as the second source 

of religious decrees, has been studied in the books of usul al-fiqh and usul al-hadith in detail. 

In the studies related to both sciences, the aspects of agreement and disagreement on this issue 

are often mentioned by appointing the opinion holders. However, the authors who write these 

works generally convey the views of the school of thought they belong to. Although this 

situation is positive in terms of scientific discipline, it should not be ignored that researching 

the ideas put forward by some independent mujtahids on the aforementioned issue will make 

important contributions in this regard. In this study, we will try to determine from his own 

works how Ibnu'l-Munzir, who is known for his hadith and fiqh knowledge, used sunnah in fiqh 

issues. Since the use of the sunnah in fiqh matters is more concerned with usul al-fiqh, our 
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research will be explained in accordance with the terminology and  classification used in the 

aforementioned science, based on the relevant views, disagreements and proofs. It is worth 

noting tha -Munzir's life, opinions of 

jurisprudence and usul al-fiqh and each of them contributes to scientific studies with different 

interpretations. A correct understanding of al-Qur'an in terms of its judgments emerges only 

after drawing the framework of the relationship between fiqh and sunnah because al-Qur'an 

mentions some of its verdicts as mujmal, some as am, some as  mutlaq and their practice are 

referred to Prophet Muhammad peace be upon him firstly. In this context, the transmission of 

this information attributed to the Prophet to the next generations, their accuracy and analysis 

are related to the the science of isnad as well as the practice of the mujtahid. As it is known, 

mujtahids did not accept every transmitted word as it was. Although the mujtahids agreed on 

general and basic issues in accepting the isnad, they put forward various methods in some 

special cases or under different conditions. When we consider Ibnu'l-Munzir from this aspect, 

it is clear that this issue will contribute to the methodology. I would like to state that we are of 

-Munzir, who knows the agreed and disagreed aspects of scholars and 

the evidences on which the relevant views are based and wrote on them, will explain this aspect 

of the Sunnah to a great extent. Identifying the opinions of mujtahids who had no more 

of a school from their own works 

or the works of others, categorizing them within a scientific discipline and making new 

methodological studies are considered to be inspiring in scientific studies. Of course, in all these 

researches, determining the position of the sources to which these views are attributed is like a 

cornerstone in reaching the truth. It should be a principle to base the evaluation of the opinions 

on the spoken words, not the people, and try to understand them without subjecting them to 

subjective interpretations. The criterion is to comply with the evidence. Adherence to a schol 

of thought or understanding is a personal choice and requires mutual tolerance and moderation.

Today, the importance of conveying the views of mujtahids such as Ibnu'l-Munzir gains even 

more importance when we consider in the context of contemporary hadith discussions and claim 

of the negligence of previous scholars related to text criticism because he used to criticise 

necessary issues  the narrations contrary to the principles of religion -when necessary- in a 

- Munzir, generally showing the isnad part of hadith that he sued to use 

as a proof of his jurisprudential opinions, was not tolerant related to daif or mursal narations. 

This clearly proves his knowledge on ilm al-rijal. Of course, evaluation of sunnah by a jurist 
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who is also authoritative about hadith sciences is important. The author, who acts as a 

conciliator in the resolution of  externally (in appearance) contradictory hadiths, preferred not 

to abandon any hadith that was considered authentic as much as possible because he used to 

think that when the hadiths are at the same level in terms of soundness ( ), it was  

impossible to think of a contradiction between them. He focused on practicing them firstly. 

Moreover, he used to think that abandoning the zahir (external, in appearance) of a hadith with 

some subjective interpretations was not a healthy position.
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Abstract

The Third century AH has a vital role in the development of major Islamic Sciences. The 

source of Islamic Law, Hadith of the Holy Prophet 

(PBUH) has been properly compiled in the third century AH. It was the era when Islamic state 

to new eras, which were totally unaware of Arab Islamic Culture and norms, opened the doors 

of controversies and clashes towards the interpretations of religious commandments. In the 

same era, a major issue of fabrication of Hadith (Fitna-e- -

compelled the Muhadditheen (Compilers of the sayings of the Holy Prophet PBUH) to properly 

compile the Hadith of Holy Prophet (PBUH) with an explicit ruling. So Muhadditheen spent 

their lives to determine the rules to identify the true or fake Hadith. The third century AH is 

unnah are the revealed sources of human guidance, but due to the scientific 

and technological achievements, some issues arose ever, having not explicit guidance about 

them in above two revealed sources. In such cases, shariah has introduced a tool which keeps 

religion, rather it is to tell the point of view of shariah about newly faced issues. The scope of 

ijtihad widened greatly in the third century AH, along its comprehensiveness, maturity, 

independence, distinctness and precision. Every nook and cranny of the great Islamic estate 

became rich of legal schools of thought. The laws were deduced and recorded, for what had 

happened as well as what might happen, to the extent that it seemed that the scholars of the era 

had left little or nothing for the scholars of later generations. The outstanding factors behind 

this push of ijtihad were the much strong support of the state for scholarship, absolute freedom 

of opinion, the spread of academic discussion and debate, abundance of events and incidents, 

the influence of educational journeys, the influence of overseas culture and thought and the 

assemblage of diverse branches of knowledge etc. The ijtihad of this era was also furnished 

with major features of division in the secondary sources of legislation, the emergence of new 
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technical terms in jurisprudence, expansion of speculative fiqh, connecting the space between 

Ahl al-Hadith and Ahl al- s schools of thought. However, 

after some time, some schools of thought vanished having no more followers due to its strict 

and a bit non practical approaches in context of interpretation of shariah. This paper will address 

exclusively the role of third century AH in the development of Islamic Law.
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Abstract

Ahmed b. Hanbal was born in Baghdad in 164 Hijri and died in Baghdad in 241. He is the 

founding imam of the Hanbali sect, one of the Sunni sects. For this reason, he is considered one 

of the most important figures of the third century. As a result of that Ahmad b. Hanbal did not

leave behind a work from which we can obtain all his views in the field of fiqh and his views 

being mostly written by his students, opinions that can be regarded as contradictory to each 

other on some issues were attributed to him. There is a similar situation in his views on ijma.

Ijma' is mentioned as the third evidence after the Qur'an and the Sunnah among the religious 

proofs. The majority of Muslims agreed that ijma is the Shari'ah evidence and that it should be

acted upon. Nazzam and his followers among Shia, Kharijites and Mutezile adopt an opposing 

view on this issue. However, scholars who accept the evidence of ijma', although ijma' is in the 

third place in the ranking of honor, ascribed a first degree value to ijma in terms of preserving 

the provisions of the Qur'an and Sunnah. Most of the scholars who accept the authority of ijma 
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see ijma as definitive proof. While this is the case especially with regard to the consensus of 

the Companions and the clear consensus, there are different opinions about the consensus after 

the Companions and the silent consensus. Since the issue of the power of ijma is actually 

handled together with the issue of its possibility, three basic views have emerged among the 

ulama regarding the possibility of ijma: 1. It is not possible for Ijma to take place. Therefore, it 

cannot be considered as evidence. 2. It is possible for Ijma to take place, but its transfer is not 

possible. 3. It is possible for both the taking place and the transfer of ijma. In this regard, while 

there are some who state that Ahmad b. Hanbal accepted the evidence of consensus and acted 

on it, there are some who state that they are of the opposite opinion. In addition, he accepted 

the Ijma but rejected the possibility of its realization or transmission; There are also different 

views that he only accepted the consensus of the Companions or that he accepted the consensus 

on the subjects on which there is no nass. In our paper, we will try to determine these different

opinions about the ijma' authority of Ahmed b. Hanbal by examining the main sources and to 

reach a conclusion. Although Ibn Hanbal accepted the possibility of ijma, there are narrations 

declaring that there is a problem with its transmission. As a matter of fact, the following words 

were transmitted from him:

ijma have agreed on a ruling can only be possible by narrating from them or by showing that 

they have done or abandoned an action. The fact that they (ahl-i hal wa'l-akdin) are spread over 

Of course, there are different opinions 

about what Ibn Hanbal's intention is. Some have understood that Ibn Hanbal accepted ijma with 

this statement, but stated that it was impossible to know and convey it. Some of them state that 

they think so for their ijma after the Companions, while others state that they were against the 

Mutezile supporting their ideas with ijma in their own time. It is also stated that Ibn Hanbal 

divided ijma into two. It has been stated that the real ijma is the ijma of the Companions, and 

this is actually the definitive decrees (usulu'l-feraiz) on which all people have agreed. On the 

second level, it is stated that he is of the opinion that it is necessary not to claim ijma' and to 

say that the disagreement is not known, in cases where there are issues on which there is no 

dispute. In addition, some different opinions of Ibn Hanbal about the conditions of ijma are 

conveyed. For example, it is stated that Ibn Hanbal adopted the condition of inkiraz al-asr and 

made a consensus assessment accordingly. Again, there are ambiguities in Ibn Hanbal's views 

on issues such as whether a person's opposition will break the consensus in a situation of 
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consensus, and whether a silent consensus will be considered as evidence. In our paper, these 

issues will be discussed and a result will be tried to be reached to the extent possible.
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Abstract

Abu Abdullah Muhammad Ibn Idrees Al-shafi'i is a theologian and renowned Islamic Scholar, 

who was the first contributor of the principles of Islamic Jurisprudence. He was a famous 

theologian and it was not his only forte, he also lectured on Poetry, Linguistics and Genealogy 

as well. His students came from a varied array of disciplines.  Among the four schools of 

thought of Muslims, Shafi'i is the Imam and founder of his school of thought. He was one of 

the four great Imams whose legacy on juridical matters and teachings eventually led to the 

formation of Shafi School of law.   He is also the author of several prominent works in the field. 

i wrote many books and according to some narrations, the number is around 123. 

One of his famous books is Al- it 

was a book settling the principles of Islamic jurisprudence upon which every school of thoughts 

agree. He was one of the first people in the history of Islam who developed this branch of the 

religion. Another book comprising his rulings called Al-Umm has also become widely popular. 

Just as his book Al-Risala has the status of the first book and the primary source in the principles 

of Jurisprudence, like that his book Al-Umm has the status of the primary source in the field of 

school of Jurisprudence is based on these books. The complete 

rd Century, when he was living in Egypt.  In Egypt he not only 

rearranged Al-Risala, but also revised most of the issues of his Jurisprudence and compiled a 

collection of them in the form of Kitab Al-Umm. This book was dictated by him to his students 

and it is through them that it is available today. The four volume book Al-Umm also discussed 

in the formulation of international law. In the Risala which laid down the basis for various legal 

doctrines, al- verriding authority, based only to the Quran and the 

Sunnah or examples of the Holy Prophet PBUH as transmitted in the traditions. Shafi'i 

elaborated a system of positive law and a rudimentary legal theory that attracted a number of 

scholars.  His two chief treatises that survived are al-Umm, a collection mainly concerned with 
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positive law and disagreements among the early jurists, and al-Risala, a work on legal theory 

with particular emphasis on Prophetic Traditions, as a binding source of law. He set a new road 

towards Islamic Law through these two precious books. His contribution towards Islamic law 

is able to be discussed and remembered.  The article will deal with the contributions of Al-

-Umm and Al-Risala.
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Abstract

The heritage of the Islamic Omma is sated with rich cognitive achievements, including the 

legacy of Hadith interpretation. Despite the frequent reference to this heritage and taking from 

it on various occasions, benefiting from it in terms of building major civilizational visions, 

fateful societal programs, and integrated scientific conceptions remain limited compared to the 

enormous scientific and methodological capabilities it offers at the scientific and 

methodological levels. The reason is limiting the process of transmitting its cognitive contents 

drawn up by the previous intellectuals without going over the methodological features that 

governed the method of their deductions and applications. The result is that the heritage of 

Hadith interpretation is still confined to the civilizational problems that faced its first producers, 

without the possibility of applying it to contemporary civilizational issues. Therefore, it was 

necessary to focus on extracting the methodological features inherent in the folds of the hadith 

interpretation so that they would be permanent tools in a renewed understanding of the Hadith 

of the Messenger of God', who said: "Many a bearer of knowledge conveys it to one who is 

more versed than he is; and many a bearer of knowledge is not versed in it", Within the 

, the study project that I intend to 

participate in this conference is entitled: (Methodological Guidelines for Hadith 

Interpretation according to Al-Tahawi, born in 229 AH and died in 321 AH). The study aims 

to extract a set of controls that governed Imam Al-

hadith texts, thus highlighting some aspects of the contribution of the Al-Tahawi Hadith 

approach in Islamic sciences. To achieve the goal, the research will consist of two sections 

devoted to treating two points, with an introduction and conclusion. The study will answer two 

complementary problems: What are the scientific and methodological approaches that Al-

Tahawi used to interpret Hadith? Second: What are the effects of his approach in Islamic 

sciences? One of the reasons for choosing the topic is that Imam al-Tahawi was one of the first 

who wrote on hadith interpretation and repelled the contradiction from it. He also stated in his 

book: " Maa'ni Al'a'thar " (The Meanings of Traces) that he relied on clear methodological 

features and other methodological features that can be deduced from his interesting analyses of 

Jurisprudence principles. And if the researcher will return to the books of Imam Al-Tahawi, 
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whenever the research process requires the investigation of an issue from one of his books or 

from all of them; This will be by way of selection, regarding the main field of research will be 

based on the book: "Char'h Maa'ni Al'a'thar" (Explanation of the Meanings of Traces). The 

researcher will follow the inductive - deductive - synthetic method to achieve the study's 

objectives. The induction takes place by following the entire book (Explanation of the Meanings 

of Traces) to maintain sound, realistic and balanced results. As for deduction, its location is to 

extract the methodological features that Al-Tahawy did not declare but rather employed and 

invested implicitly. By integrating these two approaches, the researcher will synthesize the 

results that will ensure the investment of El-Tahawy's strategy in benefiting from Omma's 

heritage and investing in it.
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Abstract

The books of Sunan in the third century AH presented a practical model for the cognitive 

integration between the noble hadith and the doctrinal jurisprudence, where this integration 

appeared in many forms, including: Showing the jurisprudence deduced from the hadith with 

the tools of the diligent jurists instead of the apparent jurisprudence of the hadith that most 
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modernists adhere to, and we find that cognitive integration In the translations of chapters that 

were based on issues of jurisprudence schools, and may be translated for each doctrine with a 

jurisprudential chapter, and mention the hadiths that were relied upon in those issues And in 

order to establish the aforementioned cognitive integration, the authors of the four Sunan by 

inferring the legal rulings exceeded the conditions for accepting the hadith among the 

modernists. Many of the jurisprudence issued by the diligent jurists agree with weak hadiths 

very weak or easy, so they made the books of Sunan as extracts for the sayings of the hard-

working to support what the diligent reached of a legal ruling even if that hadith did not reach 

him, or that the hadith is not an argument for the modernists And they were not satisfied with 

that to establish the complementarity of knowledge between hadith and doctrinal jurisprudence, 

for they included in the four Sunan the sayings of the Companions, the followers, and the 

diligent imams in order to turn the jurisprudence of the hadith from deducing the ruling in the 

manner of the hadith school to subjecting the hadith to the fundamental rules used by the 

diligent in the jurisprudence of hadith, and thus they were able to bridge the gap between the 

school of hadith The hadith and the jurisprudence of the diligent imams, to give an 

epistemological integration between the two schools There are many images that the Sunan 

books have contributed to the cognitive integration between the school of hadith and the schools 

of doctrinal jurisprudence. Perhaps the maturity of the jurisprudence schools in the second and 

third centuries of the Hijri, in addition to the influence of the authors of the Sunan by the 

- may God have 

mercy on him - contributed to this cognitive integration The model of cognitive integration 

adopted by the Sunan books between it and doctrinal jurisprudence reveals to us the magnitude 

of the mistake committed by the contemporary Zahiriyya school, which abolished the rules of 

Islamic jurisprudence in deduction, and worked with the apparent meaning of the text without 

rules, principles or controls, and for that reason it divided the hadiths of the four Sunan books 

into It is true, and it is weak and rejected, and the invocation of the authentic hadith for others, 

and the good for itself, and the weak as a slight weakness, is abolished The reason - in the 

foregoing - is their ignorance of the intentions of the four Sunan authors of including hadiths in 

the books of Sunan, and their ignorance of the origins of deducing the legal ruling according to 

the jurists, and thus they created a jurisprudential chaos that harmed all people, for that this 

research came to show the cognitive integration between the four books of Sunan and the 
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jurisprudential schools so that it remains The text has its holiness, and jurisprudence has its 

paths, its meanings, and its purposes.
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Abstract

Praise be to Allah Lord of all worlds, and peace and blessings be upon His best creation 

Muhammad peace be upon him. The initial stages of emergence of Islamic sciences had special 

importance, and the uniqueness of these stages can be found through the profound jurisprudence 

the scholars of that era had left behind.  For that It was highly required for students to write 

about the scholars of the early Islamic eras and their works. Therefore, the researcher wanted 

to study about tow scholars' biographies of the two famous juristic schools, Maliki school in 

Andalusia and Ibadi school in Oman in the third Islamic century. The Maliki sect originated -

as it is well known - at the hands of Imam Malik bin Anas Al-Asbahi in the Hijaz in the first 

century, and moved to Andalusia at the hands of scholars from the Malikis during the reign of 

Prince Hisham bin AbdulRahman Al-Daakhl in the second century AH. Many jurists who 

enriched Maliki jurisprudence became renowned in Andalusia, such as Muhammad al-Ataybi, 

the owner  of Al-atybiyah one of the most important sources of Al-fiqh. As for the Ibadi school, 

it appeared at the hands of one of the the great tabi'ee, Jabir bin Zaid Al-Omani Al-Azdi. The 

Ibadis had a great association with Oman as Imam Jaber bin Zaid was born and brought up as 

an Omani, for that A group of great and famous scholars and jurists were Omani. However, due 

left by those jurists has been lost, and many of their biographies has been disappeared. Despite 

this, some of their names reached us, such as Abu Jaber Muhammad bin Jaafar Al-Aizqawi.

The reasons for choosing this topic were; The fact that both the Maliki school and the Ibadi 

school agree on many jurisprudential issues, and also the willingness to know the biographies 

of great scholars who contributed to the formation of their doctrines. Because of the nature of 

the study and the limitations of its pages, the researcher restricted the research to the biography 

of to scholars in the third century AH: Abu AbdullahMuhammad al-Ataybi (255H)-Abu Jaber 

Muhammad bin Jaafar Al-Aizqawi (280H). The importance of the research topic is to consider 

the importance of knowing the history of the early scholars and jurists. as knowing the 

biography of these people and knowing who they learnt from, and what are their most important 

works and sayings, and who are the most famous of their students, helps to sharpen the 

determination to preserve Islamic jurisprudence strong and solid, and preserving the efforts of 

these scholars. In this research, the researcher followed the descriptive historical method, and 
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the research was divided into two sections, first section was divided into two subsections: the 

first of them talked about the definition of the two schools of thought and their founders, and 

in the second subsection the researcher talked about the status of the Maliki school in Andalusia, 

and the Ibadi school in Oman in the third century AH. The second section was also divided into 

two subsections: in the first of them the researcher talked about the biography of Abu Abdullah

Muhammad Al-Ataybi, and the second subsection dealt with the biography of Abu Jaber 

Muhammad bin Jaafar Al-Aizqawi (280H).
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Abstract

Research summary: The Ibadhi are an ancient Islamic sect in terms of their origin.Their Imam 

is Jaber bin Zaid Al-Azdi, who died in 93 AH.There is no doubt that they have made 

contributions to the sciences of Sharia in its various sciences.As the conference discusses the 

contributions of Muslim scholars in the third century AH, the idea of this research came to shed 

light on one of the most prominent scholars of the sect in the East. Imam Muhammad bin Jaafar 

through comprehensive book which is one of the earlyIbadhi encyclopedias in the sciences of 

Sharia. Focusing on the Fiqhi approach of Ibn Jaafar through comprehensive book and 

comparing it with the views of Islamic sects. Research plan: The research includes introduction, 

a preface, three chapters, and a conclusion, as follows: In the preface talked about the 

emergence of the Ibadi sect very briefly, and the leadership of the sect since its inception at the 

hands of Imam Jaber bin Zaid Al-Azdi to the era of Imam Muhammad bin Jaafar. In the first 

chapter, I dealt with the book and its author, as Imam Muhammad bin Jaafar was one of the 

scholars of Ibadi Fiqh in the third century, his comprehensive book includes multiple chapters 

on the Religion fundamentals and the chapters on worship and transactions. It also includes 

many Fiqhi rules and unique Fiqhiopinions. So, it is important todefine the author, his book, 

and explain the approach that he followed in his book, in three demands. The first, his birth, his 

scientific upbringing, his position in the Ibadhi sect and his death. The second, the book and its 

chapters. The third, the approach that the author followed in his book and mentioning its 

sources, merits and observations on it. In the second Chapter, it includedthe Fiqhi rules that 

were mentioned in this comprehensive book by Ibn Jaafar, and comparing them with the 

opinions of Islamic schools.The science of Fiqh did not appear as an independent science until 

the middle of the fourth century AH. In the third topic, some of the Fiqhiopinions that Imam 

Ibn Jaafar prefers to and compared with the opinions of Ibadi scholars who preceded him. 

Emphasizing the extent of the interest of Ibadi scholars with the Fiqh of Imam Ibn Jaafar, and 

comparing it with the opinions of other Islamic schools. In the conclusion, he mentioned the 

most important results of the research and recommendations. Research result: The research 
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came out with a set of results, the most prominent of which is that the Ibadi sect is one of the 

oldest Islamic sects in terms of origin, as its origin dates back to the first century AH at the 

hands of the great follower Jaber bin Zaid Al-Azdi of Oman (93 AH). The Ibadies also took 

care of Islamic Fiqh from an early age, since its emergence and developed through encyclopedic 

work in the third century AH. One of the results of the research is that Ibn Jaafar mentioned in 

his book a number of Fiqhi rules, although it was not explicitly mentioned in some topics due 

to the absence of the knowledge of Fiqhscience prominently at that time. Ibn Jaafar is 

considered one of the first Ibadi scholars, and his book is a basic reference for the following 

scholars. Especially in the field of Fatawas and the transmission of the sayings of scholars.

Recommendations: The researcher recommends taking care of the Ibadhi heritage in various 

fields of Sharia sciences, because many Muslims do not know this sectdue to historical reasons 

represented in the hostility to this sect as one of the Khawariju, according to some, and the 

reason may be due to geographical isolation throughout history. It also recommends showing 

Ibadi contributions to the science of Fiqh in the advanced centuries and comparing them with 

other Islamic schools of thought. As well as taking care of the personality of Imam Muhammad 

bin Jaafar and studying his "Aljamu" book from various aspects, and making comprehensive 

studies about it.
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Abstract

Perhaps one of the most famous Maliki scholars in the third century AH was "Asbagh bin Al-

Faraj bin Said". Learn jurisprudence from Ibn al-Qasim, Ashhab and Ibn Wahb. And he became 

one of the most knowledgeable people in the Maliki jurisprudence in Egypt. Until Abd al-Malik 

ibn al-Majshon said about it: "There is no such thing in Egypt as Asbagh. It was said: Not Ibn 

al-Qasim. He said: Not even Ibn al-Qasim." Yahya bin Moin said: He who knew the doctrine 

-versed in analogy, and he 

was kn

Al- Likewise, Asbagh wrote what he heard from fiqh on the authority of his teacher 

Ibn al-Qasim and others. Whoever follows the scientific path of Imam Asbagh, it will appear 

sayings and what he heard from Ibn al-Qasim, but rather he was good at weighting, had his own 

conviction, and had a great deal of strength of consideration and the ability to set rules. Because 

Asbagh had clear the system of legislation, and improved the distinction between origins and 

branches, and colleges from the particulars. He is one of the scholars of hadith. Al-Bukhari, Al-

-Jayzi, Al-Tirmidhi, Abu Dawood, Al-

Al-Hakim, Abu Awanah Al- -Tusi, and Abu Muhammad Al-Darami 

learned from him. And if this is Imam Asbagh, then his scholarly works have become relied 

upon by jurists and scholars of principles. And his contributions appeared in the foundation of 

the rules of assets, jurisprudence and its theories. One of the most prominent of these theories 

is the commitment theory in Islamic jurisprudence, for which Imam Al-Hattab dedicated a 

-

to this day show that Al-Hattab preceded the commitment theory, and was able to clarify its 

-Kala

branching, which Imam al-Hattab adopted. Al-Hattab, in his book "Tahrir al-Kalam", was able 

to capture the Shari'a design for commitment theory and its rules. Al-Hattab divided his book 

into four chapters. He singled out th

As for the 
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-Kalam fi 

the absorptive capacity of the imam, which is the basis for the commitment rule in Islamic 

jurisprudence, and his understanding of the various applications of the rule. Accordingly, to 

of layin
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Summary

The Islamic conquests were initiated in the Maghreb during the first century AH, and new cities 

were built in which the conquerors settled, so that these cities later turned into great centers of 

radiation for Islamic civilization in general. During the second century, these conquests 

expanded and political and intellectual doctrines crystallized with them, giving birth to the 

schools of jurisprudence, thus forming a new shift in the intellectual and social life. The Maliki 

school of thought is one of the most important schools of jurisprudence known to the Maghreb 

in the third century AH And the researcher in the specifics of this doctrine needs to delve 

deeply into many historical sources, to know its spread in these countries, which have moved 

to a horizon that includes the reference of the new human experience whose features have drawn 

these political, social and intellectual transformations resulting from the Islamic conquests and 

mixing with other peoples. Despite the distance between the Maghreb and the East, where the 

Maliki sect originated, it remained linked to it, imbued with the opinions and ideas it reaches 

through envoys, messengers, pilgrims, and travelers, as well as by those who were exiled under 

persecution and who found in Morocco a safe fortress and a protective shield. and impregnable 

protection for them from pursuing, harassing, and persecuting rulers in the East. Historical 

sources indicate that the ruler of the Idrisid state in Morocco, Idris II (d. 213) called for the 

work of the doctrine of Imam Malik and made it an official doctrine of the state. He welcomed 

the families who came from the two Maliki metropolises, Kairouan and Andalusia, and bring 

them down to two sides in Fez, which is the Al-Qarawiyyin area, whose people founded the Al-
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Qarawiyyin Mosque, which was considered a center of scientific and cultural radiation that 

enabled the preparation of a group of scholars who served the doctrine of jurisprudence, 

classification, and theorizing. And the Andalusian immigrants from Cordoba who were led by 

Yahya bin Yahya Al-Laithi (d. 234 AH), and he was the one who heard the entire Muwatta 

from Malik bin Anas (d. 179 AH). From this stage, the first building blocks were laid for the 

establishment of the Maliki school in this country in the Islamic West, which made one of its 

honorable Sunnah of the Prophet. The Moroccan school has its own characteristics that 

distinguish it from its Hijazi, Iraqi and Egyptian peers.
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Abstract

More than fourteen centuries have passed since jurisprudential ijtihad, during which jurists 

followed methods and approaches in arriving at legal rulings, to practice judging and giving 

fatwas on them, Ijtihad is the source of rulings, and the rich source of jurisprudence, without 

which there is no knowledge. Therefore, ijtihad has appeared since the beginning of Islamic 

legislation, because the survival of Islam with jurisprudence, and jurisprudence is the basis of 

ijtihad, by which the Sharia enriches and continues and flourishes, because all the transactions 

of Islam refer to jurisprudence in the first place, so the Prophet, peace be upon him, practiced 

diligence; to teach the Companions how to apply Islam, and also to show a class of mujtahids 

to be for them a beacon 

and a means in applying Islam after his death, peace be upon him, then the Companions will 

rise by transferring this application to Islam to those who will come after them, and thus ijtihad 

continues to our present time. However, a great confusion occurred in the issue of ijtihad, and 

some contemporaries decided one form of jurisprudential ijtihad, which is the absolute ijtihad 

jurists, and neglecting this leads to a major imbalance in the rulings issued by jurists and their 

contemporary application. The student of the classes of jurists and their functions finds multiple 

divisions of the classes, such as the division of Ibn Kamal, the division of Dahlawi, and the 

division of Abu Zahra, but the focus of the research leads us to research the temporal division 

of the classes of scholars, and in light of this, the topic of research seeks to track the layers of 

the diligent students and their functions, and to highlight an important period of the periods of 

jurisprudence It is the third century AH, in which the class of diligent jurists affiliated with the 

Hanafi school appeared. The relative advantage of the diligent jurists of this class is that they 

agreed on the origins of their imam and his branches, but they differ in the origins and branches 

sometimes on the basis of his diligence, so he is deduced from the book and the Sunnah, where 

this class was called "the affiliated diligent jurists", and the research also seeks to clarify the 

most important Hanafi jurists who are affiliated with For this class, and shed light on the most 

important violations in which they violated the absolute mujtahid. Previous studies: There are 

studies that put forward multiple divisions of classes such as jurists, such as the division of Ibn 

Kamal, the division of Dahlawi, and the division of Abu Zahra, but one of the most important 

of these studies that took care of the temporal sequence of jurisprudence, and its division into 

more than one layer, based on its passage of more than one time stage, is the study of Dr. Salah 

150



Abu al-Hajj in his research on the temporal division of the classes of the mujtahids according 

to the Hanafi school, but this study came to highlight an important period of time for the 

temporal sequence of jurisprudence, which is the third century AH, and the relative advantage 

of the classes of the mujtahids in this time period. As for the scientific methodology used in the 

study, it is the inductive approach based on following the jurisprudential, fundamental and 

historical shifts in this chapter to collect what is related to the conditions of the mujtahids, the 

analytical method for the information collected, and the deductive method to arrive at what was 

presented in the study. The study was divided into three sections and a conclusion, the first: 

looking at the layers of the mujtahids and their jobs, and the second: specialized in tracing the 

diligent class that appeared in the third century AH, while the third came to show the most 

important jurists of this class, their impact, and their most important jurisprudence and 

fundamentalist jurisprudence. And finally, the conclusion to show the most important results of 

the study and its recommendations.
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Abstract

He is not afraid to see the status of science, its origin and development; The phenomenon of 

cognitive contact between the media and the types of sciences has become an important focus 

of contemporary research in the philosophy of science and its development, especially in its 

part, which aims to identify the cognitive ties and the links between them, and the ancient 

Islamic schools have origins, terminology, flags, references and schools; Through it, the 

deductive reason and the integrated jurisprudential logic of the doctrine were formed. Among 

these major jurisprudential schools is the Maliki school of thought, whose opinions and 

decisions are followed by a large number of members of the Islamic nation. This sect has 

various schools spread over many parts of the Islamic world, the most important of which are: 

the Madanischool, the Iraqi school, the Egyptian school, the Moroccan school, and the 

Andalusian school. Each of them has its own characteristics, characteristics and flags, although 

some of the studies focus on the differences between those schools in their distinct 

jurisprudential results, and the different sub-diligence between the schools of the same sect. 

However, there are reference links and cognitive communication between these schools, which 

are supposed to constitute a harmonious jurisprudential logic, the rules of which are integrated 

in the production of a rich jurisprudential heritage harmonious in its origins and decisions, even 

if its ramifications vary; According to the different circumstances and circumstances, the 

diagnoses of the facts and the variety of cases. The third century is the most important stage of 

the emergence stage of the Maliki school, as defined by historians in the history of 

jurisprudence, in which the masters of the doctrine and the students of Imam Malik, his mercy, 

who spread his knowledge and fatwas, with his directives and amendments, and the rooting of 

the jurisprudential logic in the doctrine, and there is no doubt that the epistemological contacts 

in this century and that stage It has a clear impact on the rooting and foundation of the doctrine, 

as well as in setting its rules and the faculties of its cognitive decisions. This research paper 

comes to address a delicate problem that has long been the subject of controversy among 

researchers in the origins and history of the Maliki school. Which means: What are the features 

of cognitive communication between the Maliki schools and their figures in the third century 
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AH? What is the impact of this on the establishment of the doctrine and rooting for its rules and 

decisions. Especially the mothers of the books of the doctrine and its collections were in the 

third century AH: such as the Mudawana by IbnSahnoun, Al-Wadiha by IbnHabib, Al-Atabiyah 

by Al-Utbi, al mouwazia by Ibn Al-Mawaz, and Al-Jamajmouah by IbnAbdus. These are the 

figures of the Maliki school of thought in its various schools, and those books were written by 

the mothers of references in the doctrine, and all of them are from the third century AH. They 

had scientific connections and educational trips, which entailed statements, clarifications and 

discussions, which had a clear contribution to laying the foundation stone, and the major axes 

of jurisprudence in various jurisprudence chapters, no matter how many calamities, 

developments and facts clashed, and there is no doubt that the stage of establishment and 

establishment through which the methodological plan is drawn, And it is clear in which the 

major patterns that the successor walks in their branches, which is the note that this intervention 

aims to reveal its truth, and the extent of its impact. And from here; The elements of the research 

paper are summarized as follows: Maliki schools in the third century AH and their flags. Signs 

of knowledge communication between the figures of the Maliki school of thought and its 

schools in the third century AH.The impact of knowledge communication on the establishment 

and rooting of the Maliki school of thought. We conclude by mentioning applied examples of 

the various jurisprudential jurisprudence that stem from the same integrated deductive 

reasoning.
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Abstract

The Ibadi is an early Islamic sect. Their imam is Jaber bin Zaid Al-Azdi, who died in 93 

AH.There is no doubt that they have made contributions to the sciences of Sharia in its various 

fields. As the conference discusses the contributions ofMuslim scholars in the third century AH, 

the idea of this research came to shed light on one of the most prominent Ibadischolars in the 

East, which is Imam Muhammad bin Jaafar through his book Al-Jamiu, and it is one of the first 

Ibadi encyclopedias in the sciences of Sharia, with a focus on the fundamentalist aspect, so his 

focus will be on extracting fundamentalist rules through hisbook. Research Plan: The research 

includes introduction, a preface, three chapters, and a conclusion, as follows: In the 

introduction, I reviewed the emergence of the Ibadi sect in brief, and its sequence from its 

inception by Imam Jaber bin Zaid Al-Azdi to the era of Imam Muhammad bin Jaafar. In the 

first chapter, there was a talk about the book and the author, as Imam Muhammad bin Jaafar 

was one of the scholars of Ibadi Fiqh in the third century, and hisbook includes many 

fundamental rules that did not appear as a separate authorship for the Ibadies. So, it is important 

to define the book and its author in threesubtopics. First, introducing Ibn Jaafar, his birth, his 

scientific upbringing, his status in the Ibadhi sect and his death.Second, the book and its 

chapters.Third, the approach that the author followed in his book and mentioning its sources, 

merits and observations on it. In the second chapter, I represented the fundamentalist rules that 

were mentioned in the book Al-Jamiu by Ibn Jaafar in the Sharia Proofs Chapters, while 

comparing them with the view of other Islamic sects. I divided it into two subtopics, the first in 

the agreed proofs and the second in the differing proofs. In the third chapter, I represented the 

fundamentalist rules mentioned in the book of the Aljamiu book by Ibn Jaafar in the Proofs 

chapters, while comparing them with the sayings of Islamic sects.I dividied it into four 

subtopics.First, in the "special and general", the second in "truth and metaphor", the third in the 

"refree and similar", and the fourth in the "pronounces andunderstands", according to the 

available fundamentalismrulesin his book. In the conclusion,mention of the most important 

results of the research and recommendations. Research Result: Ibadi sect is one of the oldest 

Islamic sects, as its origin dates back to the first century AH at the hands of the great follower 
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Jaber bin Zaid Al-Azdi of Oman (93 AH). Ibadi did not engage in authorship in the science of 

Fiqh in the first centuries, for several reasons, including the lack of spread of writing in the 

science of Fundamentalist rules, as well as the geographical isolation of the Ibadi in those 

centuries from other schools of Fiqh, especially in the eastern part. One of the results of the 

research is that Ibn Jaafar mentioned in his book a number of fundamentalist rules in the topics 

of Sharia Daleel and in the proofs chapters. Although it was not mentioned explicitly in some 

parts due to the absence of the science of fundamentals clearly at that time. Jaafar is considered 

one of the first Ibadi scholars, and his book is a basic reference for the following scholars. 

Especially in the field of Fatawas and the transmission of the sayings of scholars. 

Recommendations: The researcher recommends taking care of the Ibadhi heritage in various 

fields of Sharia sciences, because many Muslims do not know this sect due to historical reasons 

represented in the hostility to this sect as one of the Khawariju, according to some, and the 

reason may be due to geographical isolation throughout history. also recommends showing 

Ibadi contributions to the science of fundamentalism rules in the advanced centuries and 

comparing them with other Islamic schools of thought. As well as taking care of the personality 

of Imam Muhammad bin Jaafar and studying his "Aljamu" book from various aspects, and 

making comprehensive studies about it.

157



(THE DEVELOPMENT OF AUTHORSHIP IN THE SCIENCE OF 

JURISPRUDENCE PRINCIPLES DURING THE THIRD CENTURY OF THE HIJRA 

AND ITS PROBLEMS)

Prof. Dr. Hammadi Dhouib

ham63yous@gmail.com

158



Abstract

Although codification appeared in the principles of jurisprudence since the second century of 

the hijra, it has growed in the third century and representatives of the various Islamic sects 

contributed to it. It seems that the science of Jurisprudence principles has begun at this historical 

stage to affect other sciences and to intensify the writings on it. Perhaps one of the most 

Surayj (d. 306 AH). 

Maliki Sunni sects a wide contribution to the Jurisprudence principles writings. In the Hanafi 

school of thought, We can mention especially Issa ibn Aban (d. 221 AH), and among the Maliki 

schools, we mention in particular Asbagh bin Al-Faraj (d. 225 AH) and Abu Ishaq Ismail bin 

Hammad bin Zaid (d. 282 AH). Scholars from other than the four Sunni schools of thought 

have contributed to the principles of jurisprudence from that active role of the scholars of the 

zahiri sect, led by the founder of the madhhab, Dawud al-Zahiri (d. 270 AH). Non-Sunnis also 

contributed to writing books on, and    this was especially evident by Ibrahim Al-Nazzam (d. 

232 A.H.) and Jaafar Ibn Mubasher (d. 234 A.H.). In this regard, we will try to search for the 

reasons for the lack of writings in this science at that period, and the reasons for the lack of 

access to islamic legal books from that time, even though various sects have attributed works 

to which we have only received their titles or a few passages of them in the books of later ages.

We will also stop at Al-

the third century and did not provoke any response or explanation, the end of this century 

-

Abbas ibn Surayj (d. 306 AH), who was described as Al- -Saghir And he was known 

to have renewe

one of its most important publishers because of the large number of his students. The writings 

on consensus in the third century. It is known that al- tudy to consensus 

in his treatise (al Risela), but it cannot be considered as evidence of an in-depth theoretical 

research on consensus as a source of legislation. Since we do not have books on the principles 

of jurisprudence written in the third century of the hijra, can we study consensus in this century 

and search for its epistemological status? Have we written books on it? Is there a sufficient 

knowledge to indicate the extent to which the theoretical research on this origin has reached? 

In the first place, we point out that the fact that non specific books of consensus from the third 

century did not reach us does not mean that no works were written in that era at that time, for 
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the titles of books devoted to consensus have been transmitted to us that do not seem to revolve 

Ibn al-Mundhir al-

unanimity and its essence and fundamentalist status within the rest of the principles of 

legislation. These are some of the ideas and problems that we will seek to consider in depth in 

order to fill a large gap in this science, which was characterized by the absence of 

fundamentalist books that we received from it, but in return we have many titles and various 

parts of the books of that time.
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Abstract:

It is the great distinction of third century Hijrah that the most pure literature of commandments 

of Prophet Muhammad S.A.W.S was compiled. Sihah-e-Sittah and other well known books of 

Hadith of Prophet S.A.W.S came into being. Along with it, the literature of Legal system of 

Islam (Fiqh) has also been compiled. As for as, the commandments and rulings of War and 

Peace proven by the Prophet S.A.W.S and his great Caliphs have also been furnished. The 

neighbor 

states and other war-related issues. In light of this literature, the great Muslim Scholars 

y literature provided by the 

Muhadithin of third century Hijrah. Before this, there found no rulings in any legal system in 

the World which could be considered as a foundation for International Law for humanity. In 

this study, we tend to elaborate the foundation and development of Islamic International Law, 

value system and distinctions of this branch of Islamic law etcetera. The study contains 

following issues:

Foundation and development of Islamic International Law

Distinctions of Islamic International Law 

Core Values of Islamic International Law

Islamic International Law & the current World scenario; a guideline for Muslim 

Community today.   

View point of Islamic International Law towards International Forums & Organizations 

founded in the World today and their membership.

Findings & suggestions.
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Abstract

This paper deals with the scholar Sheikh Hashem bin Ghaylan (d. 225 AH), one of the 

prominent Omani figures in the third century AH, and presents his role in developing the 

sciences of jurisprudence through his letters to the imams and rulers, and its impact on the 

scholars of his time and those who came after them. And if we know that Sheikh Hashim lived 

the establishment of the second Imamate in oman, the attention to this study is due to two 

reasons: Knowing that era in the history of our righteous ancestors who had a role in 

consolidating the pillars of this true religion and how they strived as mujahideen to remove the 

injustice and abuse that Oman was suffering from. That Sheikh Hashem had a political role in 

that period that we will study, as he had a correspondence with one of the imams in it - that is, 

during that period - characterized by the nature of advice, guidance and direction for the good 

and righteousness of the Islamic nation. Sheikh Hashim bin Ghaylan - may God have mercy on 

him - lived during the era of just imams who were extremely knowledgeable, pious, pious and 

humble, and they were the keenest people to implement the approach of the Prophet, may God 

bless him and grant him peace. A comprehensive application of the biography of the 

predecessors of the Rightly-Guided Caliphs - may God be pleased with them -, the corruption 

of prosperity throughout Oman as a whole. Sheikh Hashem was one of the scholars who sought 

exhausting their insight and far-sightedness. So he asked them about those who offer from India 

for trade, how is zakat taken from him? They said: If he arrives in Amman, and if he sells his 

goods, then take the zakat from him from his time. If the year has passed, zakat is taken from 

it, whether it is sold or not. The mention of Sheikh Hashem reached its climax and his political 

role as a minister or advisor - if it is true to say - emerged from the correspondence reported 

about him to this imam alone and with the scholars of his time. Hashem was one of the heads 

of the state and one of the pillars of the consolidation of this imamate, and the reader can see 

his letters to the imam and describe their level. Perhaps the description of Sheikh Al-Siyabi was 

more info

naqir. The researcher proceeded in choosing the title of his paper from what he learned about 
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the efforts of scholars, past and present, and their contribution to the formation of Islamic 

role in shaping this huge cultural heritage? Which led her to display the efforts of one of these 

scholars in particular. This study seeks to present the jurisprudential effort produced by the 

scholar Sheikh Hashem bin Ghaylan (d. 225 AH), through his letters to the imams and rulers, 

and its impact on those who came after him from among the jurists. To solve this problem, the 

study attempts to answer a set of questions, which is what is the definition of Hashem bin 

Ghaylan? What is the value of its scientific effects? And how did Hashem bin Ghaylan affect 

the Omani arena. The research plan was based on an introduction from which the researcher 

started to explain the reason for choosing the topic, its importance and its objectives, and three 

sections: The first topic: introducing Sheikh Hashem bin Ghaylan, the second topic: his 

scientific effects, the third topic: his impact on his time and those who came after him, and then 

the conclusion that will contain the most prominent results that Find it search. The researcher 

adopted the descriptive analytical method by presenting the author's biography and his scientific 

effects and its impact on his time and those who came after him.
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Abstract

All Praise is due to Allah, we praise Him, and seek His help and forgiveness. We seek refuge 

in Allah, Most High, from the evils of our own selves and from our wicked deeds. Whomever 

Allah guides cannot be misguided, and whomever He leads astray cannot be guided. I testify 

that there is no true God worthy of being worshipped except Allah, Alone, without partner or 

associate. I further testify that Muhammad is His slave and Messenger blessings and peace of 

allah be upon him. The inheritance of the Prophet(pbuh), and after him the Companions, may 

allah be bleased with them , and those who followed them in goodness, was arrived the four 

imams and other senior jurists such as Al- -LaythibnSaad in Egypt, so 

they organized and arranged it; Preserving him from loss, and facilitating people in their 

worship and the various affairs of their dealings .Among these notables is Malik bin Anas, the 

heir t

students and followers increased, and his fiqh became eastern and western while he is still alive. 

Including that he stayedin Iraq until a little before the end of the fifth century, fiqh MALIK 

began to compete with the Hanafi and Shafi'i doctrines there, as somestudentsbegan to 

spreadhisknowledge, such as Suleiman ibn Bilal Al-Tamimi and Abdullah ibnMaslamah Al-

Qanbi. And their help in that was the spread of al-

strengthenedthanks to Al-Qadi Ismail ibnIshaq, the sheikh of the Malikis in his time, and the 

mostfamous of itsdissemination in Iraq, through teaching; writing and arbitration for more 

thanthirty years and debates. Untilhebecame the founder of the Iraqi Malikischool, and an imam 

for thosewho came afterhim, hereached a rank that none of the Malikisreached, as Al-Qadi Abu 

Al-Waleed Al- -Qadi This 

research aimsto introduce Al Qadi Ismail, to show some of his efforts, and to empower fiqh 

MALIK in Iraq, which I made into five sections; In the following order: an introduction,  The 

first topic: Scientific life in the third century AH,  The second topic: the translation of Judge 

Ismail bin Ishaq, The third topic: the writings of Judge Ismail The fourth topic: the status of 

Judge Ismail, Fifth topic: The impact of Judge Ismail on those after him Conclusion.
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Abstract

-

and peace be upon him. which all sciences 

Sunnah was based on the doctrinal rulings and jurisprudence rulings. Scientists agree that the 

third century AH is the century of the establishment of jurisprudential and intellectual schools, 

the emergence of debates to defend them, and the victory of the great imams. denomination or 

outside problematic : Codification in the early centuries is the most important reason for 

memorizing Is

and third centuries were dominated by the characteristic of collecting the honorable Sunnah. 

Jurisprudence  was the source of the emergence of sciences and the influence on them - a

method and terminology - from different scientific angles... The scientific problem that arises 

in this context:  How  did jurisprudence have a direct impact on the development of forensic 

sciences? The principles of jurisprudence, the rules, the sciences of interpretation, the sciences 

of hadith, the matériel, the méthode, and the conception? Research  Plan Introduction:

1- The concept of jurisprudence and the development of Islamique sciences.
2- The specificity of the third century AH in the development of sciences among 

Muslims.
3- Jurisprudence schools, their geography in the third century AH and their role in the 

development of sciences.
4- The impact of jurisprudence on developing the principles of jurisprudence and 

theology.
5- The impact of jurisprudence on the development of interpretation and hadith.
6- The impact of jurisprudence on the development of jurisprudence rules
7- The impact of jurisprudence on classification curricula in forensic sciences
8- The impact of jurisprudence on the terminology of forensic sciences.
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Abstract

Kalam has distinguished itself as the first founding science among the sciences of Islam that 

were codificated in the historical process. While various Islamic sciences and disciplines such 

as Ulum al-Quran and Islamic History convey information only within the framework of 

narrations, Kalam tries to obtain information by re-evaluating these narrations of other 

disciplines with rational inference and conscientious reasoning. In this respect, scholars of 

Kalam accepted this discipline as the most valuable of sciences and stated that it was a science 

that should be learned by the elite rather than the ordinary people. With the classical definition, 

Kalam is a science that discusses the essence of the supreme creator, His attributes, the 

prophethood, the beginning of creation, the characteristics of death and life after death, as well 

as all the states of the creatures according to the Quran and Sunnah, in which the general 

principles of Islam are determined. While the issues of belief were determined as the aims and 

ways, the rational proofs, which are called the instrumentalities, have been used by the 
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theologians in this science in order to explain these issues and to reveal their intelligibility. As 

the development of the history of Islamic thought and the level of scientific activities 

progressed, the possibility of the said instrument expanded, and the interaction of the means 

that led to the goal with the contributions of philosophical and logical sciences changed 

according to time and place. While the Kalam deals with the existing beings, it differs from the 

natural sciences and philosophy in terms of method and content, which examine the same 

subject. In terms of examining beings and events, Kalam, unlike these disciplines, applies to 

the knowledge of revelation and the prophecy that explains it, as well as using reason. In terms 

of epistemology, the science of Kalam is an original Islamic philosophy in terms of the source 

it uses to obtain knowledge other than revelation and sunnah. It is known that the Salaf scholars 

accepted the issues that need explanation in the Quran and the Sunnah without any 

interpretation. The main subject of this paper will be Salafiyya, which is considered a method 

or a methodological approach rather than an independent creed school and the credal, political 

and sectarian currents and views that emerged until the third century of Hijra, as well as the 

differences between the topics discussed by mystical formations and the epistemological 

elements they refer to. On the other hand, in this paper, the contributions they made to the 

discussion topics of that period will be tried to be discussed by mentioning the leading scholars 

living in the third century AH. We will deal with in this paper the Jahmiyya, which emerged 

with the views of Jahm b. Saffan, the human mainly actions discussed by the Mutazila, which 

deeply affected the history of Islamic thought, the approach of the Salafiyya on this matter, the 

methods of Sunni schools that chose the middle way and Imami-Ithnaashari approach to this 

matter in the third century AH. The contribution of the events and phenomena in the past to the 

development of theological experience cannot be denied, and the classification and appreciation 

of the previous scholars who made the discussions in question, which shaped the history of 
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Abstract

The Kitabu's-Sunna type works, which were common in the third century of Hijri and had an 

important place in hadith collections, will be determined and analyzed in terms of content and 

their narratives on akaid will be discussed. Another name for such works is Kitabu'l-Iman. 

These works are actually the texts of the scholars who were defined as Salafiyya in this period, 

as answers about many subjects. The situation of the murtekib-i kabire, which are the first topics 

of kalam, the issue of faith, the predestination-destiny discussions, the issue of whether the 

servants are free in their actions (ef'al-i ibad), many opinions have been put forward about the 

problem of the attributes of Allah and the creationism of Qur'an. While Imam Azam Ebu 

Hanife's tractatule named al-Fiqhu'l-Ekber appears as a text that contains these topics in a tidy 

manner, some of the hadith scholars have written tractates containing one or more topics. Again, 

it has been tried to give answers to the groups that emerged in this period and have a political 

attitude within the framework of these works. While Shia tried to base their institutional 

structure in this period, although they made use of the controversial information from the 

narration, especially the relation to the prophet, scholars who saw only the hadiths as a source 

of information tried to collect every narration attributed to the prophet by adopting a protective 

attitude. In general terms, some of the subjects such as faith, attributes of Allah, fezail, fiten, 

itisam and delail are completely covered, while some of them are highlighted by the author. 

The authors of these works mostly support their views with religious evidence. There is little 

to no rational evidence. The works consist of verses, hadiths, the words of the companions and 
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the tabiun, and the views of the salaf scholars. Sometimes it is seen that poems are also included. 

Although such works of nearly twenty scholars are known in the literature, the works that have 

survived to the present will be the subject of our review. Abu Bakr al-Humeydi (d. 219/834), 

241/855), Ebu Davud es-Sicistani (d. 275/889), Abdullah b. Ahmed b. Hanbal (d. 290/903) and 

Muhammed b. Nasr al-Marvezi, the works of scholars such as will be used. As it is known, the 

content of the works is mostly related to akaid issues and information related to the subject, 

namely hadiths, is conveyed without entering into discussion. In terms of content, the subject 

of faith comes first. The issues such as definition of faith, increase and decrease of faith, 

branches, principles, exception in faith, faith-Islam relationship, faith-great sin relationship, 

especially conveyed attributes of Allah, the adjective of kalam and accordingly the creationism 

of the Qur'an, the signs of doom, the phases of the hereafter, the sending of the prophet and his 

superiority, his miracles and the superiority of the companions are included in the works. In 

addition, while dealing with the subject of adherence to the sunnah, special attention is paid to 

the avoidance of bid'ah and fanciful. The theological sects that emerged on the basis of this 

subject were discussed, and most of them were considered outside of the sunnah, marginalized 

and positioned under the definition of innovation. In this second discussion topic, the issue of 

refutation will be discussed rather than its place in proving the issues of belief.
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Abstract

Muslims with the death of Prophet Muhammad, they came into conflict with each other on 

some issues and as a result of interaction with neighboring civilizations with the people of these 

civilizations on some issues. Due to reasons such as the religious texts that caused some debates 

were open to interpretation, the location of the litigation could not be determined exactly in 

some discussions, or the parties to the disputes were not only followers of the Islamic religion

the thinkers of the period had to research and discuss with their opponents on a common ground 

and within the framework of the principles accepted by them. These internal and external 

debates have led to the emergence of the kal m discipline in Islamic civilization. While seeking 

solutions to some problems, more fundamental problems were encountered, thus, a wide range 
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of issues has emerged in the science of kal m since its foundation. As a natural result of these 

search for solutions, epistemological issues such as the sources and limits of human knowledge; 

ontological issues such as the classification of being, what the bodies and the world as a whole 

consist of; theological issues such as the proof of the existence of God, his names, attributes, 

actions, what is impossible for him have been examined in the science of kal m from very early 

times. As reported, some issues were discussed from very early times, while some detailed 

issues became the subject of discussion in the middle of the mutaqaddim period or in the 

mutaakhkhir period, since the environment that would cause them to be discussed was not 

formed or the opposition group in the issue had not yet emerged. In addition to this some issues 

were discussed using the terms of mutaakhkhir period and various opinions were attributed to 

the scholars of the mutaqaddim period about these issues. Some of these issues are not included 

in the works of the mutaqaddim period as they were in the mutaakhkhir period, or the concepts 

used while conveying the discussion are not used in the mutaqaddim period. In addition the 

connection established between some issues in the mutaakhkhir period is not encountered in 

the works of the mutaqaddim period. For example, in the mutaakhkhir period there is discussion 

of "Does God have a different quiddity apart from his existence, and can this quiddity be known 

by man?". While this issue was discussed in the works of the mutaakhkhir period, various 

opinions were attributed to some scholars from the mutaqaddim period. However, as far as is 

known, this issue is not discussed in the same format in the works of the mutaqaddim period, 

and the terms used by the mutaakhkhir scholars are not included. Again the connection 

established between issue of "Can the quiddity of Allah be known by human beings?" and issue 

of that we saw for the first time in the books of Fakhr al-D n er-R z is not included 

in the works of the mutaqaddim period as far as is known. The Kit bu'l-mak l t which was first 

who died in 319 AH in 290 AH caused us to update 

these two informations. Because in the work, the issue of "the quiddity of God" is discussed in 

detail, and a relationship is established between this issue and the discussions of 

this communique discussion of "Is there a quiddity of God apart from his existence and can this 

quiddity -

third century of the hijra afterwards it will be tried to show that the connection established 

between issue of "Can God's quiddity

which we encountered for the first time in the books of Fakhr al-Din er-R z is also established 
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in this work. In addition it will be revealed that there are data in this work that clearly show that 

the theologians have an appeal-centered definition approach.
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Abstract

Praise be to Allah the One, and prayers and peace be upon Muhammad and all his family and 

companions. Then; There is no doubt that the science of theology was influenced by various factors 

that added to it new methods and investigations that clearly deepened the normal course in which 

this science arose, and we cannot talk in detail about those factors that had a great impact in the 

science of theology, but the factor that we will try to monitor and study In this research, it is: The 
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factor of translating Greek books into Arabic, and its impact on theology during the third century 

AH. And the translation factor in the third century will show its impact in the development of terms 

in the books of faith, for example: Imam Al-Baqillani, who is considered the first to put the rational 

premises on which evidence and attention depend, such as proving the individual essence and 

emptiness. The student of theology is aware that the science of Greek logic undoubtedly played an 

important role in its development, and scholars of theology were able to learn about the Greek 

philosophical heritage by crystallizing their ideas, opinions and attitudes towards intellectual beliefs, 

and filtering them through scientific discussions, and this study will change the interaction between 

the translation of Greek culture In the third century AH and theology, through two topics: The first 

of them seeks to show the most famous poles of translation figures who contributed to the transfer 

of Greek sciences into Arabic. While the second stands for books translated in the third century AH, 

and their impact on theology. It is clear from the above that this research is within the focus of the 

translation movement in the third century AH. And related flags, works, topics, and concepts. 

Finally, we ask God Almighty for help and success, for He is the Guardian of that and the One who 

is able to do so.

182



(ISLAMIC DOCTRINAL THOUGHT BETWEEN THE MENTAL SCHOOL AND 

THE TEXTUAL SCHOOLDURING THE THIRD CENTURY AH, ITS ORIGINS, 

CHARACTERISTICS AND METHODS)

EisaRabeeh Ameen Ahmed

eessa1428@yahoo.com
00962785444281

183



Absract

The third century AH was characterized by a rapid development of Islamic sciences in general, 

in terms of drawing up their various curricula and writing methods,among these sciences is the 

science of Islamic belief. Two schools competed in developing the third century AH, the first: 

the mental school, and the second: the textual school, and each of the two schools has reasons 

for its emergence and characteristics that distinguish it from the other, and there has been a 

difference in attitudes within the Islamic scientific environment towards the two schools, 

whether it is accepted or rejected, and their scientific impact continues to extend in the Islamic 

intellectual environment until our time. The research also focuses on highlighting the most 

important reasons for the early emergence of each of the two schools in their handling of Islamic 

doctrinal issues, and that in revealing these reasons an awareness of the justifications inherent 

in the way each of the two schools understands the doctrinal texts contained in the verses of the 

them? On the other hand, the study dealt with research on scientific methods in their first form 

during the third century AH, and what are their characteristics in dealing with issues of faith 

from the perspective of mental and textual schools? Are these approaches considered among 

the advanced mechanisms that sought to develop the science of Islamic belief through their 

ability to solve intellectual problems that were raised in the form of questions and objections 

by violators, whether this violator came from the Islamic intellectual environment or from 

outside it? Or did some of these approaches cause intellectual stagnation by standing on the 

the limits of understanding the mind? Moving away from the real intentions of the legal texts? 

Perhaps in an attempt to answer these questions, we will come to an approximation of doctrinal 

ideas and an understanding of their legal texts. The scientific approaches that will be followed 

in the research are diverse, as follows: (1) the inductive approach based on tracking the doctrinal 

literature of the mental and textual schools in the third century AH; The aim of this is to discover 

the main reasons for its writing and the characteristics of its methodological contents (2) The 

analytical approach to the most prominent textual evidence and the most important titles of 

doctrinal topics contained in the creed books in the third century AH (3) The method of 

comparison between the two mental and textual schools by comparing them in terms of their 

characteristics, and taking scientific positions towards them, accepting or rejecting them. The 

research has been divided into a preface, three sections and a conclusion, and the first section: 
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it searches to know the reasons for the emergence of ideological thought for the rational and 

textual schools during the third century AH, while the second section came: a researcher in the 

characteristics of each of the mental and textual schools when they talk about ideological issues, 

and what These characteristics resulted from the early emergence of intellectual sciences 

specialized in doctrinal topics such as theology and philosophy, as well as the emergence of 

hadith narrations specialized in doctrinal topics. As for the conclusion of the study, it showed 

the most important results of the research and its recommendations.
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Abstract

The third century hijri is considered one of the most important centuries in the emergence of 

the chapters on theology, due to the increase in discussions about the concept of prophecy, 

especially the prophecy of o

between Muslims and those who deny it. Moreover, the ideas of the scholars of this century in 

the chapter on prophecy have widelyinfluenced the books of theology in the centuries that 

followed. As many Muslim scholars wrote books and wrote their treatise with the aim of 

proving the prophecy to strengthen the faith of Muslims, as they touched on prophecy from all 

sides and, and most of them consider the concept of news as one of the most important ones. It 

is gathered precise evidences about itworth noting that the concept of news that appeared at 

thehands of scholars is the basis and basis for the evidence of prophecy.And it is well 

established that the news is the source of certain knowledge for most of the speakers with the 

right mind and senses. It is assumed that the first to speak about the news was that the source 

of knowledge was Mu'tazila scholars such as Wasil bin Ataa (131 AH) and Ibrahim al-Nizam 

(231 AH). The theologians see that the news is that knowledge is only with the acceptance of 

its authenticity with all people. Because it can be a lie, and for that the existence of the news 

cannot be a science alone. And it is divided into two parts: Mutawatir narration and Messenger 

narration. And the news of the Messenger relates to the authenticity of what the Messenger of 

God, may God bless him and grant him peace, brought. In addition, this section contains the 

sayings of the Messenger of God, his companions and followers. All of what was previously 

mentioned indicates that the news has become one of the most important issues that scholars 

have been interested in. At the head of these scholars are Al-Jahiz and Ali bin Rabban Al-

Tabari, who  dealt with this concept in their traces in terms of the meaning of the word and the 

terminology, and after their observations about the nature of the news, they moved to prove the 

authenticity of the news that was narrated to us from the prophets. This indicates that they tried 

to comprehend the authenticity of the news about the prophets for readers, and in this way it is 

not possible to deny the prophets from any side in their view. It should be noted that the interest 

of Muslim scholars in the concept of news is caused by the denial of some sects of prophethood, 

such as the Brahmins.And we can say that the third century AH takes an important place in the 

creation of the concept of news, and its impact on the speakers coincides prominently. This 

study follows the inductive approach, it is based on theb -
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-Tabari and the 

on their effects and the comparative 

methodismakingcomparisonsbetween Al-Jahizand Ali ibnRabban al Tabari Andrealizing what 

was said about the concept of thenews. This research consists of an introduction, three sections 

and a conclusion.This research consists of an introduction, three sections and a conclusion. And 

the first section deals with the concept of the news, linguistically and idiomatically, according 

to Al-Jahiz and Ali bin Rabin Al-Tabari. As for the second section, the position of Al-Jahiz and

Ali bin Rabin Al-Tabari on the concept of the news and highlighting their use and understanding 

their opinions in it. And the three section is the comparison between them in the concept of the 

news and the clarification of the place of the concept of the news in the evidence of prophecy 

according to them and their impact on the theologians who came after them with several 

proverbs. And the conclusion includes the most important results from the research and some 

recommendations.
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Abstract

The Nusayrism is one of the extremist Shiite sects, which emerged in the third AH / ninth 

century AD at the hands of Abu Shuaib Muhammad bin Nasir al-Numeiri (died in the year 270

AH / 883 AD) and a contemporary of three of the twelve imams, namely: Ali al-Hade (214 -

254 AH) and al-Hasan al-Askari) 230-260 AH) and Muhammad al-Mahdi - al-Muntadhar (255-

260 AH). The Nusayrism appeared in the third century AH / ninth century AD as a precious 

Shiite sect that went astray in Imam Ali bin Abi Talib and attributed it to divinity, and Ibn Nasir 

claimed that it (the door) to the eleventh imam (Al-Hassan Al-Askari), so a sect of Shiites 

named (the Nusayrism) followed him. But Ibn Nasir was not satisfied with that, but he claimed 

prophethood and the message, and went to extremes in the right of the imams, so he attributed 

them to divinity. Nusayrism is the religious and historical name for them, but after the French 

occupation of Syria followin

them Imam Ali bin Abi Talib (may God be pleased with him). Historically, in the name of the 

Nusayrism, from slander, slander and blasphemy, and because it opens up wider horizons for 

rapprochement with the Twelver Shiites, and to reduce support and support from them. The 

Nusayrism is one of the mystical sects, and extremism, as it is known, includes ancient opinions 

and ideas that Islam collided with when it conquered the areas surrounding the Arabian 

Peninsula in the first century AH / seventh century AD. Among the most prominent of these 

ideas: solutions, reincarnation, interpretation, bade, and similarity. With regard to Shiite 

sources, Saad bin Abdullah bin Abi Khalaf Al- -Qummi (died in 301 AH) is the first 

Shiite historian specializing in sects and articles. He mentioned in his book (Al- -

Farq) detailed news about the origin of Shiism, and what the sects are about the imams, and he 

mentioned the Shiite Imami, Zaidi and dissenting sects. He was a contemporary of Ibn Nasir, 

met with al-Hasan al-Askari and heard from him, and he was trustworthy, just, glorious, and 

extensive in news. In fact, there are similarities between Shiites and Nusayrism, especially from 

the side of the awaited Mahdi and his deputy. Without the presence of the awaited Mahdi among 

the Shiites, the founder of Nusayrism would not have been able to position himself as a 

representative of the imam, in addition to the existence of other similar connections on both 

sides: such as bada, interpretation and similarity. This research consists of an introduction, three 

chapters and a conclusion. Preface: About how Nusayrism appeared. The first topic: The 

emergence of the idea of the awaited Mahdi among the Twelver Shiites The second topic: the 
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emergence of the vice imams in the Nusayrism. The third topic: the similarities and differences 

between the two sides.
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Abstract

The aim of this research is to determine the sects that spread among the mawâlî in the third 

century of Hijri and its role in Islamic culture within the framework of its contribution to Islamic 

sciences. In other words, the forms of religious interpretation accepted by nations other than 

the Arab element in the third century of Islam and their positive-negative effects on Islamic 

thought will be discussed. In this framework, firstly, the scope and importance of the concept 

of mawâlî, which concerns the subject, will be introduced based on the third century Hijri. 

Secondly, information will be given about the Islamic sects that spread among the mawali in 

the third century of Hijri. Finally, the contributions of the Islamic sects preferred by the mawâlî

to Islam, the development of Islamic sciences and Islamic culture will be investigated. The term 
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mawâlî, which is used for non-Arab Muslim peoples, is used both in the Qur'an and in the 

Hadith literature. This term has become one of the most important concepts since the first 

century of Islamic history. First of all, the Murjie sect opposed the mawâlî-Arab distinction and 

differences in practice, defended the "prince of equality in faith", and therefore spread rapidly 

among the mawâlîs. Afterwards, Hanafism, which was attributed to Imam Azam, who was 

accepted as the founder of Ahl-i Rey due to its similar views, found widespread support among 

the mawâli. The word mawali is mentioned in three verses of the Qur'an (Mary 19/5, Ahzab 

33/5, Nisa 4/33) and frequently in the hadith literature. As a term, after the first Islamic 

conquests (the spread of Islam), those who voluntarily converted to Islam other than Arabs were 

called mawâlî. In this sense, it started to be used to express non-Arab Muslims, mostly Iranians 

and Turks in the east, Berbers in North Africa and Andalusia, and Copts in Egypt. In addition, 

non-Arab elements that are Muslim in the Indian subcontinent are also included in the meaning 

of this concept. Considering all these, our research topic covers the Islamic sects preferred by 

the Iranian Persian nation and the Species, as well as the Berbers, Copts and Islamized ethnic 

groups in the Indian subcontinent. Sects of Kharijites, Murjie, Mu tezile, Shia, Zaydi, 

Ismailism, Mâturidi school of Ahl al-Sunnah, Ash'ari School and Hadith supporters carried out 

activities among the mawali. While the Kharijites, Mu'tazila, Ash'aris and Hadith Adherents 

were influential on a small number of people for a short time, the Ahl-i Sunnah ve'l-Jamaah,

that is, the Mâturidism and the Shia sect and its subgroups were influential. The Murjie sect, 

which advocated the principle of equality in faith and reached a wide audience among the 

mawâlî with this view, should not be forgotten. However, in the context of Islamic Sects, when 

the third century Hijri is taken as a basis, it is seen that especially two forms of religious 

interpretation have gained prevalence among Muslims who make up the main mass. The first 

of these is the understanding that is based on the form of religious interpretation that puts the 

mind in the second place, which is more common among Arab elements, North African and 

Andalusian Muslims. The second is Ahl-i Re'y. This form of interpretation of religion, on the 

other hand, has spread mostly as Hanafism-Mâturidism, especially in the Turks and the Indian 

subcontinent. In that case, our subject will be revealed among the mawalis, primarily Hanafism, 

which was ascribed to Imam Azam, the founder of Ahl-i Rey, and the Mâturidism religion 

interpretation style, which spread in the third century of Hijri, and the contribution of this 

method to scientific mentality, Islamic science, culture and civilization in Islamic sciences. It 

will be discussed with examples that the Mawaraunnehir (Transoxiana) region, where the 

195



mawâlî population is in the majority, will be turned into a center of science and civilization next 

to and after Baghdad. Thus, it is aimed to facilitate the production of solutions to the problems

experienced by the Islamic world today, and to reveal the reasons for the developments, changes 

and differentiations in the scientific mentality. In addition, it will contribute to the generation 

of ideas on the prevention of harmful currents with a scientific method.
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Abstract

No Ismaili activity that can be observed until the middle of the third century AH is clearly 

encountered in history. The actual emergence of Ismailism on the stage of history has been in 

the form of a dynamic mahdist movement that has been carrying out an intense propagation 

geography since the middle of the third century AH. The organizational character of a central 

dynamic leadership behind this activity is easily recognized. Over a period of several decades, 

the movement quickly spread from southern Iraq and southwestern Iran to other parts of the 

Islamic world such as Yemen, Bahrain, Syria, Jabal, Khorasan, Transoxiana, Sind, and 

eventually North Africa, where the Ismaili Fatimid state was to be established. Variety of 

information is found in the sources regarding the emergence and spread of Ismailism in the 

middle of the third century AH and the nature and position of the leadership that constituted 

and administered the movement during the period of concealment. In the year 261 AH or a few 

years earlier, Hamdan Qarmat from the countryside of Kufa initiated and organized the Ismaili 
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propagation activities in the vicinity of Kufa and other places in Southern Iraq. Hamdan soon 

gained a large number of followers in the countryside of Kufa. In Yemen, which has always 

been one of the important centers of Ismailism, the propagation was established by Ibn 

Hawshab, known as Mansur al-Yaman, and Ali b. Fadl, and they spread the invitation publicly 

here since 270 A.H. Ibn Hawshab and Ali b. Fadl, like Hamdan Qarmat, established fortified 

daru al-hijras in the mountainous regions, which were the center of their activities, and spread 

the invitation very quickly from there to other regions. So much so that with the conquest of 

the Ismaili dais. The Ismaili dawa/propagation began to gradually spread from Yemen to 

neighboring regions such as Yamama and the Arabian Peninsula. Ibn Hawshab also sent some 

dais to Bahrain and further afield. He sent his nephew Haytham as the first Ismaili dai to the 

Sind region in 270 AH, and the Ismaili propagation spread from there to other regions such as 

the Indian continent. Later, Ibn Hawsab sent Dai Abdullah Shiî to Maghrib in 279 AH, and as 

n spread 

among the Berbers of North Africa and paved the way for the preparation of the necessary 

environment for the establishment of the Fatimid caliphate. In the year 281 AH or earlier, the 

Ismaili propagation activities began in the Bahrain region in eastern Arabia, and Abu Said al-

Jannabi was sent to this region by Hamdan Qarmat to organize the invitation activities. Shortly 

after 260 AH, Ismaili propagation began in Central and Northwest Iran (Jibal) and spread from 

there to Khorasan and Transoxiana. In the Rey region, which was the center of the invitation in 

Jibal, Khalaf Hallaj was the initiator of the invitation. After Khalaf, first his son Ahmad and 

then Ghiyath became the head of the invitation in Jibal. Due to the reputation of Ghiyath, he 

gained many supporters in cities such as Qum and Kashan. Later, Abu Hatim al-Razi, who 

became the head of the Ismaili invitation in this region and one of the most important dais of 

Ismailism, sent dais to Isfahan, Azarbaijan, Mazandaran and Jurjan and brought many people, 

including some administrators, to the invitation. After the pioneering activities of Ghiyath in 

Khorasan and Transoxiana, the Ismaili propagation was officially initiated by Abu Abd Allah 

Khadim in the last quarter of the third century AH. Appointed by the central leadership, Abu 

Abd Allah chose Nisabur as his headquarter and started his activities from there as the first 

independent dai of Khorasan. In this paper, the aforementioned Ismaili activities in the third 

century AH will be discussed in terms of socio-political and creedal aspects, and their impacts 

on the Islamic world will be evaluated from various perspectives.
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Abstract

The third century hijri was a period in which the theory of Islamic thought, which had basically 

completed its institutionalization, was put into practice and experienced in all social institutions. 

In this respect, the third century is the beginning of the maturity period of Islamic culture and 

civilization. In this context, the sectarian-government relations experienced in the relevant 

process contain important clues for the following periods due to their proximity to the time 

period in which the first three Muslim generations lived. Political-theological sects, which were 

formed within the framework of religious and political differences of opinion among Muslims, 

especially in the first century of the hijri, maintained their relations with the existing 

governments, sometimes by friendship, sometimes by enmity, or by remaining relatively 
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ignorant of politics. Frankly, Islamic sects are an undeniable fact of Islamic thought and 

civilization.  The sects that emerged as a result of the institutionalization of some differences 

such as religious, political, cultural etc. that occurred among Muslims after Holeness Prophet 

Muhammad, are of course not Islam itself, but its interpretations. Islam is divine, sects are 

human formations. If the phenomenon of sect is understood correctly, it will be seen that many 

sad events with religious appearances that we have witnessed in the history of Islam are 

essentially sectarian-based differences of opinion reflecting people s religious interpretations.

Different from the Fiqh sects, the political-theological sects, which are our subject, have 

affected the institutions of sociological, culturel, political, economic etc. to a great extend, is a 

historical and sociological fact. In this paper, the influence of schools of thought such as 

century (m. 815-912) and especially on the Abbasid administrations will be discussed. As can 

be seen in the study, many sects considered themselves right and others wrong, and sought ways 

to be active in the civil and public spheres; tried to influence existing governments. However, 

a monopolistic and narrow perspective such as seeing the truth only in its own monopoly has 

led to many divisions and unrest. On the other hand, in the history of Islamic politics, there 

have also been governments that wanted to gain legitimacy by relying on a certain person or 

sect that was favored by the society. Although this attitude can be tolerated up to a point, if the 

wrong practices of the relevant governments are tolerated, the sects that are thought to support 

the government suffer from this situation and indirectly may be blamed. Therefore, it

should not be forgotten that the interaction between sect and power is not a relationship between 

Islam and power, but a network of relations that takes place on a purely human basis. The most 

important result that such a study will bring us is the following: While maintaining the political, 

legal, economic and social order of Muslim societies, it is essential not to confine them to a 

single interpretation of Islam, or at least to show a flexible and tolerant attitude, provided that 

they remain within the limits of authentic Islam. If this is not done, Muslims will be wasting 

their energy and abilities, as in the policy of the Mihna period . It is essential to learn lessons 

from past practices in order to build a right future in accordance with the basic aims and 

principles of Islam. As a result, there may be oppositional views and practices in every society, 

but the point to be noted here is that it should be known that no thought or attempt will be 

tolerated that will force the Islamic society to the last limits of strife and discord. In this study, 

which deals with a specific period of Islamic history, besides the sources of Islamic history that 
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give us first-hand information about the relevant period, sources of Islamic sects history are 

taken as basis. In this framework, firstly itself sources of each sect, and secondarily, other 

studies that give information about that sect were used. In the text in which a descriptive method 

is used, the data obtained from the main sources are analyzed and the sectarian-power relations 

in the third century of hijri have been tried to be resolved. Only the photograph of the fact at 

issue was taken; it was avoided from subjective assessments.
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Abstract

It can be said that the third century AH is considered to be the beginning of the formation of 

the science of Sufism in its precise sense, during which its sciences began to become clear, its 
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elements become complete, and its characteristics become distinct, as it was established later, 

in the centuries that followed. This is after the second century witnessed its emergence, and its 

main goal was to try to keep the spiritual side in asceticism and to stay away from worldly 

pleasures and desires, as was the case with the first generation of the Companions, may God be 

pleased with them. On the seriousness of religion as the first lived it. Sufism remained in this 

state for a period of time, but with the expansion of the circle of its adherents, the need began 

to emerge for means that highlight and confirm its existence and enable it to achieve its goals 

and objectives. From other sects and ideas. This study, tagged with "Islamic Sufism in the Third 

Hijri Century", which is a modest contribution to the project "The Formation of Islamic 

Sciences in the Third Hijri Century", aims to show the most important developments that 

Islamic Sufism has known in this century, and to highlight its most important characteristics 

and characteristics, from While trying to solve a problem that includes answering a set of 

questions, Including: What was the nature of the relationship that existed between the jurists 

and Sufism, and what was the position of the jurists regarding the spread of Sufism and its 

sciences, and their position towards its men and advocates? Then how did codification appear 

in the sciences of this art, and what were the reasons that led and called for it? Then how and 

why did the use of words and terms specific to this science began in this century, which were 

not used before?, And what are the characteristics and characteristics of Sufism in this century?, 

Who are its most prominent personalities and figures?, and what are the most important 

scientific, intellectual and taste issues that It was raised by Sufism in their books and their 

narratives. In this study, the researcher took the descriptive and analytical path, and the research, 

in addition to the introduction and conclusion, was divided into two main sections: the first 

topic dealt with talking about the characteristics and characteristics of Sufism in the third 

century AH, and included five demands, the first: on the relationship of Sufism to jurisprudence 

and the position of jurists on Sufism, and the second : On the emergence of words and 

terminology related to Sufism, and the third: On the emergence of codification in the sciences 

of Sufism and the need for it, and the fourth: At the beginning of the emergence of pretenders 

and warning against them, and the fifth: On the exaggerations of Sufism and the position on it. 

As for the second topic, it talked about the effects of Sufism in the third century AH, and it 

included three demands, the first: on the most famous figures of Sufism and some of their 

sayings, and the second: on the intellectual and literary production in prose and poetry of the 
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Sufis of this century, and the third: on the most important issues raised in Sufi books and their 

narratives.
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Abstract

In the third century of AH, Sufism began to form as a science of religion. In this century, many 

scholars who contributed to the formative period of Sufism with their teachings and works come 

forward in intellectual region of Khurasan as well as Baghdad School that many mystical works 

reflect its influences. One of these scholars was Hâtim al-Asamm al-Balkhî whose central 

-Baghdâdî (d. 

297/909) who was the master of the Baghdad Sufi School. The importance of Hatim al-Asamm 

is that he was the prominent disciple of Shaqiq al-Balkhî (d. 194/809) who was the author of 

the earliest Sufi work named Adab al-Ibadat which has survived to the present day and the first 

systematic discourser of spritiual states and stations (al-a -maqamat) in the formative 

Transoxiana. Indeed, the fact that the sayings and thoughts of Shaqiq al-Balkhî that Sulemî 

included in his Tabaqat are almost entirely narrated by Hatim al-Asamm reveals that how he 

played the key role in this transfer. His equating the concept tawakkul with the belief and tawhid

confirms that he continues the thought of Shaqîq from another aspect. Another important aspect 

of Hatim al-Asamm is that he made significant contributions to the formation of the Khurasan 

Sufi School with his disciples such as Ahmad b. Hadrawayh (d. 240/854) and Abu Turab an-

Nakhshabî (s. 245/859) who were among leading figures of the Khurasan intellectual region. 

Although some of his disciples were among the representatives of the Malamatiyya, it is 

understood that Hatim al-Asamm was not purely represent the Malamatiyya manner because of 

his pilgrimage made with more than three hundred of his disciples wearing wool (suf). On the 

other hand during his pilgrimage, welcoming by large masses of people in cities such as Ray, 

Qazvin and Baghdad which he visited and the dialogues and debates he held with famous 

scholars are also valuable in terms of showing his position in the third century AH. This paper 
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aims to reveal the intellectual biography and network of Hatim al-Asamm which has not seen 

to be a subject of an academic study. And it also seek an answer to the question of whether he 

repeated the thoughts of his master, Shaqiq al-Balkhî by quotation or he improved on it by 

systematizing. It tries to find the answer by examining the manuscripts in which he conveyed 

the knowledge acquired from his master and the literature of tabaqat which contains his sayings 

and thoughts comparatively.
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Abstract 

In this work, we claimed that Junayd al- -centered 

ir by presenting a systematic method regarding the concept of 

ir, which was emphasized by the Sufis in the third century hijrah, and thus caused a 

transformation in t ir in then existing literature. In that period of time 

prominent sufis such as -Mu -

Sahl at- - - - /910) and al-

usayn b. Man - ir. So much so that the Sufis gave 

ir in this century, which attracted the attention of thinkers from 
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other disciplines, and for this reason, Sufis were branded as ahl al- ir by them. Some 

and mutakallims even mentioned the names of Sufis such as Mu u l- -

Mi -Sa a

meant by the characterization as kh ir people is that their knowledge is methodless because 

ir that comes to the heart and goes instantly. Therefore, Junayd 

ir, 

which they criticized. Junayd, who describes this method as a dissociation ( ), aims to 

ir according to the source and quality. Thus, Junayd wanted to realize 

the connection of right thought and action in a healthy way, based on the method of 

ir with the theory of 

ir thought in the third century hijrah. 

ir does not come to the person who is annihilated, i.e. in .

Because in this state, the person has cut off his connection with everything about the world. In 

ir will be 

-c ir theory that led to the transformation of the 

ir will be examined. To support our claim, Junayd conveyed the 

ir in a systematic and holistic way, and also developed discourses that 

would exceed the kn ir. In our study, 

ir understandings of his predecessors and contemporary Sufis. In 

a al- and Kitab 

al- in detail. In this direction, we evaluated the conditions of the period in which Junayd 

lived by applying the text analysis method. Finally, by using the inductive method, we tried to 

ir. First of all, in our research, we determined that Junayd wrote the treatise of al-

ir in order to develop a method. Thus, we determined 

that Junayd understood the reason for the emergence of some of the actions of the Sufis that 

caused a crisis with other religious sciences in the formative period of Sufism, as the fact that 

the sources o ir was not determined correctly. In addition, we have revealed that the 

concept of ir, which is the element that 

distinguishes Sufism from other sciences in the process of its formation as a science of religion. 

ir in 
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the processes of moral maturation and acquiring knowledge. In addition to this, we have 

revealed that he constitutes a turning point in th ir with his 

ir and would be a helping source for prospective studies on the 

subject.
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Abstract 

The problem of the relationship between tawakkul and kasb is one of the main issues concerning 

fiqh, kalam and sufism. Tawakkul which literally means to take an agent, to trust, means to trust 

in Allah in terms of morality. The prerequisite for tawakkul is to have faith. As a matter of fact, 

awakkul in 

the context of the relationship between God and the creature, it has an important position in 

terms of Sufism. The fact that trust and submission to Allah are essential in tawakkul is an 

indication of servitude. At the same time, tawakkul is also related to the kalam in terms of its 

relation with belief in destiny. The concept of kasb is also a concept that concerns the science 

of sufizm and the science of kalam. In Sufism, kasb means to earn halal income, to produce and 

to work. In kalam, kasb represents the role of the will and power created by Allah in the servants 

in the occurrence of optional actions. Since our study is handled in the context of a work of Sufi 

classics written in the early period, it has been created in line with the understanding of 

tawakkul and kasb in Sufism. Necessary explanations have been made in response to their 

meanings in kalam and fiqh where appropriate. Whether tawakkul and kasb should be at the 

same time, or to put it more clearly, whether there is one when the other is present, has been a 

controversial issue since the first period. These debates reached a different dimension in the 
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hijri third century. With the spread of Islam in the Eastern Mediterranean, the illiterate society 

and the literate society met. As a result of this, even though they achieved political superiority, 

new issues also emerged for Muslims who had many intellectual difficulties. When we look at 

the third century Hijri, which covers the zuhd period of Sufism, in which these issues were 

discussed, it is seen that zahid manifested itself in three areas. First of all, these are zahid against 

taking charge in administrative matters, secondly, zahid against richness and kasb and finally, 

zahid against the field of intellectual interests. Zahid against enrichment and kasb is the subject 

we deal with in the context of our study. Therefore, some sufis in the hijri third century, acted 

to cause zuhd to be misunderstood and to be overdone. In the meantime, works were written by 

scholars who lived in that period to solve this problem, and discussions were held on the subject.

Haris b. Esed al-Muhâsibî (d. 243/857) is one of the first Sufis who lived at the beginning of 

the hijri third century. In the period when Muhasibi lived, the number of zahids who went to

extremes in the relationship of tawakkul and kasb, quit working and lived by begging from 

others began to increase. Thereupon, Muhasibi has clearly revealed his opinions on the problem 

of tawakkul and kasb in his work called Muhasibi el-Mekâsib ve'l-Vera'. Unlike the authors 

who expressed their views on the subject before him, Muhasibi evaluated tawakkul together 

with faith and created his work based on the fact that tawakkul is fard. In our study, it was first 

explained how Sufism viewed the concepts of tawakkul and kasb in the period of zuhd. Then, 

the paradigm of Ahl as-Sunnah, which developed with Muhasibi and would affect the opinions 

of many scholars, especially Gazzali, was stated. Finally, our study has been completed with 

which is the last chapter of the book called al- -Vera and 

which is deemed necessary to be added to the discussions of tawakkul and kasb.
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Abstract

Motivated and inspired by claim of a third century Sufi, Abu al-Qasim Junayd al-Baghdadi (d. 

issues, methods and p

discovering Sufism as an independent systematic science. Answer to this question can, 

positively, be found in the historical analysis of third century AH. Sufism It is a significant 

effo

Indo-Persian product. According to this, Sufism has not grown independently and spontaneous. 

Instead, this theory proves certain resemblances between Sufi doctrines and some of the Indo-

Persian systems, for instance, the Vedanta Sara. However, hypothesis of this research work 

religion with entirely independent growth. Later influences cannot undermine the roots of 

originality and independency. Primarily, a documentary inquiry of the historical events will be 

chief method of research. Moreover, an analytical study of writings of the Sufis, both original 

and interpreted sources, from third century AH will be applied as research method for this 

academic study. In proving its independency, three major aspects will be discussed including 

independent Sufi Schools, separate authentic texts to the Sufi sciences and its own ijtihad on 

issues related to mysticism. Results of research inquiry show that Persian influence can only be 

proved in sixth century and no influence cannot be shown to be exerted from the latter century 

on the former one. In third century, three principle developments support to prove independency 

of Sufism as science of religion. Firstly, larger Sufi School had been developed in the same 

century e.g. the Baghdadi School - -Saqati (d. 

254 AH), Junayd al- Baghdadi (d. 298 AH), Hareth al- -Husayn 
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alNuri (d. 295 AH) etc; the Khurasani School including Bish al-Hafi (d. 227 AH), Ibn Karram 

(d. 255 AH), Yahya Ibn Muadh al-Razi (d. 258 AH) etc ; The Damascene-Eyptian School of

Dhul-Nun al- Hassan Ahmad Bin Abi al-Huwari (d. 230 AH); and the 

Mulamti School of Nishapur which was represented by Abu Hamdun al-Qassar (d. 271 AH). 

Second development was that the authentic texts, which introduced certain terms and removed 

uncertainties, also appear Kitab al- by Abu Nasr al-Sarraj 

al-Tusi and the book -Qulub -Makki (d. 388 AH) are the prominent 

one. Thirdly, its own ijtihad and independent perceptions on the issues led to the curse and 

wrath of jurists and theologians. This hostility against the Sufis continued to grow in Egypt, 

Syria and Iraq, and eventually, it had reached the point of accusing Sufis of takfir, and led to 

the persecution and even execution of Sufis, such as in the case of al-Hallaj. All these 

of religion with its own issues and doctrines derived from Quran and Sunnah, and represented 

her sciences of religion in Islam. 
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Abstract

As it can be understood from the words such as ink, pen and paper, which indicate the tools of 

writing in the poems that have survived to the present day, the Arabs of the Ignorance period 

were aware of literacy. However, the Arabs, accustomed to the desert and resort life dominated 

by the nomadic culture, rarely used the literacy they were aware of, in a practical sense. In the 

society in which the influence of oral culture was predominantly felt, historical or socio-cultural 

documents consisted of poetry circulating among tribes through narrators and sermons that 

formed a part of prose, albeit a little. For this reason, the comments on poetry were limited to 

the oral stage and did not pass into the written dimension. As can be understood from the 

discussion that took place between Nabiga Al-Zubyani and Hassan Ibn Thabit at the Ukaz fair 

over the criticism of a couplet, the comments of the critics were transferred to the next 

generations through narrators, as in the poems. With the advent of Islam, there was an increase 

in literacy rate compared to the period of Ignorance, in line with the suggestions of the Prophet 
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(pbuh). By the end of the second century Hijri, when the narration of poetry intensified, literary 

studies and copyright accelerated with the influence of Muslims from different nations. These 

works bore fruit in a short time, covering both the public and the elite. Anthologies such as 

Muallaqat, Mufaddaliyyat and Asmaiyyat, which contain eulogies whose originality and quality 

cannot be doubted, were created. Although this was the case at the end of the second century 

of Hijri, in the third century of Hijri, when the data on poets increased and original poetry and 

fabricated poetry were mixed together, literary scholars faced the complexity of information 

caused by the data of poet-poetry that increased with the effect of narration and compilation.

Aware of the necessity of a science that is dominated by wisdom as well as narrative, these 

scholars began to evaluate poets and poems that were the subject of anthology-like poetry 

selections rather than anthologies themselves. Works such as Asmaî's Fuhulat al-

Sallam al-Jumahi's Tabakat al-Fuhul al- uarâ and Ibn Kutayba's al-Shi'r and al-Shuara are 

examples of these evaluation activities. These works, which were copyrighted in the third 

century Hijri, constitute the written prototypes of the poetry-poet criticism that has been 

continued verbally for a long time. Based on these explanations, in our study, the evolution and 

formation process of the works that focus on poetry-poet criticism in the third century Hijri, 

especially the works in question, were examined. These works, which represent the transition 

period between the oral tradition and the written tradition, were examined through subject 

classification and content. The primary issues of poetry criticism were addressed through the 

works, with the following questions: "Who is the supreme poet?", "Which is the most beautiful 

couplet? , Which period is the most superior?". It was also noted how the concepts in these 

works, which mirror the formation process, and which bear the traces of oral tradition, are 

termed while being included in the discipline of poetry criticism. In the study, in which the 

effects of the works written on the poetry criticism, which was formed in the third century Hijri,

on the next centuries, were also discussed, the method of tazavvuk, which is based on language 

taste, was adopted in making sense and interpreting the texts. Within the framework of this 

method, the course of the formation in question was determined and it was seen that the main 

problem in poetry criticism in the third century Hijri was shaped around the following 

.

It was determined that it was shaped around the problems. Around the aforementioned 

problems, other issues arose; therefore, it was concluded that the issues related to poetry 

criticism cannot be fully understood without determining the criteria determining the 
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superiority. The result reached was shared with the researchers along with some suggestions in 

order to make a modest contribution to the quality of future studies.
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-kelâm olarak 

isimlendirmektedir. beyân ve meânî ili

-

- (247 h.)
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Ona zengin bir kütüphane tahsis et

-

-

Ba -

- - -

-

Muktedir-

(296h.) 

- - -

-

verilecektir: 1- -

- -

Abstract

There were aspects of rhetoric in the poems of pre-Islamic poets. and the Prophet He also 

showed the existence of rhetoric in the Qur'an and the hadiths of the Prophet (pbuh). Qur'an 

challenged them to say that they could not bring a likeness of him to the addressees when the 

Qur'an was revealed. The fact that their interlocutors did not respond to this call prompted later 

generations to learn the secret of this ijaz in the Qur'an. In order to understand where the high 

rhetoric in the Qur'an originates from, the works called i'cazü'l-Kur'an emerged. For example, 
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Ferrâ's (d.207/822) work named Meâni'l-Kur'an is one of the first examples written in this field.

In his work, the author not only dealt with the verses in terms of morfoloji and sentax, but also 

touched upon the subjects of rhetoric such as simile, metaphor, in his work. In addition to 

-Kur'an studies, rhetoric issues are also mentioned in language and literature books.

Although al-Kitab of Sibewayh (d. 180/796) is a book of sentax, it also touched upon the issues 

of rhetoric from time to time. Again, Câhiz (d. 255/869) drew attention to the issues related to 

rhetoric in his work named al-Beyan ve't-tebyin. The works of previous authors on rhetoric can 

be considered as works in which the subjects are scattered rather than a stand-alone rhetoric 

book. These studies can be expressed as the period that prepares the transformation of rhetoric 

into an independent field. It was Ibnül Mu'tez (d. 296/908) who transformed and systematized 

the previous knowledge into a stand-alone work with his work Kitâbu'l-bedi'. In this regard, es-

Sûyutî (d. 911/1505) first revealed the science of bedi' and gave the name of bedi to Ibnu'l-

Mu'tez, - - -Beyan expressed it in his work. es-Suyûtî 

has mentioned seventeen bedî' arts that Ibnu'l-Mu'tezz dealt with in his work. Ibn al-Mu'taz has 

broadly classified the science of rhetoric in Kitabu'l-bedi and built it on five basic principles.

These are isti'âre (to use the word in a figurative sense), tecnis (to use one word in two senses), 

-acûz ale's-sa r (to use the word at the 

end of a sentence or couplet also at the beginning) and al- He examined five types, which he 

called mezhebu'l-kelâmî (providing evidence for the word with the aim of providing 

eloquence), under the category of basic arts (usul). Apart from these, he dealt with seventeen 

literary arts under the name of mehâsinu'l-kelâm and explained them with verses, hadiths,

sayings of the companions and poems of ancient Arab poets. He names the five basic arts as 

badi' and the other arts as mehâsinu'l-kelâm. He also touched upon some of the subjects covered 

by the sciences of declaration and meaning under the umbrella of Bedi' science. Although the 

previous books touched on these issues, they did so indirectly when explaining the Qur'anic 

verse, hadith or poetry. Ibn al-Mu'tez, on the other hand, dealt with the subjects both 

theoretically and practically in this work. Ibn al-Mu'taz was born in 247 (861m.) in the city of 

Samarra, which was the center of the caliphate. He was particularly interested in the education 

of his grandmother, Ibn al-Mu'taz. He allocated him a rich library,  By hiring private teachers, 

it provided the opportunity to have a wide culture in fields such as language, history, 

vocabulary, literature, poetry, theology, astrology, hadith and fiqh. -Mu'tez, He benefited 

from Ahmed b. Saîd ed- sciences.
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The leading figures of Basra and Kufa language schools were Müberred and Ebü'l-Abbas 

Sa'leb, Abu Ali Ibn Alil al- -

b. Imran ed-Dabba, historian Belazuri is one of his foremost teachers. -Mu'tez also tried 

to learn proverbs, concise words, witty stories and anecdotes from the Bedouins who came to 

Samerra and visited him, using rarely used dictionaries and idioms. With the caliphate of 

Muqtadir-Billah (908 m.), the oppressive attitude of state officials in the administration 

disturbed some commanders, judges and clerks. They gathered in h.296 (December 17, 908) 

and declared Ibn al-Mu'tez the caliph with the nickname Murtazi-Billah. However, the next 

day, when his supporters, led by Mûnis al-Muzeffer, mostly consisting of palace gulams, 

attacked, the activists could not hold on. Due to his caliphate that lasted for one day and one 

night, many historians did not count Ibn al-Mu'taz among the Abbasid caliphs. His caliphate 

has been controversial in Arabic literature about the shortness of something in terms of duration.

The following questions will be answered in this research: 1- What is the contribution of 

Kitâbu'l-bedî to the development of the science of rhetoric and its difference from previous 

studies? 2- What is the contribution of Ibn al-Mu'tez's life and education to the science of 

rhetoric?

228



FUHÛLE KAVRAMI VE BU KAVRAMIN

(
LITERARY CRITICISM)

Ahmet GEZEK

Res. Dr., Yalova University, Faculty of Islamic Sciences, Department of Arabic Language and 
Rhetoric

ahmetgezek02@hotmail.com
orcid.org/0000-0001-5941-9533

Özet
-ahbâr ravisi, dil ve edebiyat 

bilginlerinden biri olan Asmaî (ö. 216/831), Arap

fuhûle den 

-

getir

fahl biri 

fahl 

/

As fahl

fahl

Fahl

fahl 

229



denilmez. Asmaî, fuhûle / ifadesini 

/ fahl 

kabilesinden el-Mütelemmis ed-

/

-

/ , / fahl 

, / , / eksik fahl 

ve /

/ , /

, / , /

fuhûle

-

/ , /

, / ve /

Abstract
(d. 216/831), who lived between the 2nd and 3rd centuries Hijri, was one of the 

important grammar, poetry, language, and literature scholars, influenced the literary critics of 

the 3rd century Hijri with his views on Arabic literary criticism and his views followed him, 

developed and systematized. As one of the great narrators of his time, he memorized tens of 

thousands of poetry couplets and spent years among the Bedouins wandering the deserts to 

gather information on Arabic grammar and lexicon. Despite being rich and gaining the 

appreciation of the Abbasid caliph -

to education and trained well-known students in the field of language, was a versatile scholar 

who benefited from the views of many authorities and made important contributions to the 

survival of the Arabic language. The concept of , which has been used since the 

criterion of Arabic litera -

This concept, whose scope and boundaries have not yet 

said that a poet with a mild temperament could not be a poet. When he was asked 
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about the meaning of the word ; / The strong male camel 

(animal) has just entered the age of four (as if he has just reached the age of riding) and is 

superior to the camel means that a person's poetic quality is superior 

to all other features and that his distinguishing feature is poetry. According to him, in order for 

a person to be a poet, he must exceed the age of youth and reach a certain age maturity. 

Another condition of being a poet is that a person has the talent of poetry improvising and 

being able to sing poetry improvised. Another condition is that the poet must have the power to 

influence other poets of his time. If a poet does not influence the poets of his time, that poet is 

not called a poet. ; / the first of the 

poets used the expression for Imruulkays (d. 540). For a low level of this expression, he gave 

the concept of / the head of the poets and gave an example with al-Mutalammis 

al- Below this level, there is the rank of / one 

of the poets, and for such poets, he mentioned the name of the poets of the Umayyad period 

- -orders 

are as follows; / those who join poets, / those who look like poets, 

/ those who are poets through illusion, / those who are deficient 

poets and / lack of fahl poetry. in clear terms, 

but made indirect categories such as / Ignorance period, / Islamic era, 

/ poets, / those who write about a single subject. Afterwards, Ibn 

, evaluated forty of the famous poets within the framework 

of a certain system and category, and wrote the book - , which can be 

He categorized poets as / full poet, / poets who sang poems that won 

the admiration of people, / only poets, and / careless poets.
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Abstract

The grammatical term began with the beginning of the emergence of Arabic grammar; It was 

necessary to have key terms from which the grammar is based; It would have a great impact in 

establishing the science of grammar after that. There is no doubt that terms are of great 

importance in understanding the meaning of that term, as it means putting a word or designation 

for an idea, so that the term becomes after that indicative of that idea. With the tracing of the 

beginning of the emergence of grammar due to the mixing of non-Arabs with Arabs, which led 

to the prevalence of melody in that period, it was necessary to find a science that preserves 

Arabic, especially the Holy Book of God, which was written without points or movements. 

Thus, the science of grammar appeared, which needed to have its own terms that distinguished 

it from other sciences The foundation of the science of grammar Imam Ali bin Abi Talib, peace 

be upon him, divided the word into a noun, a verb and a letter, and in the points of Abi Al-

Aswad Al-

it, so make the dot below it, so if you follow any of these movements into a chant, then dot two 

opened, broken, joined Grammar, until it reached the degree of maturity at the hands of Al-

Khalil bin Ahmed Al-

integrated; As we find that the term is expressed by more than one word, Sibawayh used the 

diminutive sometimes and the belittling at other times, intending by this a single meaning, and 

the length of the terms he has in the book indicates a clear indication that it is an incomplete 

grammatical idea. Among those who contributed to the establishment of grammatical terms was 

Abu Zakaria Yahya bin Ziyad al-Farra, who died in 207 AH, who was distinguished by the 

penetration of mind and accuracy of sense in that period, and what distinguished him as well 

was his ability to invent grammatical terms. Arabic grammar, mentioned in his book Meanings 

book that includes many terms and grammatical rules, and among the terms invented by Al-

Farra, for example: the epithet that has remained in circulation until now, so it was necessary 

for us to search for these terms transmitted in their meanings, and study them extensively, to 

show the role of this linguistic world in establishing and inventing grammatical terms, some of 

which remain until our time, including What remained spread in his writings and had no 
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publicity, And for choosing the topic, the most important reasons are: Explanation of the role 

of al-Farra (207 AH) in establishing grammatical terms, and the rest of them used until our 

time. Al-

for fur, and the third topic includes: the terms of fur in its meanings, then the conclusion, which 

will include the most prominent results reached by the researcher, and God is always successful.
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Abstract

Every science has its origins and draws from its evidence and rules. Just as jurisprudence has 

origins and interpretation has origins, so grammar has its origins and sources, and the origins 

of grammar are the evidence that gives its chapters and branches. The more powerful and 

numerous these sources are reflected in the science itself. The grammar evidence on which 

235



linguists relied are numerous, but most of them are three: listening, analogy, and consensus. 

The most important of these sources is listening. All linguists have relied on it throughout the 

ages that the Arabic grammar has passed through, according to their different sects and schools. 

All of themagree with but differ in the method so it is not frequent, and some of them rejected 

it, and some of them included more than poetry and the sayings of the Arabs and their languages, 

and some of them restricted that and did not increase. In this research, I will work on one of the 

most important linguists in the third century AH, where he was the head of grammar in his time, 

and we will know that through what he dealt with in his great linguistic book (Al Muqtaqat), 

which is considered the most important book in 

collected many benefits. He collects the grammar and the grammatical and linguistic issues that 

are not mentioned by others The research will include an introduction, a preface, three sections 

and a conclusion.The preface includes some concepts related to listening as a major source of 

inference, such as its definition in language and terminology, and determining the temporal and 

spatial period that the grammarians considered valid for transmission and inference in the words 

of the Arabs in addition to mentioning the main sources of listening. In the first section, I will 

c witnesses which is the most fortunate 

among other evidence and is considered a rich material for study and analysis. In the second 

section, it will discuss the second source of listening which is the words of the Arabs from 

(poetry and prose)and finding that Al-Mubarred was greatly influenced by Sibawayh, so he 

cited a lot of his evidence and established the rules and based on them his opinions and rules. 

The third section includes the third source of listening which is (Al-Hadith), where Al-

Mubarred did not cite a lot and mentioned a few hadiths in his book, influenced by 

Sibawayhwho only cited eight hadiths
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Abstract

Muslimsthroughouthistorytook care of the Prophet'sbiography; Becauseitis one of the most 

important sciences of Islam. The hadith scholarscombineditat the beginning of its codification 

with the books of the Sunnah; Where the Sheikh of the people of hadith, Imam Ahmad bin 

Hanbal (d. 241 AH) - mayGod have mercy on him - took care of it in hisMusnad, 

whichincludesabundantmaterial and significantwealth in the

Muhammadanqualities, characteristics and the prophetic invasions... This isevident in the 

arrangement of Sheikh Al-Banna Al-Saati - mayGod have mercy on him - for the Musnad. The 

-21-22), the Book of Jihad (Volume 13), and the 

Book of Al-Manaqib (Volume: 20). He wasfollowed by Imam Muhammad bin Ismail al-

Bukhari (256 AH) - mayGod have mercy on him - in the Book of Maghazi and Sirs 

fromhisSahih, and hespoke in many places of it about how the revelationbegan, the signs of 

prophecy, the moral and ethicalcharacteristics of the Messenger of God, peacebeuponhim, and 

the miracles thatGoddemonstrated on histwogreat hands and the migration of the Messenger of 

God. God, hismarriage, his supplication, his state, and so on. As for Imam Muslim bin Al-Hajjaj 

Al-Qushayri Al-Nisaburi (d. 261 AH) - mayGod have mercy on him - hementioned in 

hisSahihmany noble hadiths related to the lineage of the Messenger of God, PBUH, hisvirtues, 

miracles, attributes, hiscalling, the believers in him, hisresidence in Makkah Al-Mukarramah 

and then in Madinah... He also made in hisSahih a book of jihad. Imam Abi Dawood (d. 275 

AH) joinedthem in his book Al-Sunan, wherehe made a book in his Sunan of the 

alled (The Book of Jihad), in addition to separate hadiths in his book 

-Tirmidhi (d. 297 AH) - mayGod have mercy on him -

joinedthem. In his book al-

Merits of

hadiths about hisbirth, PBUH, the beginning of hisprophethood, his mission and miracles 

thatindicatehisprophethood, and how the revelationwasrevealed. Hisattributes, qualities, 

illness, and his association with the SupremeCompanion, in addition to hisconquests. Add to 
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that the hadiths mentioned about the biography of our master, the Messenger of God, 

peacebeuponhim, hisbattles, hisattributes, and hischaracteristics in varioustopicsfrom the 

Sunan of Imam al- -303 AH) - mayGod have mercy on him - and the Sunan of Imam 

Ibn Majah (209-273 AH) - mayGod have mercy on him -... and othersAmong the people of 

hadith whose efforts appeared in preserving the biography of our master, the Messenger of God, 

m. Otherscholars have alsotaken care of it in 

independentworks, the most important of which are: - Muhammad bin Omar bin Waqid Al-

Sahmi Al-Aslamiwithloyalty, Al-Madani: (d. 207 AH).

Abd al-Razzaq ibn Hammam ibn Nafial-Hamiri, Abu Bakr al-

- Abdul Malik bin Hisham bin Ayoub (d. 218 AH).

- Abu Al-Hassan Ali bin Muhammad bin Abdullah Al-Madani (d. 225).

- Abu Omar Saleh bin Ishaq (died 225 AH)

- Muhammad bin Saad bin Manea Al-Basri Al-Zuhri (d. 230 AH).

- -Qurashi Abu Ahmad Al-Dimashqi (d. 234 AH).

- Abu Jaafar Al-Nafili (died 234 AH).

- Said bin Yahya bin Saeed Al-Umawi bin Aban bin Saeed bin Al-Aas bin Saeed bin Al-Aas 

bin Umayyad Umayyad Abu Othman Al-Baghdadi (d. 249 AH). Based on the foregoing, I will

discuss in my research models from the first half of the thirdcentury of migration and their 

efforts in developing the fragrant biography of the Prophet. My research will be organized into 

two main topics; The first of them will be models from the people of hadith in developing the 
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Ibn Hisham (d. 218/833), one of the leading scholars of the third year of the Hijra and regarded 

as the top figure of his time in the field of Sirah, was born in Basra as a member of the Himyar 

tribe originating from South Arabia. He completed his youth and education life in Basra. Then 

he went to Egypt and lived in Fustat for the rest of his life. Imam Shafii, whom Ibn Hisham met 

in Egypt, stated that he was a well-educated scholar, especially in Arabic. The information given 

by Ibn Hisham while explaining the strange words in the verses, hadiths, and poems in his work 

clearly shows that he is well-versed in the Arabic language and literature. Ibn Hisham, who 

became famous as a Sirah scholar in his own time, was also known as a scholar of history, 

ahbar, ansab, poetry, syntax and lughat. Ibn Hisham, who reorganized Ibn Ishaq's work called 

Sîrat Ibn Ishaq, owes his fame in the scientific world to this work. So much so that this work 

was named after him, namely Sîrat Ibn Hisham. Ibn Hisham - unlike Ibn Ishaq- in his work 

made transfers from scholars such as Abu Ubayda, Ma'mer al-Musanna, Yunus b. Habîb, 

Hassan Basrî, added different historical information to his work. In addition, he stated the 

pronunciation of some words and presented information about the genealogy of some people 

mentioned in the book. In this way, he enriched the work of Ibn Ishaq. Ibn Hisham showed his 

contributions to Ibn Ishaq's work with a phrase that begins with "Ibn Hisham said"; which 

showed the difference between the information found in the book and his contributions Ibn 

Hisham's work as-Sîra al-Nabawiyya is the oldest book on the life of the Prophet that has 

survived up to the present and has been published many times, annotated, abridged and 

translated into various languages. Scholars such as Zahabi, Ibn Kathir, Ibn Imâd, Ibn Hallikan 

and Sahavi, who lived in the centuries after Ibn Hisham's time, accepted his work as the most 

reliable source on the life of the Prophet. As a matter of fact, Ibn Hisham maintained his 

reputation on this subject for centuries. His work continues to be the first work that comes to 

mind when it comes to the science of Sirah. In this paper, it is planned to deal with the life and 

personality of Ibn Hisham, who is considered one of the pioneers of the third century Sirah, and 

his work "al-Sirah".

243



-

(IBN QUTAYBA AND HIS WORK KITÂBU'L-MAÂRIF)

, B

Department of Islamic History
asen@ogu.edu.tr

orcid.org/0000.0001.5746.2327.
Özet  

(H.198-218/M.813-833) ile 

-227/M.833- -232/842-

.

alimlerinden birisi idi. Buhar

Eserle

- l-

-

-

244



zuhuruna kadar geçen devre hulasa edilir. Sonra, Hz. Peygamber (sav)'den, sahabeden, el-
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Abstract

The third century Hijri is a period in which the Abbasids ruled in the Islamic world. The third 

century Hijri began with the Caliph Me'mûn (H.198-218/M.813-833), which is considered the 

golden period of the Abbasids. After that, the periods of Caliph Mu'tasim (H.218-227/M.833-

-232/842-

the era of mighty caliphs came to an end. Later, in the third century, respectively, Mütevekkil, 

office of caliphate. This period is an era in which scientific activities continued and developed 

despite political instability. The scholars who grew up in this age and their works are 

indispensable for the Islamic world. Ibn Qutayba was born in Kufa in H.213/M.828 and died in 

Baghdad in H.276/M.889. He belongs to a family from Merv. He was engaged in scientific 

activities throughout his life. He took lessons from well-known scholars of his time. He also 
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gave lessons to people who felt the desire to study. For a while, he carried out an important task 

such as the chairman of the atrocities court in Basra. He was remembered with this title because 

he was the judge of Dinever for twenty years. Ibn Qutayba was one of the respected scholars of 

his time. He is a contemporary of famous scholars such as Buhari, Muslim, Tirmidhi, Ebu 

self accepted at 

that time indicates its importance. His field of interest is wide and diverse. He copyrighted 

works in various fields. The influence of his works has continued to the present day. He wrote 

independent works on religious sciences such as Tafsir, Hadith, Fiqh, Kalam, Arabic language 

and literature, and linguistics such as lexicon. Likewise, he wrote works on history and 

muhadarat. 'Uyûnu'l-Ahbâr and 'Kitâbu'l-Maârif' are his works on history. He summarized the 

ancient Arab culture with his book "Uyûnu'l-Ahbâr". This work has been published in parts as 

well as as a whole. The full text of the scientific publication was published in four volumes. 

This work has also been translated into English. His other historical work that we will focus on 

is 'Kitâbu'l-Ma'arif'. It is one of the most important works of Ibn Qutayba. The work was written 

to meet the needs of the people who participated in the assemblies of the people of science and 

power, such as history and ensap. In the work, the period from the creation of the universe to 

the emergence of Islam is summarized. Then, It is very important in terms of the events from 

the Prophet (saas) to the caliphs, from the Companions to al-Mu'temid, to the middle of the 

third century. The information he gave about the companions, masters, mujtahids, hadithists, 

recitation scholars, linguists, descendants and companions of acquaintances, poets and other 

scholars sheds light on the history of Islamic Civilization. It contains enlightening information 

about the previous religions, political situations, tribal organizations and wars of the Jahiliyya 

Arabs that are not available elsewhere. It gives information about the Arab and Islamic 

geography of that day under separate headings. Emphasis is placed on people who have become 

famous for a disability or disability, crafts and occupations, and rare information not found 

elsewhere. Information on the Abyssinian, Hire and Persian rulers is given. With this content, 

Kitâbu'l-Maârif is a general history. He served as a source for great writers such as Tabari and 

Mes'ûdi. Also known as El-Maârif, there are several copies of the work in various libraries. It 

was first published by Ferdinand Wüstenfeld (Göttingen1850/Osnabrück1977). Later, this 

publication was corrected and rep -Sâvî and Osman Halil (Cairo 

1969, 1981, 1992). The work was translated into Turkish by Hasan Ege under the name of el-
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Maârif, the Sireti of Prophets and Companions. It was published in Istanbul in 1980 as work 

no. 16 by Selâle Publishing House. Although general information is given about Kitâbu'l-

Maârif in a couple of articles in Turkish and an encyclopedia article, it has not been discussed

in detail. In this study, we would like to introduce the work to the world of science by making 

a detailed evaluation.
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rivayetine k

lam olan 

dikkat çekmektedir. 

vermektedir. Siret-

dair bilgilere de yer vermektedir. Belâzürî,  âyetin 

veren ve bunlardan etkilen

Bu rivayetlere yer verirken de objektif bir tutum sergilemektedir. Bütün bunlar onun 

kendisinde

es-Sîre, - , Tabakât ve -

Abstract

Ebu'l-Hasen Ahmed b. Yahyâ b. Câbir b. Dâvûd el- (d. 279 /892-93) is a scholar of 

h - is one of his two great works that have 

survived to the present day. The life of the Prophet, khulafa rashidun, is an important source 

for the early periods of the Umayyads and Abbasids, in t

are combined. . Belâzurî, - by 

describing the life of the Prophet, started with Prophet Noah, descended from the Arabs, from 

ther , the great grandfather of the Messenger of Allah, and from there, to deal with 

his lineage. He also goes down to his grandfathers in turn, giving information about their 
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personalities and children, and then he touches on the birth of the Prophet. The sirah part of the 

work ends with examples of dirges sung on the death of the Prophet. When we do not know the 

period and conditions of a text, with whom and for what reason, we cannot fully understand 

what that text means. For this reason, for what purpose and under what conditions a work was 

written; It should be evaluated in terms of the method, style and content it follows. In the sirah 

part of his work, Belâzurî includes the reason for the revelation and the interpretation of 

approximately 215 verses that can help us determine the relationship between sirah (Biography 

of the Prophet) and nuzûl (Reasons for going down). While including the narrations about the 

verses, Ibn Hisham, who wrote the works of sirah before him, includes similar methods with 

method he followed while using the tafsir narrations in this source work can be classified as

of the work. It gives place to the narration of individuals and events. When there are more than 

one narration on the subject, Balazuri prefers primarily based on the tafsir (Interpretation of the 

verses) narration. It is also noteworthy that during the Meccan period, many of the polytheists, 

about whom a verse was revealed, included rumors that they were subjected to divine torment.

While giving information about the social, political, economic and religious life of the pre-

Islamic Meccan society, it includes the verses that were revealed on the subject, taking into 

account the historical context. For example, While giving information about the death of the 

Prophet's mother, he associates an event that the Prophet experienced in his childhood with 

revelation, and uses the tafsir narration not in its own autonomy, although it is indirectly related 

to the event, and frequently resorts to this method. After giving place to the tafsir narrations, he 

sometimes makes a choice between the narrations, and while doing this, he states his opinion 

by saying that this is the sound narration about the narration. Sometimes, he does not express 

his opinion about the rumors. It includes the semantics of the words and phrases in the verses 

and the new meanings they have gained in the historical process, and draws particular attention

to th , it sometimes includes narrations that interpret 

the whole surah. It also includes information on the relationship between Sirah and nuzul, 

whether the surahs are Meccan or Madani, and the abrogation of the verses. Balazuri gives 

place to the narrations about who, why and when the verse was revealed and, unlike previous 

authors, he specifically states this when he conveys the information he gave about the subject 
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in other places. In addition, Belazuri; Unli , the part 

where he deals s expeditions and military expeditions includes very few or no 

tafsir narrations. He gives place to the tafsir narrations on these subjects while dealing with the 

people who directed the events in the Mecca and Medina periods and were affected by them. 

For this reason, this point must be taken into account when benefiting from the tafsir narrations 

in Balazuri's work. While giving place to these rumors, he exhibits an objective attitude. All 

these show that he developed his previous scientific methods and wrote his work with a critical 

mindset. In the research; The method - -

- will be discussed comparatively.
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- -kebîr (et- -kübrâ

-megâzi ve tabakât olarak iki ana bölümden meydana 

- r

olan kimselerin hal tercümelerini ihtiva etmektedir. 

Abstract

-

Besides, some 

and 

-

and benefited from his knowledge and library to the maximum extent. He established a very 

-

alled as Baghdad muhaddith, the historian and ansab 

scholar al- -

Kh lid b. Makhlad (d. 

213/828). The narrati

-

Ibn Ab -

-Sham Cemetery. Devoting his life to science, 

he traveled. While al-jarh wa-l-

-
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scholars said that his attitude was due to the pressure on him, and that this was not his real 

- -

tabakat book, consists of two main parts as sira-

part which is ab

- assed away.
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Abstract

Central Morocco was known by the establishment of the Rustamiya state during the second 

century AH, the eighth century AD, a major political transformation, which was directly 

reflected on the scientific movement in this geographical area far from the east of Islam, 

especially since the society in Morocco, Islam, during the third century AH, was distinguished 

by the blending of the Berber and Arabic languages, and it was the interest of the rulers The 

Rostamites in science and scholars had a great impact on the development and prosperity of the 

scientific movement in that century. They were known for the abundance of their knowledge 

and jurisprudence. They devoted their time and money to spreading the teachings of the Islamic 

religion towards the country of Sudan. These rulers also worked on copying and buying books 

in various sciences and arts from the Islamic East, then transporting them to the Middle 

Maghreb by commercial carav

many libraries full of valuable scientific books. In that period, Al-Masouma Library was 

considered one of the most important and famous libraries in the Islamic Maghreb in general 

and the Middle Maghreb in particular, where the mothers of books and letters were located. The 

distinguished location of the Middle Maghreb had a significant impact on the emergence of a 

not insignificant number of scholars in various mental and transport sciences, who registered 

their presence in the Islamic Maghreb and the East. The way, they recorded their presence in 

Egypt as in the Hijaz, the Levant and Iraq. Among these scholars are the eminent scholars Ibn 

al-Saghir, the historian, Abd al-Rahman ibn Rustam al-Faqih and commentator on al- -

Azim, Abd al-Wahhab ibn Abd al-

successful ibn Abd al-Wahhab al-Faqih, the poet author of the blind poem in urging education, 

and Abu al-Yaqzan ibn Aflah, author of books on Creed, Amrus Ibn Fath Al-Nafousi, author 

of the Book of the Pure Judgment, and other scholars of different sects, travel for them from all 
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sides. Bakr bin Hammad bin Sahl Al-Zanati Al-Tihriti is considered the writer, scholar and 

jurist one of the flags of the Middle Maghreb in the Rostami era, born in the year 200 AH and 

died in the year 296 AH. Trust when scientists wound and modification. As well as his brilliance 

in, what is the art of literature, especially poetry, from him, and Bakr bin Hammad is considered 

a wonderful model for the product of the scientific movement during the third century AH, 

ninth century AD, as historians agreed that the emergence of the personality of Bakr bin 

Hammad in the third century AH in a stage close to the Islamic conquest is only a great 

indication On the distinction and scientific creativity that Tehrt scholars knew in the Middle 

Maghreb to address the issue, the following problem can be posed: What is the intellectual 

contribution of the Rustamin scholars of Tehrt during the third century AH? From this branch 

the following questions: What are the contributing factors to the flourishing of the scientific 

movement, and what is the scientific contribution made by Bakr bin Hammad? The study relied 

to answer the problem posed on the historical method, which is the appropriate method, whether 

through induction or description, by focusing on three important points: The first point dealt 

with the scientific conditions in Tehrt during the third hijri century, the ninth century AD, and 

the second point sheds light on the statement of the most important sciences in which these 

scholars emerged. period, and as for the last point, it was related to highlighting the intellectual 

contribution of these scholars through the personality of Bakr bin Hammad Al-Teherti. Finally, 

the study concluded that the establishment of the Rustamiya state in the central Maghreb 

contributed greatly to the development and prosperity of various mental and transportation 

sciences. and literary.
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Abstract

In this paper, the researcher deals with the historical writings in the Islamic West during the 

third century AH, and he took the writings of Ibn al-Saghir as a model for that. During the third 

century AH, the historians of the arab east were interested in writing about the history of the 

Islamic West, such as Ibn Abd al-Hakam al- -Maghrib

- -

-Yaqoubi(d. 284 AH / 897 AD) the author of the "Kitab ettarih", and al-Tabari 

(d. 310 AH / 922 AD) the author of "The History of the Messengers and Kings". We also find 

some information about Magreb in the writings of Ibn Qutayba (d. 274 AH/887 AD). These 

Oriental writings, despite their distance from the countries of the Maghreb and their lack of 

depth in describing the Maghreban tribals societies, have contributed to building the 

Maghrebanidentity and made Maghrebansfeel historically aware, because the transfer of most 

of these books to the Maghreb, where most of them were studied in the learning circles, which 

is what In the end, it led to the emergence of Maghrebanhistorical thought. However, the delay 

in the stability of the Islamic conquest in the Maghreb and the emergence of revolutions and 

entities independent of the Abbasid Caliphate in the Levant, such as the state of Banu 

MadrarSofri, Ibadi Rustumiya and Zaydi Idrissit, led to the emergence of local writings during 

the third century AH dominated by fanaticism of the tribe and doctrine, from that we find the 

l-

-Malik bin Habib (d. 238 AH/852 AD), and the book "The 

Beginning of Islam and the Laws of the Religion" by Ibn Salam Al-Ibadi. The writings of the 

first Maghrebans were also characterized by the lack of attention to economic and social news 

and other conditions of peoples, and this phenomenon was present in most of the writings of 

medieval historians. Ibn al-Saghir (d. after 294 AH / 906 AD) chronicled in his book "Akhbar 

al-Rustamiyin Imams" of the Rustamiya state from the era of its founder Abd al-Rahman ibn 

Rustam to the era of Abu Hatim Yusuf ibn Muhammad d. 294 AH / 906 AD, and although he 

was the owners of the doctrine, he dealt with the news The political situation of the state, its 

sectarian development, and the schisms that occurred in it, and he wrote down important 

information about Tahert's commercial activity and trade relations between Tahert and Sudan.
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As for the style of historical writing, the historians of Kairouan used the style of the people of 

hadith in the chain of transmission of the narration and the sequence of its narrators (the chain 

of transmission is connected), while the Ibadi historians followed the approach of mentioning 

the news without a chain of transmission, but rather they immediately refer it to its owner what 

-Saghir al-Maliki was affected by that The 

stable was in Tahert, because he did not mix with the scholars of Kairouan, and he confined 

himself to mentioning his narrations and news from whom he heard or transmitted to them 

(more than one of the Ibadhis told me, more than one of their notables told me), and he 

investigates accuracy in confirming the information, for example, heapologize for mentioning 

the period of the era of the founder of the state Rostamiya because he forgot it. Ibn al-

writings dominated the narrative character, neglecting to mention the dates, but he presented 

the characters of the novel around which the events revolve with precision and care, and he 

wrote in a simple style that tends to the vernacular, and this history combined the histories of 

the ruling families and the histories of cities. At the end of the study, the researcher concluded

that the third century AH witnessed the emergence of a historical school in the Islamic West 

influenced by the doctrinal and political situation. However, this school will become clear 

during the fourth century AH, and that the writings of Ibn al-Saghir are among the most 

important historical writings during the mentioned century.
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Abstract

He presented his role in the misery of justice and the unification of the Omanis during his reign

The researcher proceeded to choose the title of his paper from what he learned from the efforts 

of scholars in the past and present, and their contribution to Islamic civilization, and a question 

arose in his mind: Did the rulers of Oman, especially the ancients, have them?  A role in shaping 

this huge cultural heritage?  Which is evidenced by the efforts of one of these imams in 

particular This study seeks to achieve the political endeavor that Abd al-Malik bin Humaid, 

who died in 226 AH, seeks to achieve during his reign, which was characterized by justice, 

tolerance and equality between subjects and its impact on his successor To solve this problem, 

the study tried to answer a set of questions: What is the definition of Imam Abdul Malik bin 

Hamid?  What is its role in uniting the Omanis?  What distinguished this period The research 

plan was based on an introduction from which the researcher proceeded to explain the reason 

for choosing the topic, its importance and objectives, and three sections: The first research: 

introducing Imam Abdul Malik bin Hamid, the second topic: his political topic.  His role in 

uniting the Omanis The third topic: the most prominent distinguishing features of his rule, then 

the conclusion that will contain the most prominent results obtained by the research The 

researcher adopted the descriptive analytical approach by presenting the biography of the imam 

and his political role during his reign Scholars scholars at the end of the second century AH 

and the beginning of the third century AH, and he was suffering from the weakness of Imam 

Abdul Malik and his weak eyesight and heavy hearing.  Scholars isolate him from the Imamate.  

Think about it, read it, and comprehend what Oman will lead to in the event that the imam is 

removed from his position, and there are scholars also the Sheikh of Al-Azhar bin Ali, 

Muhammad bin Ali, Jaafar bin Muhammad, and other people of knowledge and merit We have 

established on Imam Abdul Malik a scientific advisory council in which scholars are consulted 

in the emerging issues of his time, and among the matters that occurred during the era of Imam 

Abdul Malik is the issue of the Jews in Sohar, according to the Jewish section in the name of 

one of them with the two testimonies.  The Muslims failed in his matter until I reached Imam 

Abd al-Malik, and he convened a council for the issue, and the scholars saw that his controversy 

was a Muslim, so he apostatized.  Rather, the origin of his Judaism is evidence of the treatment 

of Muslims towards Muslims and non-Muslims with kindness and peaceful coexistence 
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between Muslims and non-Muslims Imam Abd al-Malik, may God have mercy on him, died 

in the year 226 AH, after a life filled with justice, tolerance and equality among the subjects.
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telif edilip günümüze u

Abstract

Urban historiography has an important place in the field of Islamic historiography. From the 

first periods, especially with the spread of Islam to wide geography through conquests, there 

was a need to obtain information about cities in military, administrative, political, financial, and 

scientific matters and to keep records. Based on this need, the state administrators encouraged 

the ulama to study the characteristics and history of the cities. Issues such as the love of the 

scholars for their homeland, their curiosity about different cities, and the need to compile the 

biographies of the narrators in the context of their relationship with the cities also prompted 

them to compose works in the field of city history. In the first two centuries, there was a serious 

accumulation in this field, and this corpus, which was formed in the third century of the Hegira, 

was compiled, so that important historical monuments of the city emerged in this century. In 

this respect, the third century is a remarkable period in terms of the abundance and diversity of 

studies in Islamic urban historiography. It is possible to evaluate the city histories that were 

copyrighted in this century in six categories, namely Khitat - Athâr, Fadâil, Futûh, Tabakât, 

Geography, and works describing the cities and churches under the rule of Muslims by 

Christian saints and mostly inhabited by Christians. Although the geography works are not 

considered city history in the full sense of these works, it is possible to come across important 

historical information about a city that cannot be found elsewhere. On the other hand, it is not 

always possible to evaluate the historical works of the city that were copyrighted in the third 

century in a single category. In the copyrighted works, an approach has been taken to cover a 

few or sometimes all of the six categories mentioned. However, the common point of these city 

dates is that they tried to be limited to a certain city or region as much as possible. The works 

written by the city historians of the third century Hijri are also of great importance in terms of 
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their sources. The historians of this period compiled and brought them together by making use 

of the previous works and the narrations of the scholars they interviewed. Some of the works 

and narrations that the city historians used as a source of this period have reached the present 

day only through the works they copyrighted. In addition, these historians reflected their 

observations and testimonies in their works. For this reason, many city historical monuments 

contain important information that is not found in other sources. In our study, we will present 

the works that were copyrighted in the field of urban historiography in the third century Hijri

in four categories in terms of whether they survived or not: the works that were copyrighted in 

this century and reached today, the works that were copyrighted in the previous centuries and 

reached us with the narrations of the third-century historians, the ones that were copyrighted in 

the third century and reached us through the narrations of later historians, and the third century. 

Works that were copyrighted in the century and have not reached the present day. Again, in our 

study, we will evaluate the works according to the content they have and give information about 

which fields these works are related to from the six categories mentioned. In addition, we will 

support the information we provide with comparative tables to facilitate the benefit of the study.
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Abstract

Considering the Islamic historiography, While the historical works of Muslim Arabs consisted 

of sirah-megazi, tabaqat-tarajim and futuhat (conquests) types until the 3rd century A.H., the 

transition to world historiography began to appear step by step with Ibn Ishaq (d. 151/768). 

With the influence of translation activities in the 3rd century A.H., the scope of history and 

historiography expanded, and the history, beliefs and cultures of other nations began to be of 

interest to Muslim historians. Although historians such as Ibn Qutayba (d. 276/889), Belazuri 

(d. 279/892-93), Dineveri (d. 282/895) who lived in this century took important steps in 

developing Islamic historiography, the idea of world historiography was the first among 

When 

history of humanity before Islam, he is interested not only in political history but also in cultural 

history, geography and astrology etc. in his historical work. It is considered more systematic 

than its contemporaries due to its various methods such as benefiting from science. In this paper, 

due to the features we have mentioned, issues such as the stage that Muslim historians reached 

in terms of historiography in the 3rd century A.H., the methodology they used in historiography, 

what their sources of information are, their position in terms of historiography in their own era 

and today, how they perceive world history and within which limits they evaluate it are 

et-Târîh is 

examined, it is striking that world historiography started with creation. When compared with 

the works up to him, his differences from his predecessors include; the richness of the sources 

in the pre-Islamic human history chapters, the diversity of the nations he included in his work, 

the fact that his work was copyrighted in a cultural history line with the influence of his travels 
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rather than being a political history in the full sense, matters stand out. At the same time, since 

he is a geographer, it is one of the issues that makes him important that he uses interdisciplinary 

understanding in his work of history and that he started this style in Islamic historiography. The 

fact that he holds world history rich in terms of themes is a feature that makes him privileged, 

and in this

historiography on the world history conceptions of later historians, both in terms of content and 

method. In addition, while dealing with the post-Islamic periods, the points that he evaluated 

from the point of view of Imamiyya Shia were also determined, and the importance of 

examining the narrations in the work was emphasized by taking into account the factors such 

as race and sect to which the historian belonged. Than

handled, By the 3rd century A.H., the point reached within the Islamic sciences, especially in 

the context of Islamic Historiography, will become more evident, and thus, the aspects of its 

relations with other sciences will have crystallized.
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Abstract

Considering the past of humanity and the history of the world as a whole is a situation seen in 

many civilizations and nations. The original and translation works in the field of history among 

Muslims, which started from the beginning of the second century AH, gained momentum and 

diversified by the third century. Factors such as the universality of the message of Islam, in the 

Quran giving wide coverage to creation, prophets and communities that lived in the past, 

s and ) from the first century, and 

presenting it as the last link in the history of the prophets, understanding the vita and 

experiences of the early Muslims as events that have made history, encountering different 

historical narratives of various religious and ethnic groups that were contacted after the Islamic 

conquests spread over three continents. Encountering different historical narratives of various 

religious and ethnic groups that were contacted after the Islamic conquests spread over three 

continents led Muslims to write world history. Extant books on the subject and works that we 

are aware of only through classical sources show that writing of world history was popular in 

Islamic society in the third century AH. The interest in world history manifested itself in the 

form of including it as a chapter in general history works or writing a comprehensive 
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independent work. However, it is understood that there were quests and different tendencies 

about the historiography of world history in the third century Muslims. In this study, it will be 

determined which works were written in the third century that corresponds to the formation 

process of world historiography among Muslims. The specialty of her works which have been 

transferred to the present day - al- -

al- - and al- - will be 

emphasized. In addition, some discussions revolving around the relevant literature will be 

focused on. It is possible to list the main topics of discussion as follows: The nature and stages 

of creation, the age of the earth and how much time has passed since the first man in the context 

of the beginning of history, causes and consequences of disagreement between calendars, end 

times, differing visions of the prophet, synchronization of the age of the prophets with the 

history of nations and dynasties, the emergence of races and languages, how much space should 

be given to which nation, those who pioneered the development of science and civilization in 

other words, historic firsts ( ), Explanation of social laws with the principle of sunnatullah, 

the distinction between truth and mythology in history. The world histories written by Muslims 

are draws attention with its narrowing in scope and turning into a history of Islam or caliphs 

since the period of Prophet Muhammad. This is also seen as a self-centered narrative in history. 

On the other hand, although it is thought that the developments in the post-Islamic world history 

are not followed sufficiently by Muslims, it is seen that this gap is filled by the geography works 

bearing the titles of (countries) and (rulerships) of the third century. In this 

study, the complementary aspect of geographical works for world historiography will also be 

examined. In this research, the significant influence of Jewish-Christian ( ) and 

Persian (Iranian) sources on the shaping of the content of the content of world histories written 

by Muslims will also be emphasized. In addition to common history research methods, 

intertextuality and concept analysis methods will be used.
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Abstract The third century AH / ninth century AD witnessed the flourishing of the historical 

writing movement for Muslims, and this development came thanks to many factors, perhaps 

the most prominent of which are: political stability, the sponsorship of some of the Abbasid 

caliphs for the translation, the emergence of the paper industry, As well as the intellectual 

patterns of each historian, and it can be said that the third century AH represented an important 

station at which the entire literature of previous historical writing converged, such as the 

framework came to the surface, and historians emerged like. Abu Hanifa al-Dinuri (died: 282 

AH / 895 AD), the historian Ahmed bin Yahya al-Baladhari (279 AH/892 AD), and Muhammad 

bin Jarir al-Tabari (died: 310 AH / 922 AD) wrote continuous histories of the Islamic nation, 

distinct from the previous books in ideas, and in the method of subtraction With the idea of the 

unity of the nation's history, and its universality, the third century AH witnessed the exchange 

of influence in ideas, destinations, and historical methods between the various Islamic schools 

and cities. Ahmed bin Yahya al-Baladhari (died: 279 AH / 892 AD) is considered one of the 

most famoushistorians who appeared in the third century AH / ninth century AD. Lived and 

grew up in Baghdad, the capital of the Abbasid Caliphate, and was sponsored by the Abbasid

Caliphs .At the forefront of them is the Caliph Al-Mutawakkil (232-247 AH/847-861AD), who 

used to invite him to his councils. Therefore, it was often the official expression of the Abbasid 

view of political events. His book (Futuh al-Buldan) is considered among the valuable Islamic 

sources that dealt with the history of the Islamic conquests. and the most comprehensive in the 

presentation of its historical material, He did not make history limited to recording the actions 

of kings and caliphs, but rather expanded the historical concept to include the conquests, and 

the construction of cities, the construction of rivers, the construction of dams, the preparation 

of armies, and treaties. The civilized and human dimension of the Islamic message Al-Baladhuri 

differed from other Muslim historians who were contemporary with his unique style of writing, 

which was characterized by the comprehensiveness of the presentation in a precise and 

analytical manner, and often avoided the narrative description. He was one of the few Muslim 

historians who had a distinctive style of history writing, combining genealogy, history and 

geography. Although he did not come out of the Akhbaris class, his classification of his subject 
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made him act with knowledge and skill, as he was able to benefit from the Madinah school that 

deals with hadith in historical notation, And he used the method of attribution in his novels, as 

well as his knowledge, and knowledge of some foreign languages such as Persian, which made 

him occupy a high position among historians of the Islamic conquests in the third century AH, 

and the centuries that followed. this research included two sections, the first section focused on 

presenting the biography of Al-Baladhuri, his scientific life, and his travels, as well as his books, 

his position, and his relationship with the Abbasid authority. As for the second topic: it is 

devoted to talking about the book (Fattouh Al-Buldan), the purpose of its writing, Al-

e drew his historical material. 

The research concluded by mentioning the most prominent research conclusions.
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Abstract

Translation Activities had enormous impact on Islamic Civiliisation with the establishment of 

-Hikme in the Abbasi Period. Later, highly influenced the Western world, where it 

passed.  It is thought to effectuation in three periods. The first of these periods is the transfer of 

Sumerians, Egypt, through Mesopotamia to Greek civilization through Iran, Phoenicians and 

the sea road. The second is transferred from Greek to Arabic by Islamic philosophers in the 

Middle Ages to the Islamic world. Finally, it's translations from the Islamic world to the 

Western world. When philosophy is limited by its translation activities on its three-legged form, 

first the period of transition to Greek civilization, second the period of transition to Islamic 

civilisation, third the period of transition to the Western world can be called. The point is that 

the philosophy has passed to the Western world twice. The second point is the idea that 

translation activities are constantly translated as transitions. The change of philosophy, by the 

way, is that it is important that adventure of  philosophy should not be overlooked. As a result, 

in the communiqué, the translation activities in the universal philosophy, Hicri, will be 

examined in the third century in the opinion of the Islamic civilisation, in the beginning of 

-Hikme, which dates back to the year 800. The systematic 

translation movements began when the Abbâsî state founded Beytu-Hikme in Baghdad. 

-Hikme have done science  action. There are important scholars who 

are medical and mathematicians who have grown up here. Huneyn B.. Isaac (809-873), Sâbit 

B. Kurrâ (826-901), Kindî (801-

-Hikme on Islamic 

civilisation in general will lead to thinking of the minds in which it is indisputable today. 

-Hikme has opened the doors to the Islamic civilisation of a time that will go 

through a time that will brighten his name with the wealth of thought. The ancient Greek World 

has managed to preserve its heritage of science and thought through translation activities at the 

School of Translation. The Islamic Civilisation has experienced the Golden Age in this period 

with its translation studies. In Islamic culture, Arabic is used as a language. Another important 

part of the communiqué, which reveals its original notice , is that the Greek language, which is 

officially used with translation studies, has been lost in Arabic over time. The purpose of 

translation activities was to Arabic the language used. In this period, libraries and madrasas 

have evolved. In the Islamic civilization, a new area of epicology has shown itself. Finally, the 

Western World has been reaffected in a wider region. This is due to the transition period of the 
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last transition to the Western World. In this turn, Greek civilization has already crossed its limits 

and affected the entire Western world. -Hikme, translations of books of Indian, 

Persian and Greek thought were made. At the School of Translation, the works of many 

philosophers from Greek Aristoteles and Platon were also written in books related to arithmetic 

and the works of Batlamyus, books on medicine, books on Hippocrates and Calinus. Moreover, 

translations were made in Hindi, Farsi, almost unknown language of Nebâti, Suryanice, 

Sanskrit, Heb -Hikme, his building worked not 

only for the translation of the works, but as an office as it is today. It is also an important 

research center to maintain its functionality as a research center with various research activities.

As a result, Beytü'l-Hikme draws attention with its translation studies and its contributions to 

the field of thought, science and society.In this headquarters, important steps have been taken 

in the field of critical thought and freedom in Kelam, Tasavvuf and philosophy. Major 

developments in mathematics, medicine, astronomy and geography have been extremely 

effective in science. Kindi drew attention not only as a translator but also with her different 

working methods at the translation school. Unfortunately, the importance of Kindi is unknown 

outside specialists of the field. Kindi is the first philosopher who influenced the beginning and 

the continuation of Islamic Philosophy with his translation studies in Beytü'l-Hikme. Kindi, a 

Western historian describing it as one of the twelve wonders of the world, is a highly qualified 

Islamic mind admirable by the author's twelve wonderful analogueies to it. Translation 

activities in the History of Islamic Civilisation, which started with Kindi, ended with the period 

of Ibn Nedim (935-990). He lived in the 4th century Hijri. However, Ibn Nedim should also be 

written as the name, even if the content is not included, since he was the last thinker to work 

while examining the translation activities.
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Abstract

Islamic philosophical thought in its first inception did not take sufficient effort of research and 

study as the rest of intellectual knowledge - such as the science of jurisprudence and its origins, 

hadith, speech and others - in Islamic civilization since the beginnings of its formation in the 

first centuries of the Hijri,It is known that among the most prominent early Muslim philosophers 

was the famous Arab philosopher known as al-Kindi (d. 256) AH - (873) AD and his student 

Ahmed bin al-Tayyib al-Sarkhasi (d. 286) AH - (899) AD. They are among the Muslim 

philosophers who became famous in the third century AH. This century is considered one of 

the brilliant golden ages in Islamic civilization, so it was necessary to shed light on the 

philosophical features of this era, and how did philosophical thought in its Islamic character 

appear in it? What are the philosophical topics that he dealt with? Was philosophy isolated from 

other intellectual knowledge, that is, was it self-existing, or was it mixed with other knowledge 

at that age and then independent of itself later? Was it an original philosophy or a philosophy

that imitated and translated from Greek and other philosophies? What are the most prominent 

scientific approaches on which Islamic philosophy was based in the third century AH? Who are 

the owners of its schools of thought in that era? What are their most important philosophical 

works? All these questions the study will attempt to answer in general. The importance of the 

study is known through what the Arabic manuscripts revealed from the titles of philosophical 

works that were written in the third century AH. They are considered very important. Because 

it stores in its depths important cognitive indications that reflect the broad horizons of 

philosophical thought among its owners, and that Islamic philosophy has an authentic presence 

in Arab Islamic thought since its birth through the ancient history of Islamic civilization. The 

study relied on several scientific approaches, as it came as follows: (1) The inductive approach 

based on tracing the philosophical literature in the third century AH and then attributing it to 

its authors, and clarifying its topics, with the aim of identifying the philosophical trends of its 

authors (2) The analytical approach, which relies on analysis The most important philosophical 

ideas and ways of thinking of their owners and their methodological characteristics (3) The 

comparative approach, which depends on the balance between philosophical opinions and their 

cognitive approaches and the owners of other schools of thought that appeared during the third 

century AH, where this approach draws us the limits of agreement and difference between these 

schools of thought in that period timeline. The research is divided into a preface, four sections, 

and a conclusion, and the first section: It examines the reasons for the emergence of 
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philosophical thought - such as translation and others - in the third century AH. The second 

section: The most prominent philosophers and their philosophical writings in the third century 

AH. The third section: a general analysis of the most prominent philosophical implications that 

were addressed in the third century AH. Section Four: Statementof the methodological 

characteristics of Islamic philosophical thought during the third century AH. Finally comes the 

conclusion, explaining the most important results of the research and its recommendations.
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Abstract

Throughout its early Islamic history, since the first century AH, Oman has enjoyed many 

prominent and influential figures in the Omani and Islamic arenas, such as the companion 

Mazen bin Ghadubah Al-Saadi, Sohar bin Al-Abbas Al-Abdi and many others. Books and 

jurisprudential works represent a large part in the manuscripts that abound in Omani libraries, 

and these books are of diversity and differentiation in their approach, in their ages, and in their 

sizes. In ninety volumes, the book Bayan al- Ibrahim 

Al-Kindi, in seventy-two volumes, and the Treasury book, written by Sheikh Bashir bin 

Muhammad bin Mahboub Al-

Sheikh Muhammad bin Musa Al Kindi, in fifty-one volumes, the book Al-Musannaf, written 

by Sheikh Ahmed bin Abdullah Al-Kindi, in forty-two parts, and Al-

Salama bin Muslim Al-Awtbi, in twenty-four parts, and many more. Including the mosque 

books, such as the Ibn Jaafar al-Azkawi mosque, the Ibn Baraka al-Sulaimi mosque, and the 

Abu al-Hasan al-Basawi mosque. This paper deals with the scholar Muhammad bin Jaafar al-

Azkawi al-Asamm (d. 277 AH), one of the prominent Omani figures in the third century AH. 

He was a Wali, a judge, a scholar, a jurist and a poet. presenting its role in the development of 

the sciences of jurisprudence and its impact on the scholars of his time and those who came 

after them; He was one of the three over whom the matter of Oman revolved at one time. 

Through his comprehensive book, which is one of the most famous books in Oman, and for its 

sake and benefit, and the most widely circulated, researched and commented by Omani jurists, 

and lack of complexity and repetition in it. Many scholars and poets recited it in prose and 

composed it, such as Salem bin Khalaf, Hilal bin Saeed (Ibn Arabah) and Muhammad bin Issa 

Al Shukaili. The Book of the Collector is a book on the principles of Sharia and its branches, 

located in three large pieces, sometimes known by their independent names: The Collector of 

Religions, The Collector of Rulings, and The Collector of Blood. In choosing the title of his 

paper, the researcher proceeded from what he learned of the efforts of scholars, past and present, 

and their contribution to the formation of Islamic civilization, and a question arose in his mind: 

Do Omani scholars, especially the ancients, have a role in shaping this huge cultural heritage? 
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Which led her to display the efforts of one of these scholars in particular. This study seeks to 

present the jurisprudential effort produced by the scholar Ibn Jaafar through his comprehensive 

book, and its curriculum, topics, and impact on those who came after him from among the 

jurists. To solve this problem, the study attempts to answer a set of questions:

1- What is the definition of Ibn Jaafar?

2- What is the value of Al-

3- How did Ibn Jaafar influence the Omani arena?

The research plan was based on an introduction from which the researcher set out to explain 

the reason for choosing the topic, its importance and objectives, and three sections: The first 

topic: introducing Ibn Jaafar, the second topic: the topics of the book of the collector, the third 

topic: its impact on his time and those who came after him, and then the conclusion that will 

contain the most prominent results that reached her search. The researcher adopted the 

vents that 

accompanied it that affected the formation of his personality and its impact on the surrounding 

environment, the effects it left behind, the topics contained in his book (The Whole) and the 

impact he had on his contemporaries and on those who came after him from scholars and 

educators.
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Abstract

In the third century AH, and as a result of the movement of development of Islamic sciences 

and after the political transformations in the whole body (the Islamic Caliphate) and its transfer 

revolution and the power struggle cast a shadow over political thinking, theorizing and rooting 

in writing in this science and art, and new contents and values were formed in Islamic political 

thought in this century. The research paper attempts to record and monitor the most important 

transformations in political thought and authorship in it. What is meant by the paper is value-

theoretical transformations, not transformations at the level of political practice in governance 

and state administration. The most important of these theoretical transformations in political 

science in the third century AH - at the theoretical level - which the research paper monitors:

1. The emergence of the term "politics" in the titles of independent political writings, and this 

is an indication of the completion of the formation of this science and art in classification, such 

as a treatise on the royal politics of Abdullah Al-Khuzai (d. 300 AH) and a book on politics by 

Ahmed bin Al-Tayeb Al-Sarkhi (d. 276 AH).

2. The emergence of the concept of "virtuous city" in political thought by thinkers of political 

philosophy such as Al-Kindi (185-256 AH) and Al-Farabi (260-339 AH), and this political 

philosophical current began to take shape.

-

promoting the values of political obedience, in which jurists such as Ibn Qutayba al-Dinori (213

AH - 276 AH) wrote in his book (The Sultan) from his encyclopedia (Uyun al-Akhbar) and also 

Ibn Abd Rabbo al-Andalusi (246- 328 AH) in the Islamic West with his book (The Unique 

Contract), which is an extension of the political values that were held by the "class of the book" 

such as Ibn al-Muqaffa and Al-Jahiz (159 AH-255 AH) who Arabized the Persian fractal values, 

and the "jurists of the selective jurists" contributed to their Islamization and promotion through 

encyclopedic authorship.

4. The emergence of the official jurisprudential institution has completed, and it has taken 

legislative powers with the recognition of the state, since Harun al-Rashid, in the second century 

AH, appointed Abu Yusuf, a student of the famous Abu Hanifa, as a judge of judges. Al-
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transformation of this foundational event into a full-fledged institution representing the 

institution of official Islam became complete.

5. The plight of -

ibn Hanbal (164-241 AH) and its repercussions on the political situation, which is the conflict 

between the scientific religious authority and the temporal political authority, and the 

attempt to interfere in the doctrinal matter and confiscate and nationalize religious knowledge.

The sedition and the steadfastness of Imam Ahmad resulted in the practical separation between 

the religious and political authorities, in the religious and political spheres, without the matter 

devoid of attraction between the two authorities on the edges of the two domains.

6. The emergence of the effects of the failure of the revolutions to restore legitimacy on political 

thought. After the failure of -

the Ahl al-Bayt that took place to demand the principle of (satisfaction and choice) and the 

bloody consequences that accompanied it, new political values were formed that call for 

political calm and obedience, prohibiting and criminalizing exit and entering this issue into the 

books of beliefs .
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Abstract

This study intended to explore the Muslim scholarly efforts and academic writings in the field 

of the Study of Religion / Comparative Religion in 3rd centuray AH. History tells that the 

Muslim scholars dig out the knowledge from every side of the globe and made valuable 

contribution in every field of the study of human knowledge.  The first two centuries of Islamic 

history have been centuries of gathering information on various sciences of Islamic Studies , 

while the third century has emerged as the century of compiling this data. As a result, various 

sciences and arts developed and more scientific and research fields emerged: such as Tafsir and 

Uloom-ul-Quran, Hadith Uloom-ul-Hadith, History, Fiqh and Us l-e-Fiqh and other 

thorough and comprehensive books were written in this century. Alongside, much work was 

done during that period on Inter-religious Dialogue & Debates, Comparative Study of 

Religions, and Interfaith theology. Muslim scholars expounded upon every known religion and 

faith of the time, especially Islam and Islamic sects, atheism, polytheism, Christianity, Judaism, 

Zoroastrianism, Sabianism and Hinduism. The origin of the Study of religion in Isalmic thought 

Some renowned Muslim scholars thought out that the Quran is the first book which sheds light 

on the study of religion with comprehensive methodological aspects.  The later on Muslim 

Islamic thought has been open to the world religions since the third century, and made them an 

independent subject of the study and research. Muslim scholars have set-out precise 

methodological frameworks to describe and analyze religions, to compare between them, to 

criticize them. In this Context, this study seeks to highlight the contributions of some of 

renowned Muslim theologians and scholars of the third century in the field of Religious Studies 

including history of Religion and Comparative Religion. The Historical and Analytical research 

approaches will be employed in this study with qualitative paradigm to reach on the conclusion. 
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-Qasim 

Al- - -Hudhail Muhammad bin Hudhail and Y - Specially, 

Jews and Christians. Some other scholars, also did a great job in the study of religion in which 

they wrote several books in response to atheists, Jews, Christians and Zoroastrians. The name 

-Hudhail is also very prominent with respect to the theology of the Jews and 

Christians. The study supposed that the work done in the study of religions in third century set 

a benchmark for the following next step of the compilation in this discipline.
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Abstract

This research deals with the science of comparing religions, which is considered one of the 

authentic Islamic sciences, where Muslim scientists have contributed a large share in 

developing its foundations and research methods in it. This science originated in the bosom of  

Islamic civilization, and scientists have classified many books and works since the first 

centuries, guided by the teachings of the Holy Quran, which included the recognition of other 

religions, especially the many verses contained in regard to beliefs contrary to Islam. Some 

researchers in this regard believe that Abu Isa al-Warraq is one of  the pioneers of classification 

in this science. Although these opinions differ, they are almost unanimous that the systematic 

classification in religions began in the third century AH, precisely through the efforts of Abu

Issa al-Warraq, and then the classifiers followed, reaching their apogee of maturity and 

completeness in the following two centuries. This research paper aims to shed light on the 

efforts of Abu Issa al-Warraq and to indicate his role in establishing the science of comparing 

religions and contributing to its development during the third century Hijri, in addition to 

introducing the most important works of him in the field of religions. In this sense, this study 

seeks to answer the following problems: What are the efforts of  Abu Issa al-Warraq in 

establishing the science of comparing religions? and where are his contributions to the 

development of this science? and what are the most important writings in this discipline that 

emerged during this period? The approach to this topic has relied on a descriptive approach 

based on data collection and analysis.
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Abstract

Until the nineteenth century, philosophers studied human nature through generalizations based 

on fiction, intuition, and their own limited personal experience. In this process, psychology has 

always continued its existence in the background as a field of philosophy and has become an 

independent science with the birth of modern psychology. In the modern age we live in, the 

relative successes of human beings in scientific studies have led to a senseless pride in 

traditional sciences. This spirit against everything traditional in the West, which is the homeland 

of this arrogance, has prevented human beings from benefiting from the accumulation of 

centuries. Therefore, the return to the sciences, which are the legacy of the tradition, has actually 

become inevitable. Ahmed bin Sahl el-Belhi, one of the scholars of the third century Hijri, has 

a work called Mesalihu'l-Ebdan ve'l-Enfüs (Physical and Mental Health) , which is described 

as the first psychology book written in history. This book is one of the two surviving works of 

The feature that distinguishes the work 

from other works written on preventive medicine or protection of health is that it is added to 

the work to protect mental health as well as to protect physical health. This way of dealing with 

the subject together was made by Belhi for the first time, as he himself stated. Belhi, in his 

work, reveals that the body and the soul, which Cartesian logic has put modern medicine into 

crisis by separating from each other, are actually intertwined and affect each other. Belhi points 

out to physical disorders of spiritual origin, which are expressed as psychosomatic diseases 
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today, and explains that some disorders that can be expressed as mental illnesses may originate 

from the body. In other words, according to Belhi, there is a mutual interaction between the 

soul and the body; the soul affects the body, and the body affects the soul. In the mental health 

section of his book, Belhi primarily talks about the need to regulate the interests of the soul. He 

tries to guide people to regain their mental health when lost after advice on maintaining mental 

health. Mental disorders and after counting them, it talks about what needs to be done to control 

and remove anger, calm fear and panic, and remove sadness and melancholy. In the last part, 

he offers remedies for people to get rid of inner conversations and delusions. The book stands 

in an important place for the history of psychotherapy in terms of the information it contains. 

Belhi presented some of the methods used in psychotherapy today, such as suggestion, 

guidance, desensitization, and ambient therapy, in the same form almost a thousand years ago.

In Islamic culture, people are advised to protect their physical and mental health, to be moderate 

in all kinds of work and behavior, and to seek treatment when their mental and/or physical 

health is lost. With this study, modern psychology data were analyzed with Belhi's work named 

"Mesalihu'l Ebdan ve'l Enfüs". Our aim is to introduce El-Belhi and his work to today's people, 

psychologists, psychotherapists, clients or consultants, to show people a way to follow the 

tradition and to create an awareness in people.
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Abstract 

In the geographical works written in the 3rd century AH (between 816 and 913 AD), Islamic 

lands were examined on the basis of postal destinations, tax revenues, and sometimes climatic 

conditions, while foreign lands were evaluated under special headings. The author of the work 

Hudûdu'l- arezmi, Süleyman et-Tâcir 

are the main geographers who wrote works in this period. These writers dealt with the Indian, 

Chinese and Byzantine countries city by city. In his works, the administrative differences of the 

Indian Rajahs are sometimes discussed in a comparative way. The beautifications of religious 

and moral life in relation to the Indian country are immediately recognizable. The narrative 

about the elephant, which covers the decency of a woman who has fallen to the ground, with 

its trunk, is remarkable in this regard. The peoples of India and China are wise people with 

perverse beliefs. In both countries, the lifestyles of the people along with the state have been 

carefully observed. China (T'ang Dynasty) is depicted as a state with a living, settled culture 

and active spirit. However, there is no human element in Byzantine depictions or they are too 
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vague. So much so that a researcher examining these works may have doubts whether the author 

really visited this place. Byzantium is praised for having a soulless but sublime institutional 

structure. The architecture of Hagia Sophia is discussed in detail in the relevant sections of 

these inscriptions. Much less data on Western Europe is contained in these geographical works. 

Detailed information about this place is transmitted from Turtushi, an Andalusian Jewish 

merchant. Western Europe is treated region by region and seen as wild lands. Extensive grain 

farming in France, the whaling ritual in Iceland, where the people collectively participate, and 

the wheezing language of the people of today's Netherlands region stand out as interesting 

subjects. Only Rome is portrayed as a more civilized and much more prosperous city. But here, 

too, an ideal Rome is depicted, which is incompatible with its medieval state, probably because 

it was the former imperial center. Turkish countries and Sakalibe lands are discussed in these 

works from tribe to tribe. These parts are almost as if they were written as a guide for foreign 

traders who are considering visiting the region. The traders were given the opportunity to bathe 

in the river, slaughter sheep, etc. Advice is given about behaviors that are thought to be normal 

but do not conform to the traditions of the people of the region. While explaining Indonesia and 

Indian Ocean countries, practical advice is given to traders in particular. Among the 

recommendations, there is a wide range of information, from the sitting before the monarch to 

the tropical diseases of different regions, the relaxed attitude of the women of Ceylon Island, 

the island peoples who are not foreign-friendly or cannibals. The Kumar country (Kymer), the 

chapters, although they are headed to the mainland. Korea is seen by the authors as the ideal 

country of life in every sense. The country of Waqwaq, whose meaning is quite controversial, 

is a country far away in these works, full of gold and incredulity.

These geographical works, written by authors who did not follow the footsteps of Strabo and 

Ptolemy who lived centuries ago, but did not ignore them, are highly guiding the geography 

scholars of the next century.
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üçüncü asra ait bir eserdir.  Yine Süleyman et-Tâcir (3 yy/9 yy) gibi bilinen ilk Müslüman 

eserle

Abstract

Geography is the science that examines the characteristics of the place, place features and the 

situations that arise from the relationship of the people living on the place with the place. In this 

respect, the history of geography goes as far back as the history of humanity. Because with the 

beginning of his adventure in the world, it has become necessary for man to recognize the 

environment he lives on or can reach and act accordingly in order to continue his life. The 

efforts, searches and discoveries made for this purpose may have paved the way for the 

emergence of geography as a science. Many studies on geography have been made in ancient 

civilization basins such as India, China, Mesopotamia, and Egypt, and works on this branch of 

science have been created. Muslims were interested in geography as well as in other branches 

of science and contributed significantly to the development of this science. The third century 

of Hijri is the period in which many branches of science completed their formation in the 

Islamic world, lived their maturity and produced their most important works. However, unlike 

other branches of science, geography began to be accepted as an independent science among 

Muslims for the first time in this century, and the first works in this field were copyrighted.

Islamic scholars, who previously worked especially in the fields of astronomy, mathematics 

and history, also gave information about geography in the works they wrote about these 

branches of science. From the third century of Hijri, among these scholars, there were those 

who worked independently on geography, such as Hârizmî (d. 232/847). There were also those 

who devoted their time to geography and created works in this field. According to the available 
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data, the first geographers of the Islamic world lived in this century, and therefore, the first 

works written by them and reached the present day appeared in this century. The death date of 

Ibn Hurdazbih (d. 300/912-13), who is accepted as the father of Islamic geography, is exactly 

at the end of the third century, the beginning of the fourth century. Ibn al-Fakih (d. 9-10

century), Ibn Serabiyun (d. 10 century?), Ibn Rusta (d. 300/913) are other geographers who 

lived in this century and wrote works on geography. The first world map drawn by a group of 

scientists during the Abbasid caliph Mamun (813-833) is a work of the third century AH. Again, 

the contributions of the first known Muslim travelers such as Süleyman et-Tâcir (3rd 

century/9th century) to the geography should not be ignored. In a symposium where the place 

and importance of the third century AH in the development of Islamic sciences is discussed, a 

study on Islamic geography, which gave its first works in this century, gains even more 

importance. With this study, we will try to determine why Islamic geography emerged in this 

century and what factors played a role in this emergence. In addition, we aim to determine the 

share of the identities and duties of the first geographers in their inclination to this field and in 

creating works. Another goal of ours will be to introduce the characteristics of the copyrighted 

geographical works with their main lines. Thus, we will try to understand the ground of Islamic 

geography. At the same time, in this paper, we plan to briefly present the general character of 

the Iraqi geography school through these geographers, who are the founders and first 

representatives of the Iraqi geography school, which is the first of the two geography schools 

that emerged in the Islamic world.
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